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ABSTRACT 
EMPOWERMENT BY LEADERSHIP THROUGH 
PREACHING TO EFFECT SOCIAL CHANGE 


IN THE BLACK COMMUNITY 


by 


Louvenia Ward 


United Theological Seminary, 2003 


Mentor 
Ricky Woods, DMin. 
Terry Thomas, DMin. 


The purpose of this project was. to empower members of Berean Missionary 
Baptist Church, Brooklyn, New York to participate in ministry to effect social change. 
The hypothesis was that through preaching people can become empowered to participate 
in social change. A focus group was formed within the congregation using a pretest and a 
posttest to test the validity of the hypothesis. The results of the model revealed that 
preaching did empower people to become involved in social ministry. The outcome of this 
model was the implementation of a Social Services Ministry with an employment 


counseling component. 
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INTRODUCTION 


The writer is convinced that if church members of a black congregation are going 
to be empowered to effect social change in their community, it must be done through the 
preaching of the word of the Lord by the black preacher who identifies with the 
experiences of black people. In the black tradition, social change has been the commitment 
of the Black Church towards liberating and transforming the black community and 
delivering of black people from oppression. 

Social change is necessary, for it is the historical and religious heritage of the 
Black Church. Since the inception of slavery, the black church has been committed to 
social change and the liberation of the oppressed. During slavery, the black church served 
as a continuous reminder that oppression was unacceptable, slavery was inhumane and 
rejected by God. The black church has always been involved in social change. Therefore, it 
is important for church members to be empowered so that they can continue to be 
involved in the ministry of social change for the survival and liberation of black people in 
their community. Black people would have not survived the circumstances of the 
surrounding oppression without the black church. Commitment to social change is 
essential in the black church because our God, the God of the Bible, is committed to social 
change. Jesus came to deliver the oppressed from captivity (Luke 4:18). As an extension 
of Jesus’ ministry, the black church is also called upon to set the captive free from 


oppression. 


A ministry of social change is needed in the Black Church because of the dilemma 
of oppression in the black community, which suffers from poverty and many social ills: 
drug abuse, teenage pregnancy, unemployment, black-on-black crime, child abuse/neglect, 
elder abuse, domestic violence, hunger, housing shortage, low self-esteem, fear, and other 
emotional stresses. 

As the black congregation struggles to practice the Christian faith in a world where 
they are so frequently ignored, they need to know through the preached word what God 
has done and can do to help them with their particular concerns and problems. Before 
people can be of service to others, their own needs must be met. The preached word must 
be directed to people in their social context and with specific directions for action. 
Preaching helps people to discern the times and know when it is time to act on behalf of 
others. There must be an active and abounding interest in fulfilling the service of Christ 
and in loving people. 

The writer loves helping others and has a great passion for providing service to the 
oppressed community. God has called and empowered the writer and sent her forth to 
serve those who are stricken by injustice, rejected, forgotten and despondent. The writer is 
also prepared both spiritually and academically to address such problems and has spent 
many years working with such a population. 

The purpose of this project is to empower church members to participate in 
ministry to effect social change in their community. The context for this project is Berean 
Missionary Baptist Church, Brooklyn, New York, which is located in an oppressed 
community that is in great need of social change. 

The first chapter, which is the ministry focus, defines the area of ministry this 


model is addressing. It explains the area of ministry that was chosen, gives special insights 


that bear on this ministry, and offers a clear outline of the context of the model being 
discussed. 

In Chapter Two, the state of the art in this ministry model will be discussed. The 
writer will provide a narrative analysis of literature related to the ministry model, including 
relevant concepts and models of ministry. Other pertinent works in this area will also be 
discussed. 

Chapter Three provides theoretical foundations that support preaching and 
leadership as vehicles that empower to effect social change historically, biblically, and 
theologically. 

Chapter Four formulates the methodology of the project. It will focus on a model 
that will offer strategies for empowering church members of the Berean Missionary 
Baptist church to effect social change. To develop the model, a focus group was formed, 
five sermons were preached, a pre-test and a post-test were administered to the focus 
group to evaluate the impact of preaching on their attitude toward social involvement. A 
Social Services Ministry consisting of an employment-counseling component was 
implemented. 

In Chapter Five, the field experience is discussed. A view of what occurred during 
the actual implementation of the project that impacted the study will be presented. The 
results of the project, a description of the study, and the data collected are documented. 

The final chapter of this document is the writer’s reflections upon the field 
experience, summation, and conclusions. An overview of the assumptions and conditions 
that affected the study are presented. Conditions that might have influenced the results are 
examined. Empowering church members will be discussed as means of effecting social 


change in the black community. The importance of empowering those in our churches to 


share in a ministry to effect social change will be discussed based upon the findings of the 


project. 
It is hoped that this document will serve as a useful tool to empower church 


members to effect social change and empower others in the black community to do the 


same. 


CHAPTER ONE 


MINISTRY FOCUS 


The purpose of this project is to empower members of Berean Missionary Baptist 
Church, Brooklyn, New York to participate in ministry to effect social change in the black 
community. This area of ministry was chosen because there is a great need for Church 
members to become empowered so they can move beyond the walls of the church to 
provide a ministry to the oppressed of the community. The writer believes that this can be 
accomplished by leadership through preaching. 

Leadership through preaching to empower church members to effect social change 
in the community and effective leadership appears to be lacking in some black churches, 
which has led to a social crisis in our communities. These churches seem to be far 
removed from the community in which they are located. Harold Carter, in his book, The 
African American Church: Past, Present and Future, gives good reasons why the church 
should recapture the strengths of its past. He states that: 

Our great need today is to recapture the transforming wellspring of 

the African American church’s past; funnel those mighty waters 

into the present by baptizing our urban and national crisis and 

crime-infested problems with the redemptive and regenerating 

waters of God’s love. We must somehow make the past speak to 


the present and leave by His grace a living legacy in the same 
African American church for the unborn future.! 


' Harold A. Carter, Wyatt T. Walker, and William A. Jones, Jr., The African American Church, 
Past, Present and Future (New York: Martin Luther King Fellows Press, 1991), 23. 


The problems in the black communities have caused negative effects upon a 
growing number of people. These people are trapped in urban communities of this nation 
with diminishing resources for survival. Black on black crime continues to soar. Illegal 
drugs are everywhere. It is as easy to purchase illegal drugs, in any form, as it is to buy a 
candy bar or bubble gum at the neighborhood store or a meal at a restaurant. There are no 
jobs in the community. A large percentage of young people are school dropouts, 
uneducated, undereducated, unmarketable, and unqualified for positions in larger society 
where there are greater employment opportunities. As a result, many of our young people 
suffer from low self-esteem. They join gangs, sell and abuse drugs, and see their situation 
as hopeless. The church must be able to identify those needs and willing to address them 
for the betterment of the community. 

Terry Thomas, in his book, Mobilizing Your Local Context for Social Change, 
argues that: 

a mobilization process is what stands between seeing needs and 

accepting the responsibility for the fulfillment of those needs before 

they can be met. In order for your congregation to begin to be 

excited, willing, and driven to address the needs and attack the 

social ills of your local context, your congregation must first go 

through what I call a mobilization process. A mobilization process 


is a process by which the congregation is made ready to deal with 
the social ills and needs of its community.2 


The writer believes that people can be made ready to address the needs and attack 
the social ills of the local context through preaching. Preaching empowers people, helps 
them to define their purpose, and moves them to action to get involved in the community 


to empower others and bring about spiritual, economic, and social transformation, which 


2 Terry Thomas, Mobilizing Your Local Context for Social Change (Durham, NC: Terry 
Thomas, 2001), 6. 


in turn is the objective of leadership. However, before one can empower others, one must 
first be empowered. Through preaching, right action is elicited. Preaching helps people to 
discern the times and act with God to improve the situation of the oppressed. “The 
theological interpretation gives essence to the message. The dynamic proclamation gives 
empowerment to the people.” Empowerment is enabling. It is the ability to give one the 
power and the ability to help others to help themselves, and trusting in God will continue 
to enable them. 

In the past, we have had preachers and leaders in the church dedicated to social 
change. Persons such as, Nat Turner, Sojourner Truth, Richard Allen, Jarena Lee, John 
Perkins, Adam Clayton Powell, Martin Luther King, Jr., and Vashti M. McKenzie are 
great examples of those who rallied against the injustices in the systems of this nation and 
also challenged other church preachers and leaders who perceived the church as solely 
having a “traditional religious identity.” For instance, 

The nonviolent movement, from its inception at Montgomery to its 

peak at Selma, was authored, influenced by the African American 

Church. With identifiable goals realized the community for which it 

struggled, raised their expectations accordingly.> 

Wyatt T. Walker makes a statement about the church that expresses my concern 
that the church needs to undergo a process known as “retooling.” Retooling is to revise 


and reorganize. He suggests and the writer agrees that several areas for creating change 


within the community are “in the design of programs and social services offered by the 


3 Olin P. Moyd, The Sacred Art (Valley Forge, PA: Judson Press, 1995), 5. 
4 James M. Burns, Leadership (New York: Harper Colophon Books, 1978), 53. 


> Tbid., 29. 


church that address community crisis.” A need for “retooling” combined with a need for 
higher visibility are areas that Walker identified to greatly increase church effectiveness in 
the community.’ 

Through preaching, church members can be empowered and visibility heightened 
to create effective programs and social services in the black church. This creates proactive 
outreach that addresses the social crises in our communities. 

The writer’s plans are to implement a social service ministry, which can be used by 
any interested church group as they plan and organize ways to effect social change in the 


community. 
The Writer’s Journey Through Life 


There have been many events in the writer’s life that have afforded the opportunity 
for growth, development, empowerment and the realization of great satisfaction from 
involvement with oppressive groups. 

The writer was born into a group of nine siblings in which she is the youngest. 
Both parents were Christians and important leaders of the family. The home was a place of 
love, worship, and praise to the Lord. Mother taught the family the Word of God and 

played a significant role in shaping the writer’s life and spirituality. Although mother led 
weekly bible study, teaching did not cease there. Informally, mother was teaching all the 
time. Mother’s lifestyle and evidence of love for the family, love for the church, love for 


God and for humanity were great experiences. She was regularly reaching out to help the 


© Wyatt Tee Walker, Somebody’s Calling My Name: Black Sacred Music and Social Change 
(Valley Forge, PA: Judson Press, 1979), 52. 


7 Ibid., 54. 


needy and those experiencing great difficulties. Mother’s faith in God became a practical 
faith. She taught the importance of sharing with others, which impacted the writer’s life 
enormously. 

When the writer was four, mother was chosen as her role model in which we 
shared a very intimate relationship. As mother followed and imitated the Christ, the writer 
followed and imitated mother until she was old enough to realize what Apostle Paul meant 
when he said in Ephesians 5:1, “Be you therefore followers of God as dear children.” As a 
child, the writer watched and listened to mother frequently share her faith and testimonies 
of God’s goodness. This played an integral part in the shaping and the building of the 
writer’s faith. Mother would witness to people on the street or whenever the opportunity 
arose. She was constantly teaching and feeding the writer’s young mind, while at the same 
time providing growth and development. Mother was an excellent example of God’s 
love—tiove to the Lord, love to neighbor, and love to family. Mother lived the words 
found in Deuteronomy 6:5-7: 

You shall love the Lord your God with all your heart, and with all 

your soul, and with all your might. And these words which I 

command you this day shall be upon your heart, and you shall teach 

them diligently to your children, and shall talk of them when you sit 


in your house and when you walk by the way; and when you lie 
down, and when you rise. 


At the age of eight the writer lost her father, which was traumatic. Mother had to 
take on the responsibilities of both parents. It was not easy but, with the help of God, we 
were blessed tremendously. Mother continued to lead and guide the writer in the way she 
should go. She made sure the writer attended Sunday School and church worship 
regularly. Although we are of the Baptist denomination, mother always found time to take 


the writer to the Pentecostal Church in the evening. It was at the Pentecostal Church 
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where the writer was taught so much about the Holy Spirit. At the age of nine, the writer 
accepted Jesus Christ as Savior and Lord and was baptized. 

Another difficult period in the writer’s life was when she became a teenage mother. 
Although this phase of life was not included in the writer’s plan of things, God blessed her 
with a very special and beloved son who is near and dear to her heart. God used this 
experience to mold and shape the writer’s life so she would be equipped to fulfill the 
destiny he has planned for her life. 

There have been other life experiences that have been significant in shaping the 
writer’s life so that she would be able to minister to those who have been rejected, poor in 
spirit, discouraged, hopeless and oppressed. The writer knows firsthand what 1t is like to 
be rejected, discouraged, helpless, and oppressed within and without. Therefore, the writer 
is sensitive and empathic to those who feel as though their back is against the wall and 
entrapped in their situation or environment. The power of God will effect change in any 
situation and empower not only church members but also the marginalized in the black 
community. 

When the writer was employed as an Administrator by a huge financial institution 
on Wall Street in New York City, the vice president of the corporation recognized the 
writer’s gifts. For several years, he afforded the writer the opportunity in the workplace to 
minister to employees in crisis by providing counseling, prayer, and the Word of God. 
Many were liberated by the power of God. 

The writer was called to preach the gospel at the age of 19. This was a 
troublesome period because the place in which the writer refers to as her home church, 
Berean Missionary Baptist Church, did not recognize female preachers. Women were not 


allowed in the pulpit. The thought of female preachers being recognized and accepted by 


I] 


Berean Missionary Baptist Church could not be discussed. Prayer was made diligently to 
seek God’s direction and to pray for the church. The writer waited on God to move in the 
situation and to tear down walls in the church that had separated male and female for over 
135 years. Certain deacons in the church constantly tried to convince the writer that 
women were not supposed to preach based on what Apostle Paul said in I Timothy 2:12 “. 
. .suffer not a woman to usurp authority over the man, but to be in silence.” These 
brothers continued their abuse by stating regularly and rudely that the writer would never 
preach in Berean Missionary Baptist Church. During this period, the writer suffered great 
pain. Instead of being blessed by the church she attended, the writer felt as though she was 
cursed. Often, the writer had to attend other churches in order to get relief. Although 
Berean Missionary Baptist Church closed their doors to the writer’s gift as a preacher, 
God opened doors at other churches so that the gift could be utilized. There was a 
flourishing season when the writer had more preaching engagements than she was able to 
fulfill. 

On February 15, 1985, Dr. Gus Roman, Pastor of Berean Missionary Baptist 
Church, a new pastor, recognized the writer’s gift to preach the gospel and began to 
utilize her in the church on special occasions. The writer was licensed to preach the gospel 
and became the first female preacher of Berean Missionary Baptist Church. This was the 
coldest day of that year, 15 degrees below zero. Nevertheless, the church was filled with 
people from the main sanctuary to the balcony. Church members throughout the 
metropolitan area came to witness the ceremony. Some years later, Dr. Arlee Griffin, Jr., 
present pastor of Berean Missionary Baptist Church ordained the writer to the gospel 


ministry. 
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The writer serves as associate minister of Berean Missionary Baptist Church where 
she along with other clergymen and clergywomen assist Rev. Dr. Arlee Griffin, Jr., Pastor 
with the responsibilities of the pulpit——preach the gospel, worship leader, funerals, 
weddings, or whatever needs to be done by the clergy. In addition, the writer is both 
Sunday School and Bible Institute teacher and minister of social services. 

The writer has many years of administrative experience. She organized and 
coordinated the “Berean’s Prayer Ministry” with a roster of more than 100 prayer 
watriors, organized and facilitated the “Grandparents Parents Again Support Group,” was 
a teacher and key person in the organization of the Universal Baptist Church Bible 
Institute in Brooklyn, New York and taught there for four years until the first graduating 
class. 

The acquired skills also led the writer in - spiritual pilgrimage where this 
particular ministry focus is significant. God has ordered the writer’s steps throughout life 
and has made it possible for her to acquire the skills necessary to be an effective witness 
and servant. The writer attended the Berean Evangelical Bible Institute in Brooklyn, New 
York and received a Diploma and Advanced Teaching Certificate; she attended the New 
York Theological Seminary Two Year Certificate Program and received a Certificate in 
Christian Ministry. She earned an Associate Degree from Pace University, New York 
City; a Bachelor of Theology Degree, Community Bible Institute, Brooklyn, New York; a 
Bachelor of Arts Degree in Psychology (graduated with honors) from the College of New 
Rochelle, New Rochelle, New York; a double major at Fordham University and the New 
York Theological Seminary (the first student to do so), received a Master of Social Work 
Degree (MSW), Fordham University, New York City and a Master of Divinity Degree 


(M. Div.) from the New York Theological Seminary, New York City. She received her 
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certification and license in Social Work from the State University of New York, Albany 
New York. 

After graduating with a Bachelor of Arts Degree, the writer was offered four-year 
fellowship to attend Harvard University or Princeton University. The fellowship was 
rejected because of personal circumstances that prevented the writer from relocating and 
living on campus, Therefore, applications were made to Columbia University, New York 
University, and Fordham University and she was accepted by all. However, Fordham 
University was the writer’s choice and a partial fellowship was awarded. 

The writer is a licensed and Certified Social Worker (CSW) who is employed by 
the New York City Housing Authority, Social Services Department in a managerial 
capacity. The writer has years of experience as a social worker and a psychotherapist, 
providing services to the poor, rejected and oppressed of society, especially in the black 


community. 
The Writer’s Context of Ministry 


The writer’s context of ministry is Berean Missionary Baptist Church, located in 
the urban area of Brooklyn, New York, known as North Crown Heights Community. 
Brooklyn is the largest city in New York State. Surrounding Berean Missionary Baptist 
Church are South Crown Heights, East New York, Brownsville, Bedford-Stuyvesant and 
Flatbush communities all of which are poverty-stricken. 

Based on the 2000 census, Brooklyn has a total population of 2,465,596 residents. 
It includes several ethnic groups, 34.7% are White non-Hispanic, 34.4% Black/African 


American non-Hispanic, 7.5% Asian or Pacific Islander non-Hispanic, 0.2% American 
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Indian and Alaska/Native non-Hispanic, 3.5% two or more other races non-Hispanic and 
19.8% Hispanic origin. 

The total population of residents 18 years and over is 1,802,827 a little more than 
half of the total population for the city. A breakdown by race shows that 37.5% are White 
non-Hispanic, 32.9% Black/African American non-Hispanic, 7.7% Asian or Pacific 
Islander non-Hispanic, 0.2% American Indian and Alaska/Native non-Hispanic, 3.0% two 
or more other races non-Hispanic, 18.4% Hispanic. 

There are 662,500 residents who are 18 years of age and under, 3.7% of the total 
population for the borough of Brooklyn. There are 27.0% White non-Hispanic, 38.6% 
black/African American non-Hispanic, 6.9% Asian or Pacific Islander non-Hispanic, 0.2% 
American Indian and Native non-Hispanic, 3.8% two or more other races non-Hispanic, 
and 23.5% Hispanic origin. 

As of 2000, the total population m North Crown Heights community was 126,765, 
20% of the total population in Brooklyn. There are 85,510 residents 18 years and over, | 
11.2% White non-Hispanic (about 95% Hasidic Jews), 62.1% Black/African American 
non-Hispanic, 7.2% Asian or Pacific Islander non-Hispanic, 0.2% American Indian/Alaska 
non-Hispanic, 2.0% two or more other races non-Hispanic, 15.3% Hispanic origin. 
Black/African American non-Hispanic is the dominant ethnic group. 

In the North Crown Heights community, there are 42,255 residents under 18 years 
of age, 2.0% White non-Hispanic, 88.5% Black/African American non-Hispanic, 10.2% 
Hispanic origin, 0.2% American Indian non-Hispanic, and 2.0% other races non-Hispanic. 

There is a high rate of unemployment and people living at the poverty level. The 
poverty level in North Crown Heights community is 30% higher than all Brooklyn 


combined, which is 20%. The total population in North Crown Heights receiving income 
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from public support is 27,312 or 4.6%. Of that total, 14,287 residents receive public 
assistance, Aid to Families with Dependent Children, Home Relief, more than 50% of 
those receiving public support in North Crown Heights. The number of residents receiving 
Supplemental Security Income is 5,775, about 21%. 

With a high rate of poverty and the absence of regular jobs for many of its citizens, 
drug trafficking provides an alternative source of income. Law enforcement estimates that 
drug addicts commit 50% of street crimes such as robberies, muggings, and burglaries. 
The prevalence of poverty has lured many youth to become involved in gangs. Local 
precinct #77, which is located on the corner of the same block as Berean Missionary 
Baptist Church, has successfully contributed to the reduction in street crime. Crime 
reduction and the curtailment of narcotics and gang related activities are necessary for 
community growth and basic security, especially for the elderly and others who are less 
able to defend themselves. 

The youth population is estimated at over 30,000 and growing. After school, many 
of these youth have no place to go but to the street. About 75% of these youths, Blacks 
and Hispanic, reside in public housing. Unfortunately, there are few or no programs for 
these youths. They are in need of a broad range of after school, evening and summer 
programs. There is also 4 need for a safe and structured environment where mentors are 
available to assist with homework, recreational activities, and interaction with other youth 
in a positive way. Many of these youth drop out of high school. Many of them who 
graduate are pushed through school by their educators without being educated and are 
unequipped for college and the workforce. Therefore, as adults they are unprepared, 
unemployable and unmarketable. If they are employed, it is usually a position paying 


minimum wage or a position where the income is not reported. However, the Hasidic 
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Jews’ youth environment is well structured and has what is necessary for their young 
people to survive in the North Crown Heights community. The Hasidic community is like 
a community within North Crown Heights community. 

There is a need for the police department, the mayor, the city council, and the 
Youth/Truancy/Gang Unit to become more involved in community affairs to alleviate 
crime and provide more funding for the community. The unit police presence has been an 
effective deterrent against the perpetration of crimes and the street narcotics control unit’s 
tactical assaults on the drug trade are invaluable. The Young/Truancy/Gang Unit has made 
great strides in the reduction of offenses committed by juveniles. There is a need for 
further hiring of additional police. 

As of 2000, there are 2,656 one to two family residential units, 2,912 multiple 
family residential, 1,019 mixed residential/commercial, 134 commercial/office, 170 
industrial, 79 transportation/utility, 188 institutions, 8 open space recreation, 125 parking 
facilities, 783 lots of vacant land, 16 group day care facilities—8 public and 8 private; one 
public head start center; 5 senior centers; 2 public libraries; 2 city-owned cultural 
institutions. 

North Crown Heights community consists mostly of brownstone and limestone 
row-houses. Throughout the area, pedestrian ramps are being installed for the disabled and 
elderly, trees are being pruned and planted, and buildings are being rehabilitated for low 
and moderate income families. The neighborhood has a solid housing stock and good 
transportation. Trains and buses are easily accessible, which is the means of traveling for 
most residents. 

The high volume of traffic flow on the main thoroughfares causes much damage 


and requires a high level of maintenance, frequent repairs, and resurfacing or 
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reconstruction. These areas include a high percentage of merchant businesses as well as 
residences. This traffic poses a severe threat for the district. Thus, an increase in funding is 
needed for resurfacing and reconstruction. 

Adequate fire protection is essential for North Crown Heights. It is important that 
the fire department have sufficient manpower in the form of firefighters and fire marshals 
to battle fires. The many high rise and residential buildings exceeding six stories in North 
Crown Heights community present a particular challenge to the fire department. Rapidly 
moving fires are common in these types of dwellings. The conditions encountered in 
fighting fires in many of the area’s buildings include the growing population of children 
and the elderly. Fire and Safety Education for high-rise and residential buildings and 
Juvenile Firefighters Intervention program supplements the fire department’s effort to 
prevent fires. 

Many of the fire departments are housed in dilapidated engine companies, which 
has an adverse effect on the community. Many of these firehouses need new roofs, 
waterproofing/pointing, and funds allocated for the general maintenance and upkeep of 
these buildings. All of the fire companies are in need of new tools and machinery or 
replacement equipment. 

There are over 800 businesses in North Crown Heights community, consisting 
chiefly of small marginal retail stores such as small grocery stores, better known as 
bodegas; fast food restaurants; personal service businesses such as dry cleaners, hair, 
beauty, and nail salons; apparel and general merchandise shops; and automobile related 
shops and services. The capital that is generated leaks out of the community for two 
reasons. First, too many of the businesses have owners who do not live within the 


community. Secondly, residents leave the community and go to other places to shop 


18 


because the level of goods offered within the community is of poor quality and does not 
attract spending. 

There are no national franchise stores on Nostrand Avenue, the community’s 
busiest shopping district. Presently, there are only three large national chains in this 
community. In 1997, a Rite Aid Pharmacy was established. In 1998, a Pep Boys 
automotive parts store began business. In 1999, a Macdonald’s opened. 

Crime and drug-related crime discourage new business and commercial activity. 
Police protection and other types of security are needed. To enhance local ownership, 
there needs to be an establishment of grass-roots entrepreneurial training programs and 
technical assistance services for budding entrepreneurs. Divisional merchant associations 
continue to depend on the city’s Department of Business Services and the New York City 
Economic Development Corporation. These services are vital to local economic 
development in the community. 

The Berean Missionary Baptist Church, 1635-49 Bergen Street, Brooklyn, New 
York, 11213 is located in North Crown Heights community. On the right side of Berean 
Missionary Baptist Church at the end of the block is the 77th precinct. Two blocks down 
are Albany and Weeksville Public Housing Projects. On the left side of Berean Missionary 
Baptist Church across the street is the Kingsboro Public Housing Project. In front of 
Berean Missionary Baptist Church and across the street is one of the lowest reading level 
elementary schools in New York State. This school was adopted by the church as its after- 
school program to provide a spiritual foundation, to help children with their homework, 
and to enhance reading skills. Behind Berean Missionary Baptist Church is the church’s 


parking lot. 
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The Berean Missionary Baptist church began during the abolitionist movement by 
four black men and five white men in John Dryer’s Store, about twenty doors from where 
the church presently stands. It started out as an interracial congregation and was 
incorporated in 1850. Peter Baleem (white) one of its founders donated land and lumber 
to be used to build the church. The land located on a hill now known as Prospect Place 
between Rochester and Utica Avenues, two city blocks from the present edifice. An 
interracial congregation was organized under a white minister, Rev. Daniel Reese and 
named Berean Baptist Church. 

Because the church was located on a hill, some of its white members started 
complaining that it was too difficult for them to attend for they were unable to climb the 
hill. Therefore, the congregation was separated. A group of white men and women built a 
church six blocks from the original structure. 

Peter Baleem who funded the original church granted a mortgage of $1,500.00 to 
the black congregation that was left to safeguard the financial interest of Berean Baptist 
Church. This was done based on an agreement that the property could not be further 
mortgaged or sold during the ensuing twenty-year period. 

After separation of the congregation, Rev. Simon Bundick former pastor of the 
Concord Baptist Church of Brooklyn, New York became the first black minister to pastor 
Berean Baptist Church. From the fourth through the thirteenth pastors very little or no 
information is documented. 

On March 27, 1890, Rev. Leonard Joseph Brown became Berean Baptist Church’s 
fourteenth pastor. Rev. Brown and the congregation witnessed the complete destruction 
of the “little wooden church on the hill” by fire. Howard Hall, a building nearby, was used 


as a place of worship until the new church was built. 
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Dr. Brown negotiated the purchase of a 100 feet by 90 feet lot and construction 
promptly got underway. Within two years, Berean Baptist Church did what no other 
African American Church in all of New York City had done up to that period. It built its 
own brand new brick church building. This structure still stands attached to the main 
church building. It is used as a chapel and classrooms for Christian Education. The new 
church was incorporated in 1894. The church did not have a baptistery, so the candidates 
for baptism were baptized in Canarsie Bay in the Canarsie community of Brooklyn, New 
York, about 30 minutes by car from Berean Baptist Church. 

In August 1905 under Dr. Brown’s leadership, a neighboring mission was 
organized and later incorporated as the Mt. Lebanon Baptist Church, and is affectionately 
referred to as the daughter of Berean Baptist Church. 

In 1913, two wings measuring 15 feet were constructed to the church to provide 
more space. After the demise of Rev. Brown in 1914, Berean Baptist Church was faced 
with the possibility of the property being seized by the building contractors and 
reconstructed into a theater or garage. | 

Rev. Albert C. Matthews, a son of Berean Baptist Church serving at the Friendship 
Baptist Church, Brooklyn, New York accepted the request to be the supply pastor for the 
church. Prior to becoming a minister, Rev. Matthews was a member of Berean Baptist 
Church for many years and served as trustee and deacon. Some years later, Rev. 
Matthews was licensed and ordained by Berean, which sponsored his theological 
education at the Lynchburg Theological Seminary. The church overcame its financial 
problems and completed the addition to the church. The church recognized Rev. 


Matthews’ outstanding work and elected him as pastor. 
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Rev. Matthews immediately organized the membership into twelve states led by 
designated deacons. Fund raising was the responsibility of each group. The use of 
individual communion sets and the members envelope system were instituted. The heating 
plant and electricity were installed. He organized several clubs, including the Senior and 
Junior Missionary Societies, Boy and Girl scouts and the Baptist Young People Union. 
After thirteen years of service, Rev. Matthews resigned as pastor for other duties in the 
south. 

After a year without a pastor, Berean Baptist Church called Rev. Schuyler Thomas 
Eldridge in 1928 who served until his death in 1946. 

In 1929, Rev. Eldridge’s leadership brought about the building of a $20,000 brick 
parsonage in less than two years. The two upper levels were the pastor’s living quarters. 
The lower levels provided space and facilities for the Kindergarten Department of the 
Sunday School and weekday activities of the church. Shower stalls were installed as well 
' for the recreation group. This was the first parsonage built from the foundation by a black 
congregation in New York. The parsonage is located on the left side of the church and is 
currently being used as Berean Community and Family Life Center. 

Rev. Eldridge reorganized the Sunday School into departments: Home, Adult, 
Senior, Junior, Intermediate, Primary, Kindergarten, and Cradle Roll. He also organized a 
‘boy’s Club (The Valiants), a Girl Club (The Altruistic), children’s choir, and young 
people’s choir. He fostered weekly activities including one of the first weekday Bible 
Schools, Daily Vacation Bible School, Cub Scouts, Brownies, Dramatic Club and 
Newspaper Club. The first bulletin published was called the “Berean Searchlight.” Later a 


monthly periodical was implemented and was called the “Berean Echo.” The church 
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provided facilities for adult education classes in English, citizenship, and casework to 
promote social welfare. 

On September 14, 1946, Rev. Eldridge died. On July 25, 1948, the church installed 
and dedicated in his honor the carillon bells that peal out the message of God in music. 
These bells are still in existence and are utilized by the Sunday School Primary Department 
on special occasions, especially at Christmas. 

On January 20, 1948, the Berean Church called the Rev. Dr. Hylton Lancaster 
James who was then a pastor in Wilmington, Delaware. On May 2, 1948, he became 
Berean Baptist Church’s seventeenth pastor. Under Dr. James’ leadership, several choirs, 
auxiliaries and a Bible Institute were organized. Except for the Bible Institute, these 
groups’ main responsibilities were to raise funds to support the church with no emphasis 
placed on tithing. Dr. James inspired the church to become one of the leading churches in 
the nation in giving to home and foreign missions through the Lott Carey Foreign Mission 
Convention, the National Baptist Convention, and the American Baptist Churches. The 
church became nationally and internationally known. 

The rapid growth of the church during this time necessitated the building of a new 
edifice. On April 9, 1961, a new church was built which could accommodate over 3,000 
members. The church was usually filled each Sunday. To anchor the church in its mission 
objectives, the term “Missionary” was added to the permanent name of the church as the 
“Berean Missionary Baptist Church.” After thirty years of service as pastor, Dr. James 
collapsed and died while conducting prayer meeting on November 8, 1978. 

After more than two years without a pastor, the Rev. Dr. Gus Roman of 


Philadelphia, Pennsylvania was called to be the eighteenth pastor. His vision created a 
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caring and compassionate church that fostered spiritually and socially centered ministries 
for the nurturing and development of the church and community. 

The church was strengthened internally by a strong emphasis on Christian: 
Education and the Holy Spirit. Dr. Roman’s first mission was to organize a prayer ministry 
where prayer would be made regularly. A prayer tower was built to accommodate the 
services of the prayer warriors. He also organized the Board of Christian Education and 
Evangelism, retreats, family enrichment conferences, leadership workshops, Saturday 
Church School, and scouting conference. The Berean Bible Institute was expanded to five 
satellite institutes in Brooklyn and Queens New York. 

Administratively, Dr. Roman implemented a new church record and financial 
management system to better track the church’s finances. He canceled all fund raising and 
selling of tickets. Dr. Roman taught the membership about tithing and encouraged them to 
support the church by using God’s plan of tithes and offerings. 

Under Dr. Roman’s leadership, computers were purchased to bring the church up- 
to-date technologically. A new parsonage was purchased, not in the community, but in 
Long Island, New York. To encourage economic independence through mutual financial 
assistance and support, the Berean Federal Credit Unit was organized to be utilized by 
members of the church. 

The Berean Community Service and Development Center was established as a 
major component of the church’s revitalized community witness. The center provided 
summer youth employment opportunities. Both daily neighborhood meals and meals-on- 
wheels programs were offered. The Berean Missionary Baptist Church housekeeping 
services and senior citizens programs were implemented. The church sponsored a “Good 


Samaritan” house to provide temporary housing for homeless families in transition. With a 
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clear focus on missions and evangelism, the church sponsored two missionaries in Liberia 
and supported a hospital in Haiti. 

Dr. Roman had a deep compassion for people. He became well known and loved 
by the community. He spent much time in the community listening to the people to assess 
their needs so the church could better assist them. The members were taught how to 
witness and went forth in a big way and did evangelistic outreach. The church was made 
fully aware of what it meant to do the mission of the church. Much emphasis was placed 
on the awareness of the Holy Spirit and His work. Dr. Roman taught and preached about 
the Holy Spirit, held special Holy Spirit conferences, workshops, and initiated other 
special worship services on the topic. In June of 1988, Dr. Roman submitted his 
resignation and accepted the call to a church in Philadelphia, Pennsylvania. 

On April 7, 1989, the Rev. Dr. Arlee Griffin, Jr. was called to Berean Missionary 
Baptist Church as the nineteenth pastor. On July 2, 1989, Dr. Griffin assumed the 
pastorate and was installed on October 29, 1989. Pastor Griffin come with a new style of 
leadership, which is a shared ministry and team approach with much emphasis placed on 
the skills, talents and abilities of church members. 

The mission of the church is to practice a holistic ministry with a passion for 
kingdom building. Dr. Griffin added new staff persons including a Business Administrator 
and Youth Director. New ministries were added, including Summer Day Camp, Board of 
Stewardship, Young Adult Ministry, Prison Ministry, Media Ministry, Computer 
Committee, Public Relations Committee, the Brotherhood, the Sisterhood, Church 
Council, and Legal Clinic. Presently, the church has over forty ministries, many of which 


are church focused rather than community focused. 
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Under Pastor Griffin’s leadership, the Dr. Hylton L. James Scholarship Fund was 
established at the New York Theological Seminary. The Berean Missionary Baptist 
Church received a $6 million loan to build a senior citizens housing development. Over the 
past twelve years, the church has focused on raising funds to build a Community and 
Family Life Center at the cost of $5 million. 

About 35% of Berean Missionary Baptist Church members reside in the North 
Crown Heights community. The remaining 65% reside in other communities in Brooklyn, 
other boroughs, and out of state. The pastor does not reside in the community because the 
church’s parsonage is located outside of North Crown Heights. 

The church is predominately Black. Prior to about ten years ago, the majority of 
Berean membership consisted of African Americans from Virginia, North Carolina, and 
South Carolina. This picture is rapidly changing. Many of the new members are blacks 
from the Caribbean or born of parents from the islands. 

The Berean Missionary Baptist Church consists of about 85% women and 15% 
men. About 12% are over 60 years of age; 40-59, 65%; 25-39, 12%; 19 and under, 11%. 
There are 15 clerics (8 men and 7 women) of which 7 men and 5 women are ordained 


clergy. 


CHAPTER TWO 


STATE OF THE ART—LITERATURE REVIEW 


How Shall They Hear? by Samuel D. Proctor 


The title of this book comes from Romans 10:14. It is intended to signify that the 
preacher has an implicit contract with those who hear. The book is about vital issues of 
faith—belief in God, assurance of spiritual renewal, and affirmation of hope—that the 
preacher should discuss to make sure the hearers are aware and understand them. They are 
unable to hear without a preacher. I was enlightened about the preacher and his or her 


responsibility as a result of reading this book. 
Sermons From the Black Pulpit by Samuel D. Proctor and William D. Watley 


Proctor and Watley are black preachers. This book consists of sermons that were 
preached by them in black churches. The authors draw from events and personalities of 
the Old and New Testaments and provide sermons that will nourish the preacher. These 
sermons are about what it means to live the abundant life as a people of God. In a relevant 
way, the authors are intentional in expressing the cultural, social, political, and economic 
realities of the world as they are and as they ought to be. The writer used information 


from this book to support the historical foundation. 
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Fundamentals of Preaching by John Klinger 


This is a book about preaching. It gives helpful information about the art of 
constructing a sermon. Klinger discusses different matters of style and delivery. He talks 
about the Bible as a community book. It belongs to the people of God. The community 
made it, the community lives by it, and the community interprets it. Preachers who want to 
preach well must come to love the Bible, must live in its pages day by day and year by year 
until it fairly saturates their being. This book was useful in helping the writer to develop 


the historical foundation. 
The Heart of Black Preaching by Cleophus J. LaRue 


This book is about a search for distinctiveness in Black Preaching—characteristics, 
Scriptures, life experiences, communal interpretive sbiaela and the dynamics of a Black 
hermeneutic. LaRue states that, ifthe hermeneutic of a sovereign God acting mightily on 
behalf of the oppressed is indeed the common master lens in black preaching, then it 
should be applicable to all genres of scripture—proverb, narrative, psalm, parable, epistle, 
and so forth. The book also includes black sermons by black preachers during the 
nineteenth century, contemporary African American Sermons, and the basic dynamics of 
the African American sermons. This book was very helpful in my understanding of black 


preaching and was used to help develop the historical foundation. 
The Bible in Theology and Preaching by Donald K. McKim 


This book is written to sort out the varieties of beliefs about the Bible. The author 


tries to show the basic views of major contemporary theologies about the Scripture. The 
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first two chapters deal with significant ecclesiastical traditions, while the remaining ones 
cover important theological positions. Each chapter presents an initial description of the 
theology at hand along with the backgrounds and concentration on important historical, 
philosophical, or cultural contexts from which the theology arose. This book was very 


helpful and was used in the development of the theological foundation. 


The Sacred Art by Olin P. Moyd 


This book is about helping non-African Americans to understand and appreciate 
the practical theological preaching that has been a motivating force for African Americans. 
Moyd states that practical theology is the avenue to realized redemption for African 
Americans. Practical theology reflects upon the divine mandate for ministries through the 
church. It examines both the biblical mandate and the present human condition and 
attempts to correlate the two, giving divine sanction to the mission and ministries of the 
church in every current world situation. This book was used to support the writer’s 


historical foundation. 
Restoring At Risk Communities Edited by John M. Perkins 


This book describes both what the Christian Community Development Association 
is and what is necessary for a Christian community development ministry to proceed in 
carrying out its mission here on earth. The Christian Community Development Association 
is a group of organizations that represents thousands of grassroots workers, African 
American, Asian, Anglo, and Latino who are doing some of the most creative work in the 
toughest communities of our nation. The book outlines several models of ministry that 


were implemented by those who are members of the Christian Community Development 
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Association. This book provides models that proved that preaching does empower and 
leads people to effect social change in the community, which supports the writer’s 


historical foundation. 
We have Been Believers by James H. Evans, Jr. 


The book is about African-American Systematic theology. It states that theology is 
essential to the community and church’s response to the black community. It grows out of 
the need to proclaim with authority and commitment the identity and mission of the church 
in the world. It discusses different aspects of theology and points out Jesus Christ as our 
mediator and liberator. This book was used to support the writer’s historical and 


theological foundation. 
For My People by James H. Cone 


This book “seeks to give a theological interpretation of the civil rights movement 
and of other related issues stemming from it. It explores the civil rights movement of the 
1960s and 70s as the matrix of theology.” Theology or theological dimension, according 
to Cone, is the black struggle for justice and freedom within the black cultural and political 
systems, which is an ultimate concern. This book was used to support the theological 


foundation. 
The Message of Ezekiel by Christopher J.H. Wright 


This book is a study of Ezekiel’s life and time. It is an interpretation of the 
Scriptures found in the book of Ezekiel. Ezekiel’s mission began on the day God appeared 


to him by the Kebar Canal, but in God’s providence the earlier years of his life had been a 


30 


time of preparation—as is usually the way when God calls people for special tasks. 
Ezekiel was the son of a priest. The whole of his education throughout childhood and 
youth and into his young adult years would have been thorough training for the day when 
he would enter on all the varied professional duties of Israel’s priesthood. This book was 


used to assist the writer in the development of the biblical foundation. 
Be Reverent by Warren W. Wiersbe 


This book is an Old Testament study and interpretation of Ezekiel. Wiersbe states 
that the messages of Ezekiel focus on the glory of God, the throne of God, and the honor 
of the name of God. God is called “Lord God.” (“Sovereign Lord,” NIV). When Ezekiel 
lived, spoke, and wrote his book, the Jewish people were captives in Babylon and Ezekiel 
was there with them. This book was used to assist the writer in the development of the 


biblical foundation. 
Servant Leadership by Robert Greenleaf 


In Servant Leadership, Robert Greenleaf is concerned about the individual in 
society and his/her seeming inclination to deal with the massive problems of the times 
wholly in terms of systems, ideologies, and movements. There is also a concern for the 
total process of education that appears to be indifferent to the individual as servant and 
leader, as a person in society. Therefore, he discusses the terminology “servant’ from 
different perspectives. Greenleaf coined the title “Servant Leadership,” which means to be 


servant-first. The writer used this book to help development the historical foundation. 
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Spiritual Leadership by J. Oswald Sanders 


This author gives principles of both temporal and spiritual leadership with 
illustrations from Scripture and the biographies of eminent men of God, as well as 
pertinent incidents from the lives of men whose leadership has been more than unusually 
successful. The spiritual leader influences others because he or she is empowered by the 


Holy Spirit. This book was used in the development of the historical foundation. 


Church Leadership by Lovett H. Weems, Jr. 


The book is about different aspects of leadership and what makes good leaders. It 
is about helping church leaders to become better leaders, especially pastors. The author 
wrote this book out of his passion for the church and its future. Weems believes that the 
church needs to be revitalized. Leadership, like other work of people of faith, depends 
upon the vigorous and responsible use of the talents God has given to each of us. 
Although this book was not used in the writer’s dissertation, by reading it, the writer 


gained a better understanding of church leadership. 
Empowering Leaders by David A. Ramay 


This book is a reflection on the practice of leadership, which contributes to 
personal, public, and organizational development. It is meant to inform the reader, 
illustrate effective strategy, and to mature people’s consciousness in the act of leading, 
which stimulates further insight. He contends that leadership is the art of simultaneously 
empowering oneself and enabling others toward a more comprehensive personal and 


collective human development. This book was used to support the historical foundation. 
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Leadership is the Key by Herb Miller 


This book addresses people’s need to learn about their ministry patterns by 
illustrating the numerous options from which clergy and staff consciously and 
unconsciously select the ten inner drives that underlie their leadership persona, some 
results of those choices with regard to leadership effectiveness, and how to change to 
more appropriate options if those new directions seem desirable and possible. This book 
was not used in the development of the dissertation, but by reading it the writer gained 


greater insight on leadership. 
Feeding and Leading by Kenneth O. Gangel 


This book addresses some of the confusion as well as provides a practical manual 
for those who lead the people of God. To a great extent it looks at pastoral functions. It 
also shows that Christian leadership in the church is not limited to one office or even a 
small team of professionals. It also discusses the differences between administration and 
leadership and describes how the functions of each one is carried out. It demonstrate that 
ministry and management are not contradictory concepts of Christian leadership but 
correlated approaches to what the Bible demands. I learned a great deal by reading this 


book even though it was not used to support my dissertation. 


Faith Seeking Understanding by Daniel L. Migliore 


This book “offers an introduction to Christian Theology that is both critically 
respectful of the classical theological tradition and critically open to the new voices and 
emphases of recent theology.” The influence of liberation theologies, especially feminist, 


black, Latin American is evident. The author states that Christian theology has many tasks. 
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Some theologians today contend that the task of Christian theology is to provide a clear 
and comprehensive description of the Christian faith. Other theologians emphasize the 
importance of translating Christian Faith into terms that are intelligible to the wider 
culture. For others, theology is defined broadly as thinking about important issues from 
the perspective of the Christian faith. Information from this book was used to support the 


writer’s theological foundation. 
A Theology for the Social Gospel by Walter Rauschenbusch 


Rauschenbusch shows in this book a readjustment and expansion of theology that 
will furnish an adequate intellectual basis for the social gospel, which is necessary, feasible, 
desirable, and legitimate. The book also offers concrete suggestions about how some of 
the most important sections of doctrinal theology may be expanded and readjusted to 
make room for the religious convictions summed up in the social gospel. The writer used 


information from this book to support the historical foundation. 
Preaching by Fred B. Craddock 


This is a book about preaching. It is intended for men and women for whom 
preaching is or will be a regular responsibility in ministry. It is meant to serve the preacher 
and the preacher to be. Some important points that Craddock makes about preaching is 
that learning to preach is difficult and that the difficulty is not greatly relieved by having a 
skilled instructor or by the discovery that one seems to be naturally a “good talker.” 


Preaching itself is a very complex activity. Preaching is both description and address. 
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How to Think Theologically by Howard W. Stone and James O. Duke 


This book gives a sketch of how and why Christians do theology, what is 
happening when they do it, and where they turn for knowledge and support. It also 
discusses theological method and presents three diagnostic exercises for those whose faith 
leads them to press on with the tasks of theology. It speaks of theology as a critical 
inquiry, and of spiritual inquiry, and of spiritual disciplines that undergird our theological 
enterprise. Information taken from this book was used to support the writer’s theological 


foundation. 
Slave Religion by Albert J. Raboteau 


This book is about slave religion and the invisible church during the antebellum 
period in the south. The slaves were not allowed to attend church. Therefore, they found 
other ways to worship their God. Sometimes worship was held down by the river, in the 
field, in each other’s home or wherever they could find a quiet place. The slave preacher 
who verged too close on a gospel of equality, if overheard by whites, was in serious 


trouble. Information from this book was used to support the historical foundation. 


Black Theology of Liberation by James Cone 


Cone discusses the origin of black theology and why it is necessary for the survival 
of black people and the black community. He also discusses how God was involved in 
Israel, an oppressed people, and how God liberated them from bondage in Egypt. Also, he 


discusses how Jesus suffered and died to liberate people. Jesus is the liberator for black 
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people in the black community. Information from this book was used to support the 


theological foundation. 
Preaching Through a Storm by H. Beecher Hicks 


This book reveals that there is power in preaching. It is designed to speak a word 
not only to veteran pastors, but also to young novices in the craft. It is meant to provide 
laypersons with an understanding of pastoral leadership. The author points out that if we 
are to make a difference in person and community, if we are to be agents of change, we 
must clarify our relationship to the culture and to ourselves. Through preaching, the 
church comes to examine itself as it stands in the light of the demands of the gospel. 


Information from this book was used to support the historical foundation. 


Troubling Biblical Waters by Cain Hope Felder 


This book provides a critical framework for reassessing the status of blacks and the 
question of race in biblical antiquity. It concerns itself with ancient Ethiopia, Arabia, and 
the Queen of Sheba. It also takes the broad question of justice and social class in the Bible 
and attempts a constructive interpretation, especially in view of the vital concerns of the 
modern context of black and Third world churches. An extended examination of biblical 
mandates for justice is offered. It focuses on the ideas of freedom and class consciousness. 


Information from this book was used to support the historical foundation. 


Contemporary Biblical Interpretation for Preaching by Ronald J. Allen 


This book develops ways in which the historical-critical interpretation of Scripture 


can be a servant of preaching. It reinforces the notion that one need not read German or 
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Greek or live next door to a major theological library in order to conduct a serious and 
creative study of a Bible passage. Allen speaks about the strangeness of the Bible. On one 
level, the strangeness of the Bible is related to its cultural context. On another level, the 
strangeness of the Bible is related to our values and to the way in which the North 
American culture has co-opted the Bible as a source of blessing on our values, economic 
and physical system, and life-style. This book was very informative, although it was not 


used to support my dissertation. 
Models of Leadership 


The following “Models” prove that leadership through preaching did effect social 


change in the black community. 
John Perkins, Mendenhall, Mississippi 


The model of ministry that John Perkins implemented in Mendenhall, Mississippi, 
Simpson County proves that church members can be empowered by leadership through 
preaching to effect social change in the community. Simpson County consists of 20,000 
residents of which one-third are black. In 1958, the Fisherman’s Mission was formed. This 
was a foundation to provide support for all the ministries in which they were involved. 
Perkins began to study the scriptures so he could be well versed and capable of teaching 
others. ! 

It was important for him to know God’s will. God’s will is that one spends energy, 


resources and time to love and serve people in practical ways that impact their whole 


! John Perkins, A Quiet Revolution (England: Marshall-Pickering, 1976), 42. 
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being, their spirits, their economic situation, their health, and their minds. One of God’s 
main objectives is to liberate the oppressed to offer new and abundant life. 

During the fall of 1960 and also of 1961 Perkins got all the men of the Oak Ridge 
Church together every week and taught them systematically. He then encouraged them to 
go home and teach their families. They developed strong relationships and trust. 
Everything they have done in Simpson County has been built on that base at the Oak 
Ridge Church.? 

In the fall of 1961, Perkins and the people began to localize their ministry. They 
adopted the area around Mendenhall as the target area. They recruited two disciples and 
organized Bible classes. The classes started in the home of one of the residents and then at 
a storefront, which was called “The Fisherman’s Mission.” 

The foundation for their ministry was not made of bricks and mortar. It was made 
up of people who would be willing to lay down their hearts and lives for the sake of good 
news to their people. By working in the community where these people lived, Perkins and 
those who worked in the ministry were able to see firsthand the desperate physical needs 
of many of their people. They began to discover that real evangelism brought a person 
face to face with all the needs of a person. They had to learn to see people not as souls, 


but as whole persons.°$ 


2 Ibid., 37. 
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The whole community was suffering. They realized that it would take more than a 
verbalization of the gospel and took action in their spare time to be effective. God allowed 
them to take the blinders off the methods they were using and present the gospel.® 

In Simpson County, where their ministry began, two out of three black homes or 
63 percent did not have any type of proper sanitation facilities, such as public sewer, septic 
tank, or sewage disposal. Health statistics showed that this could cause poor health. In 
Simpson County, two out of three black people died from “infective” and parasitic 
diseases, which are related to poor sanitation facilities. Almost one half of the deaths were 
babies under one year old. About 80 percent of the deaths because of pregnancy or 
childbirth were among black mothers and babies. Hypertension, described by many as a 
symptom of oppression, killed three times as many blacks as whites in 1972. About three 
out of four of those dying from diseases of the skin and subcutaneous tissues were black 
people.’ 

Over one half of Simpson County’s families lived below the poverty level and, 
even though they represent less than a third of the general population, black people 
constitute over half of all poor people in the county. This means that about 20 percent or 
one-fifty of the general population of the county is black and desperately poor.® 

In the rundown neighborhood crime is another threat to life. Almost three and one- 


half times as many blacks as whites in Simpson County in one year died from homicide.? 
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In Simpson County, no one thing is the cause of poverty. It is a combination of 
things. Perkins stated that he began to see plainly how sin had organized itself into 
structures and institutions of inequality and oppression. He realized that seeing the people 
and viewing statistics, the terrible poverty of his people had to be something more than 
happenstance. To have a victim there must a victimizer. To have someone who is 
oppressed, there must be an oppressor. !° 

The roots of poverty were in the system itself, which grew out of the very culture 
and traditions and history of the south and America. Perkins stated that Paul’s words came 
alive to him: “We are not contending against flesh and blood, but against the principalities, 
against the powers, against the world rulers of this present darkness, against the spiritual 
hosts of wickedness in the heavenly places.”!! 

To combat the problem in Mendenhall, several programs were implemented: Bible 
Institute, Day Care, Head Start, a more comprehensive food program, tutoring and 
recreation for the kids, leadership development, vocational training, adult education, and a 


black coop. !2 
David Wilkerson, Teen Challenge 


The spread of the drug problem across the nation in the 1960s led David 
Wilkerson to start a Brooklyn-based program for recovering drug addicts called Teen 
Challenge. This program began when Wilkerson read a Life Magazine story depicting 


young New York City street kids on trial for murder. After seeing this picture, Wilkerson 
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began to weep. He felt a call from God to minister to such kids. Wilkerson left the 
pastorate of his country-church in Pennsylvania to preach the gospel on inner-city street 
corners. “Wilkerson’s message challenged the toughest gangs on their own turf.!3 

Teen Challenge is a biblically based residential organization that has grown into a 
worldwide ministry with 120 centers in the United States and 60 centers overseas. “The 
published story of Wilkerson’s ministry, The Cross and the Switchblade, has sold in excess 
of fifteen million copies in thirty languages and, in 1969, it was made into a major motion 
picture. !4 

In 1986, Wilkerson returned to New York after being away for over ten years and 
established the Times Square Church, which he described as a church of repentance and 
holiness in the heart of New York City. Presently the Times Square Church is one of the 
largest congregations in New York City with five thousand members and is a mirror of the 
city. The church consists of both the affluent and the needy and represents believers from 
numerous nationalities. “God has established a church where hundreds of repentant 
believers from many nationalities, are reaching out to the poor and the neediest in this 
“crumbling cry’.”!° 

The Times Square Church is located in a former opera house—the Mark Hellinger 
Theater. The church has six services every week and a large array of community ministries 


as follows: 
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The Times Square Church staffs and operates the Upper Room, a center for 
feeding and clothing people, a weekly ministry to inmates in fourteen New York City 
prisons, and provides food, clothing, and toys to children and families of hundreds of 
inmates. The church owns and operates a mobile ministry, which is used daily to distribute 
hot food, beverages, gloves, blankets, and sweaters to the poor and needy. The church 
operates residential rehabilitation facilities for homeless men and women. An eight-story 
warehouse on West Forty First Street at Eighth Avenue is known as the Isaiah House, a 


center for multiple charity outreaches.!6 
_ Deliverance Evangelistic Church, North Philadelphia Pennsylvania 


In the early1980’s, members of Deliverance Evangelistic Church were primarily 
interested in evangelizing on the streets and other venues. The church was not involved in 
economic development projects. After hearing the passage of Nehemiah and how he built 
the wall of Jerusalem so that the people would no longer be in disgrace, the members of 
Deliverance Evangelistic Church were moved to action. The congregation’s response to 
the Word of God was to build a neighborhood shopping center for the people of North 
Philadelphia.!? 

At that time, Deliverance Evangelistic Church was the largest congregation in 
Philadelphia. They purchased eleven acres of inner city land in the heart of Philadelphia. 
The congregation wanted to present the community with an establishment that was similar 


in quality to the downtown and suburban shopping centers. The church administration 
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believed that the basic service needs of all Philadelphia citizens must be met. Focus was 
placed on joming physical revitalization with upgraded human service delivery, job 
creation, and employment opportunities. !8 

The Plaza began to revitalize a large section of the land into a 50,000 square foot 
shopping center that would yield at least two hundred jobs to the church and surrounding 
community. This center included a 26,770 square-foot full-service Thriftway Supermarket, 
which is one of the largest in the city and houses a delicatessen, a bakery, and an extensive 
line of products. In addition, the center contains a McDonald’s, a Baskin Robbins, and a 
number of other basic retail shops, including a family shoe store, a bank, cleaners, 
laundromat, and a number of other businesses. Tenants of the Plaza pay both monthly rent 
and percentage rent to ensure that the center will be self-sustaining. The plaza is 
conveniently located, containing a combined enrollment of 3,400 and a staff of 302. A 
small police station is located on premises. 

Hope Plaza opened in September 1986. During the first year of operation, Hope 
Plaza received almost $100,000 from percentage rents. Thriftway and McDonald’s have 
both signed fifty-year leases. 


Rev. Dr. Johnny Ray Youngblood, 
The St. Paul Community Baptist Church, Brooklyn, New York 


The St. Paul Community Baptist Church, under the leadership and pastorate of 
Rev. Dr. Johnny Ray Youngblood, is located in the heart of the East New York 
community of Brooklyn, New York. It is a predominantly black community with poverty, 


crime, and despair. It was once referred to by a visiting mayor as, “the beginning of the 
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end of our civilization.” This community has daringly refused to accept a decline that 
seemed inevitable. It is a sour that has taken control of its own destiny, a 
community that has come to experience miracles as everyday occasions. 

In a little more than ten years, Saint Paul Community Baptist Church has 
transformed one of Brooklyn’s most depressed communities into one that is vital, 
committed, and thriving. Saint Paul has successfully shouldered the responsibility not only 
for its member’s spiritual well-being, but also their daily lives. It has built affordable 
housing, known as the Nehemiah project, created a school, replaced brothels and numbers 
joints with family stores. Through a series of innovative programs, it has rescued even 
those who have traditionally eluded the black church, from drug abusers to the 
neighborhood’s youth and men. Here is a church that has found God in the pulpit and in 
the streets. As Pastor, Dr. Youngblood preaches to the congregation at St. Paul regularly. 
It was preaching that empowered the people and moved them to action. Dr. Youngblood 
confronted his public and private crises with wisdom and care to bring about social change 
in the community.!9 

As previously stated, throughout black history, the black church has played a 
major role in empowering its congregation to effect social change in the black community. 
As you can see from a few models, the various social programs and spiritual outreach 
centers of the church have made a difference in people’s lives. Preaching has certainly 
empowered church members and moved them to action in the community and effected 


social change. 


19 Samuel G. Freeman, Upon This Rock: The Miracles of a Black Church (New York: Harper 
Collins Publishers, 1993), 1. 


CHAPTER THREE 


THEORETICAL FOUNDATION 


Historical Foundation 


The eternal word proclaimed opens the way for the soul to know God. Before the 
incarnate Word can become flesh again, we must seek and find it within.! Gardener C. 
Taylor comments on the central factor of personality in preaching: He goes on to say that, 
“The preacher must be willing to look deeply and honestly into himself or herself, for in 
those depths, touched by the light and flame of the gospel, will much of one's preaching 
find birth and life.”2 The preacher cannot claim that God was in Christ and came down 
from heaven to save persons from sin unless the preacher has personally discovered this 
truth in one’s own life. Preaching, therefore, begins with a certain feeling of desire deep 
within one’s soul. Walter Brueggemann provides an important insight on preaching as a 
balm and an alternative vision and he states that the preacher: 

. .. will not be like one-world liberals who view the present world 

as the only one, nor will he be like the unworldly who yearn for the 

future with an unconcern about the present. There is grief work to 


be done in the present that the future may come. There is mourning 
to be done for those who do not know deathliness of their situation. 


1! Cain Hope Felder, Troubling Biblical Waters (New York: Orbis Books, 1989), 81. 
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There is mourning to be done with those who know pain and 
suffering and lack the power or freedom to bring it to speech.3 


This has caused a unique element to be incorporated in preaching done by black people to 
black people. 

In the black community, preaching is often shaped by the needs of the community. 
This has caused preaching in the black community to be referred to as black preaching. 
Black preaching is derived from the way blacks perceive God that both affects and is 
affected by their particular reading of scripture based on their experiences. Where black 
preaching differs from a traditional understanding of the faith is in its interpretation of the 
witness of scripture in light of blacks’ historical and contemporary experiences.‘ It is not 
so much what happened to black people that is important, since something has happened 
to all people. Rather, “it is how blacks interpret those happenings in light of what has been 
revealed in and through the Word of God.”> This style of preaching was very important to 
those who felt their backs were against the wall. It was this style of preaching that gave 
blacks hope in their situations. 

Black preaching originated in a context of marginalization and struggle. Since the 
first African set foot on this soil, people of African descent have had a singularly unique 
experience in the New World. They brought with them an inherent philosophical heritage, 
including a distinctive religious sensibility, they encountered the most brutal form of 
slavery in human history, and they were introduced to North Atlantic Christianity. Because 


3 Walter Brueggemann, The Prophetic Imagination (Philadelphia, PA: Fortress Press, 1978), 
112. 
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there was no precedent for the experience of people of African descent, they created 
distinctive ways of conceptualizing and speaking about their ultimate concerns.° Evans 
argues persuasively that this unique black sociocultural context of marginalization and 
struggle was central to the manner in which blacks conceptualized what was important 
about the gospel. It was the interaction of marginalized black experience and biblical 
interpretation that enabled them to confront biblical texts in a compelling and creative 
manner. 

To a large extent, black people have always resided in a society that had rejected, 
debased, and discriminated against them. “This context colored their perception of the 
Christian gospel and redefined their understanding of its essence in a way that only 
oppressed people can fully comprehend.”? These people knew firsthand the impact of 
poverty. Poverty has a tendency to limit a person’s perception beyond the immediate need. 
It was John Perkins who said, “For the real poor, poverty means thinking just for the 
moment. It is the inability to think about the future because of the total demand to think 
about survival in the present. So poverty is passed on, communicated through a whole 
culture.” 

The black experience of poverty greatly shaped their approach to the scriptures. 
Being a people struggling against oppression, black people have historically derived from 


scripture a central truth that there was a God of infinite power who could be trusted to act 


6 James H. Evans, We Have Been Believers: An African American Systematic Theology 
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mightily on their behalf. This understanding came out of almost four centuries of 
oppression and struggle.’ 

One of the ways blacks conceive preaching is through the art of storytelling. A 
good storyteller knows the people so well that he or she always tells stories that involve 
listeners by bringing them into the stories. A great example of this 1s Jesus. He always 
used stories that were stories of a people. Jesus told a story of the “Good Samaritan” to 
help one to understand the importance of showing mercy by serving others. 


And behold a lawyer stood up to put him to the test saying, 
‘Teacher, what shall I do to inherit eternal life?’ he said to him, 
“what is written in the law? How do you read?” and he answered 
“you shall love the Lord your God with all your heart, and with all 
your soul, and with all your strength, and with all your mind; and 
your neighbor as yourself.” And he said to him, “you have 
answered right; do this and you will live. But he, desiring to justify 
himself said to Jesus, and who is my neighbor?” Jesus replied, “A 
man was going down from Jerusalem to Jericho, and he fell among 
robbers, who stripped him and beat him, and departed, leaving him 
half dead. Now by chance a priest was going down that road; and 
when he saw him he passed by on the other side. But a Samaritan as 
he journeyed he came to where he was; and when he saw him, he 
had compassion, and went to him and bound up his wounds, 
pouring on oil and wine; then set him on his own beast and brought 
him to an inn, and took care of him. And the next day he took out 
two denarii and gave them to the innkeeper, saying, “Take care of 
him; and whatever more you spend, I will give repay when I come 
back.” Which of these, do you think, proved neighbor to the man 
who fell among the robbers? He said, “The one who showed mercy 
on him.” And Jesus said to him, “Go and do likewise.”!° 


People do not listen to stories because they are fancy. People listen to stories 
because they speak to deep needs or conditions in their own lives.!! Stories represent in 


disguised form the complexities and difficulties of life. The preacher who listens well to 
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people’s stories will learn to touch upon their hidden or partly told stories of their life in 
ways that will help them to identify with the story of Christian faith and its progress im the 
world. !2 

The biblical stories and scriptural passages that have historically found their way 
into black preaching were those that clearly demonstrated the mighty acts of God on 
behalf of people who were in situations of powerlessness. This can be seen in a sermon by 
William D. Watley, titled, “Giants Keep Coming.” During the time when Saul was king of 
Israel and David was only a shepherd boy, the Israelites and the Philistines were once 
again at war. When David arrived at the scene of the battle, the situation looked pretty 
bleak for Israel. No one seemed to know what to do including King Saul. 


But David said, the same God who allows me to defeat the bears 
and the lions who attack my sheep and who is my rod and staff and 
who comforts me is able to give me the victory over this Philistine. 
And so David, using the same weapons that had brought him thus 
far—his slingshot and his faith—went forth to meet Goliath. . ... 
David, the young shepherd boy, defeated Goliath, the seasoned, 
giant Philistine warrior. !° 


Goliath was not the only giant David and the Israelites had to fight. During David’s 
leadership as King of Israel, the giants kept coming, but they were victorious over them 
through the power of God. Watley further stated that, 


As black Americans we know what it is for giants to keep coming. 
For over three hundred years we fought the giant of slavery. Then 
for another one hundred years we fought the giant of Jim Crow. In 
the 1960s we fought the giants of Southern hostility. In the 1970s 
we fought the giants of northern backlash on the one hand and 
benign neglect on the other. In the 1980s we fought the giant of 
national apathy. We have had to fight the giants of slavery, racial 
discrimination, economic poverty, an educational system that is 
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separate and unequal, demeaning self-images, psychological put- 

downs, systemic violence, and unjust systems of justice. For the 

giants keep coming.'4 

Giants may keep coming back but with Jesus on our side, the bigger they come, 
the harder they fall. Jesus says, I am with you till the world shail end; all power is trusted 
in my hands, I can destroy, and I can defend.!> 

Stories, as well as other scriptures that spoke of the mighty acts of God on behalf 
of the marginalized initially attracted blacks to the God of the Christian religion during the 
days of slavery. The people clearly understood that God cared about their situation. 
Therefore, blacks embraced this God by the thousands in the eighteenth and nineteenth 
centuries after hearing the good news of God’s promise of salvation from sin and death, 
and after hearing of what God had done for the oppressed in biblical times. God was 
understood as identifying with their struggle in a literal manner. What became important 
for blacks was the telling and retelling, the hearing and rehearing of biblical stories— 
stories that told of perseverance of strength in weakness, and of hope in hopeless 
situations. !6 

When telling biblical stories, the black preachers need to identify with their 
congregation. The preacher’s preparation starts with close identification with his 
congregation. Historically, the black preacher could not escape having a part in Black 


people condition. This is still an essential part of black’s understanding between people 


and the preacher. Mitchell wrote: 
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The black preacher must be up to his ears in the condition of his 
people, and out of this comes the easy dialogue between people 
whose lives are intimately close together—so close together that 
the themes which invade the consciousness of the one also invade 
the other.!7 


The preacher should move in and among the people to touch, hear, and observe 
them in order to preach sermons that contain the gospel for them.!* Dr. Gus Roman, 
former pastor of the Berean Missionary Baptist Church, closely identified with his 
congregation and the black community. He identified with them by taking their concerns 
seriously and sharing their experiences and struggles. Dr. Roman moved among the 
people, made himself available frequently to listen to them to be informed about their 
problems and needs. He participated in their struggle daily by addressing their problems 
with city officials. Dr. Roman provided means whereby their physical and spiritual need 
would be met. Because he was so immersed in the people’s condition, he was afforded a 
great opportunity to have a successful dialogue while simultaneously addressing real life 
themes about survival for the people. Dr. Roman was not only a preacher/leader, he was 
servant-leader as well. Robert K. Greenleaf says that a person who is a servant-leader first 
make sure that other people’s highest priority needs are being served first.!9 

It was the black preacher’s responsibility to share the good news with the people. 
The black preacher was expected to be prophetic, like the prophets of old. According to 
McGuire, a prophet was someone who confronted the powers that be and the established 
ways of doing things, claiming to be taken seriously on religious authority. Most of the 


prophets of the Old Testament have been an important source of change historically 
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because the message proclaimed offered a new religious idea and a different basis of 
authority. The prophet’s message was often one of judgment and criticism. Whether the 
message called the people back to a previous way of life or directed them to some new 
way, it nevertheless called for change. The prophet challenged the established way of 
doing things, not only by messages of criticism, but also by claiming an authority outside 
the established authority. Therefore, the role of the prophet was essentially a force for 
change in the community.2° 

_As prophet, the preacher had charisma, endowed with the power of God, and had 
new ways of doing things that brought about change. That charisma was the authority 
basis of leaders such as prophets. Charisma refers to a certain quality of an individual 
personality by virtue of which he is set apart and given certain qualities to be used in the 
service of the Lord. The authority of the charismatic leader rested on the acceptance of 
one’s claim by a group of followers and on the followers’ sense of duty to carry out the 
normative pattern or order proclaimed by the leader. Thus, the charismatic leader was a 
source of both new ideas and new obligation.”! 

The charismatic leader says, in effect, “it is written . . . but I say unto you. . .” By 
word or deed, the charismatic leader challenged the existing normative pattern, conveyed 
to followers a sense of crisis, and then offered a solution to the crisis—a new normative 
order. Charismatic leaders arose either outside or within the institutional framework. 


Charismatic authority broke away from the everyday bases of authority such as that of 
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officials or hereditary rulers. Therefore, in certain periods and social settings, charismatic 
authority was highly revolutionary.?2 

It was charismatic black preachers who preached into being the Montgomery bus 
boycott and the civil rights movement. The masses of African American people in 
Montgomery, Alabama, received the word of inspiration to participate in the Montgomery 
bus boycott through the preaching pulpits in 1955.29 

One of the leading models of the developing black church and the community was 
Martin Luther King, Jr.’s enormous contributions to the moral and political experience of 
blacks. He was definitely a charismatic leader. 

It was Dr. King who made the contemporary black church aware of its power to 
effect change. King was not the first black and only clergyman or clergywoman to be a 
leader of social action. The history of black experience is replete with the names of such 
preachers as, Sojourner Truth, Nat Turner, Richard Allen, John Perkins, Adam Clayton 
Powell, Al Sharpton and more. C. Eric Lincoln states that Dr. King was first as leader of 
the Montgomery Improvement Association and later as founder and leader of the 
Southern Christian Leadership Conference, and was first to put together a sustained 
coalition of Christian leadership at the pulpit level. As King himself puts it, his task was to 
“be militant enough to keep my people aroused to positive action and yet moderate 
enough to keep this fervor within controllable and Christian bounds.” Dr. King’s method 
was a strategy of Christian love, as he stated: 

Love your enemies. . . . Let no one pull you so low as to make you 

hate him. . . . If you will protest courageously, and yet with dignity 

and Christian love, when the history books are written in future 
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generations, the historians will have to pause to say, “there lived a 

great people—a black people—who injected new meaning and 

dignity into the veins of civilization.” This is our challenge and our 

overwhelming responsibility.”4 

With Dr. King’s rather revolutionary applications of Christian love, the black 
church took on the dignity of leadership. In Montgomery, the Black Church sought to 
convince a Christian society long committed to white supremacy and subjugation that 
love, patience, and sacrifice could effect a degree of social change, even in situations 
encrusted with prejudice and sanctified by tradition. 

The black clergy activists of the 1960’s civil rights movement used their influence 
as religious leaders, and their style of leadership and exhortation was characteristic of the 
preacher. It was their status as clergy and their religious experience that was recognized in 
the black community as a basis of authority. The importance of the civil rights movement 
was not only its specific achievements in gaining voting rights, des¢gregating educational 
opportunities, and eliminating discriminatory legislation, but also the consciousness of 
their power to effect social change. 

King’s effectiveness resulted, in large part, from his ability to combine a mode of 
sociopolitical discord with the folk religion of his people and the revival techniques to 
which they enthusiastically responded. The interweaving of religious wit, political images, 
symbols, and the utilization of religious modes of expression, such as hymns and shouts, 
were part of the appeal that enabled religious leaders to mobilize the black community for 
action. King’s political specchiss were essentially sermons in their structures and imagery: 

We cannot walk along... We Sioiata dig back . .. We cannot be 


satisfied as long as the Negro is the victim of unspeakable horrors 
of police brutality. We can never be satisfied as long as our bodies, 
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heavy with the fatigue of travel, cannot gain lodging in the motels 

of the highways and the hotels of the cities. We cannot be satisfied 

as long as the Negro in Mississippi cannot vote and a Negro in New 

York believes that he has nothing for which to vote. We cannot be 

satisfied as long as the Negro’s basic mobility is from a smaller 

ghetto to a larger one. No, no, we are not satisfied, and we will not 

be satisfied until “justice rolls down like water and righteousness 

like a mighty stream.”2° 

The preacher, as prophet, stands as the messenger between God and the people of 
God, in an elevated position, watching and waiting for the coming of the Lord. 
However, to share the good news, the preacher had to be aware of the signs of his time 
and his environment. Then he or she declared the truth of the gospel as fully adaptable to 
the needs and conditions of people’s lives in their communities. Furthermore, the black 
preacher had to plumb the depths of his or her being in order to discover the continuing 
mystery of God as the? “God with us, Emanuel.”28 

The clergy in Birmingham did not think it was time to act, but Martin Luther King, 
as the leader at the time, felt it was time. King stated that it was time to prepare for direct 
action, whereby black people would present their very bodies as a means of laying their 
case before the conscience of the local and national community. Like many others, King 
wrote, the clergymen branded the Birmingham campaign as “untimely.” But it was a fact 
of history, he contends, that privileged groups seldom surrendered their privileges on their 
own and that groups tend to be more immoral than individuals. The people’s own painful 
experience taught them that “freedom is never voluntarily given by the oppressor; it must 
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be demanded by the oppressed.” King reminded the clergymen that he had never engaged 
in a direct-action protest considered “well-timed” by those unscarred by segregation. For 
years blacks have heard the word “Wait!” and “Wait” had nearly always meant “Never.”2? 

Dr. King realized the urgency of the situation and laid out the problem plainly 
before the people so they could visualize why it was impossible to wait. Stephen B. Oates 
points out in his book Let the Trumpet Sound, The Life of Martin Luther King, Jr. that 
Dr. King said to those who tried to get him to slow down that, 


... we have waited for more than 340 years for our constitutional 
and God-given rights. The nation of Asia and Africa are moving 
with jet-like speed toward gaining political independence, but we 
still creep at horse-and-buggy pace toward gaining a cup of coffee 
at a lunch counter. Perhaps it was easy for those who have never 
felt the stinging darts of segregation to say, “Wait.” But when you 
have seen vicious mobs lynch your mothers and fathers at will and 
drown your sisters and brothers at whim; when you have seen hate- 
filled policemen curse, kick and even kill your black brothers and 
sisters, when you see the vast majority of your twenty million black 
brothers and sisters smothering in an airtight cage of poverty in the 
midst of an affluent society; when you suddenly find your tongue 
twisted and your speech stammering as you seek to explain to your 
six-year-old daughter why she can’t go to the public amusement 
park that has just been advertised on television; ... When you have 
to concoct an answer for a five-year old son who is asking; daddy, 
why do white people treat colored people so mean?; when you take 
a cross-country drive and find it necessary sleep night after night in 
the uncomfortable corners of your automobile because no motel 
will accept you; when you are humiliated day in and day out by 
nagging signs reading “white” and “colored”; when your first name 
becomes “nigger,” your middle name becomes “boy” (however old 
you are) and your last name becomes “John,” and your wife and 
mother are never given the respected title of Mrs.; when you are a 
black person living constantly at tiptoe stance, never quite knowing 
what to expect next, and are plagued with inner flaws and outer 
resentments, when you are forever fighting a degenerating sense of 
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“nobodiness”—then you will understand why we find it difficult to 
wait... ..3° 


The black church, since its inception in slavery, has been committed to social 
change by the liberation of the oppressed in the black community. The black church has 
served as a continuous reminder to black people that oppression was unacceptable and 
slavery was inhumane and rejected by God.>! | 

Because all forms of organized social effort were forbidden among the slaves, the 
black preacher played the important role in social change via preaching. “The black 
preacher was called to the office, and through personal qualities achieved a position of 
authority which allowed them to preach to the social ills of their context. The strong sense 
of feelings of their experience indicated that God had chosen the preacher as a spiritual 
leader.”32 According to Frederick Douglass, the abolitionist orator who escaped from 
slavery, the preacher was a slave of nobility. This authority even carried greater weight 
when the slave who had been called to preach was licensed by the Methodist or Baptist 
Church. 

Blacks wanted to be stirred; they wanted to be stretched, or helped and fed. They 
wanted preaching that was highly relevant in content and charismatic in delivery. In the 
black tradition, preaching had to combine fresh insight with impact that made the people 


recognize that the Spirit was moving, and it must always be dynamic.*4 | 
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Black people have understood preaching to function in several ways. They saw 
preaching as a transformative and redemptive activity. God uses preaching as an avenue 
through which lives and thereby the world, can be changed for the better. Preaching 
empowered people and moved them to action. Preaching has traditionally given direction 
for family and community development and engaged in direct confrontation with a hostile 
secular world. Preaching gave or implied specific directions for action—for involvement in 
the divine plan of redemption. Preaching helped the people to discern the times and to act 
with God in improving the lot of the oppressed. Moyd states that the extraordinary power 
of the gospel kept alive a redemptive hope and gave meaning to the confederation— 
communal cohesiveness—of a fragmented people.*> 

Redemption for blacks meant salvation from states and circumstances.as well as 
salvation from sin, guilt, and the consequence. Redemption also meant liberation from 
oppression and the development of a community of God.36 The redemption in black 
preaching made black preaching extremely efficacious and powerful. This idea of God as 
Redeemer who was active in human history permeates black preaching. This preaching of 
redemption was apparent everywhere in the black community. 

Dr. King went all over the nation preaching a redemptive message for liberation 
and social change. In his famous “I Have a Dream” speech, Dr. Martin Luther King, Jr. 
urged the people to go back to Mississippi, go back to Alabama, go back to South 
Carolina, go.back to Georgia, go back to Louisiana, go back to the slums and ghettos of 


our northern cities knowing that somehow this situation can and will be changed. This was 
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a clear summons to action. It was theologically grounded in the belief that God had 
ordained ultimate victory for the people. This can be seen in a classical example ofa 
sermon preached by Francis J. Grimke, entitled, “A Resemblance and a Contrast Between 
the American Negro and the Children of Israel, in Egypt, or the Deity of the Negro to 
Contend Earnestly for His Rights Guaranteed Under the Constitution.“ Grimke declared: 

God is not dead—nor is he an indifferent onlooker at what is going 

on in this world. One day He will make requisition for blood; He 

will call the oppressors to account. Justice may sleep but it never 

dies. The individual, race, or nation which does wrong, which sets 

at defiance God’s great law . . . will be sure, sooner or later, to pay 


the penalty. We reap as we sow. With what measure we met, it 
shall be measured to us again.37 


Preaching to bring about a social change was helped by the social gospel 
involvement orchestrated by Walter Rauschenbusch. The social gospel argues that the 
social concerns of people are at the very heart of the gospel. Preaching is relevant to the 
extent in which the social dimension 1s taken into account. 

In preaching the social gospel, it is necessary for preachers to prepare their 
message well so it can address the black experience. The importance of a sermon is not, in 
the words of H. Beecher Hicks, information, but germination; not what it achieves, but 
what it sets in motion. The sermon is designed to address not simply a particular person, 
but an experience as well. Preaching is designed to make a difference in the lives of 


persons.28 The sermon must move from people’s interest to the truth of the message.°? It 
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is to remind people whose lives are troubled that Christ still comes to us with power to 
restore order and tranquility.*° 

Dr. Samuel Proctor in a sermon titled, “Everybody is God’s Somebody,” was 
preaching so that people could be liberated and empowered. He declared in his sermon: 

God has something for us that will make slavery, racism, war, and 

nuclear stockpiling look like a nightmare, but we must begin where 

Paul began in Athens, “God has made of one blood all nations...” 

and from this premise we then rebuild our attitudes, redesign our 

strategies, redefine our goals, and reorder our priorities to conform 

to the will of God. Then it will start making sense to us to beat our 

swords into plowshares and our spears into pruning hooks; then we 

will understand why starving children everywhere should be fed; 

then it will become a pure delight to see the walls of racism come 

tumbling down and a kingdom of love and righteousness rise 

among us.*} 

Preaching for blacks was to sustain and revive them as they experienced life’s 
difficult situations. In the past, black preaching was both interpretation and proclamation. 
It also interpreted and unraveled the whole counsel—the whole plan of God in the midst 
of the tribulations of the people. Preaching declared or proclaimed that God would redeem 
the people from their states and situations as well as from their sins and guilt.*2 

Preaching liberated those who experienced difficulties in their lives by giving them 
power and strength to make it through their situation. The proclamation was an 
interpretation of their experience. When the preacher appeared before the congregation, 
there was a message to set the captives free as well as good news for the poor. Even in 


more literate society, when reading about matters of spiritual transcendency, eternal 


truths, and Jesus’ liberating power, those who read the Bible may not have comprehended 
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what they read. Blacks were crying out—not always verbally but sometimes in negative 
behaviors for the preachers called by God to come sit with them and to interpret the 
meaning of God in the midst of their trying, tempting, tantalizing and tormenting life 
struggles. Those people were frequently overwhelmed by fears and failures. Like the 
preacher the black tradition always had an interpretation and proclamation, which brought 
power and strength to enable people to live creatively and with dignity. The black 
preacher spoke about the whole counsel of God, which is the will and way of God. 

American history is spotted with incidents of those who were robbed of liberty and 
justice. Often, the objections to these injustices have been manifested in civil disobedience 
and even riots in our nation, a nation that advocates human rights around the world and 
does not ensure equal rights for all citizens. Yet it has been preaching— interpretation and 
proclamation—of the gospel that has kept hope alive in the Black community.“ 

In August, 1969 there was an uprising in Watts, a predominantly black community 
of Los Angeles, California. As a result of a routine arrest of a Black male, Mr. Frye, who 
was handcuffed and forced into a police car with a billy club jabbed into his stomach. Mr. 
Frye was charged with drunk driving and his mother and brother were arrested when they 
protested. Mr. Frye later said that, “it was a day or two before I knew what was going 


on.””45 
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The arrests, the abuse, and the beatings were common in the Watts community. 
But this time a crowd of 200 gathered because they were tired of the injustices. This had 
occurred too many times in Los Angeles in the black community.*® 

The story of arrests got out in the community by word of mouth, and the people 
reacted violently. Brutalities and unjustified killings by police were part of their lives. 
Schoolboys were frequently stopped, questioned, insulted and accused by the police as 
they walked home from school. Women never knew when they might be confronted by the 
police and accused of being prostitutes. Blacks were often arrested, accused of 
committing crimes they did not commit and called “niggers” if they denied the charges. 
There was rioting in the community and the authorities referred to it as “outpouring of 
frustration and fury,” rather than injustice on their part.*7 

Dr. Martin Luther King, Jr. came to Los Angeles, a week later, to address the 
crowd in an effort to lead them in the right direction. He was heckled, jeered, and rejected. 
Dr. King stated that “All over America, the Negroes must join hands,” and promised to 
get help for the community. The people in the Watts community did not want the 
intervention of an outsider, such as Dr. King, who could relate to their blackness but not 
necessarily to their problems because he did not live in the community. The people in 
Watts expressed the desire for someone from the community who identified with their 
struggle to help them. John White makes an excellent point when he said that “leadership 
is an interpersonal matter. People follow leaders who can inspire and identify with 


them.’48 
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Church groups were kept busy sending food into the riot area. Black preachers of 
the Black churches in Watts came together and held services and special meetings to deal 
with the situation and calm the community.*? 

Preaching has responded to the questions raised in life situations. Like King 
Zedekiah, Blacks in their plight have continued to ask, “is there any word from the 
Lord,”°° that addressed their particular conditions, needs, and aspirations. Black preachers 
in the Watts community gave the people a word from the Lord to help them through their 
difficult situation. 

During the Civil Rights Movement of the 1960’s, it was preaching that empowered 
the people and moved them to go beyond the community problems to the larger problems. 
As a result of the movement, voting rights, educational opportunities, and the elimination 
of desegregation legislation was realized. 

The black preacher has always been the spiritual leader of the community. 
“Leadership is influence, the ability of one person to influence others to follow his or her 
lead. Spiritual leadership blends natural and spiritual qualities. The personality of the 
spiritual leader influences others because it is irradiated, penetrated, and empowered by 
the Holy Spirit.”5! However, the task of black leadership was not confined just to spiritual 
improvement, but seeks the improvement of the whole black community through 
empowerment. Empowerment is to enable or to supply with the means, knowledge, or 
opportunity to be or do something. The leader has the responsibility to do something to 


empower others. “Leadership is the art of simultaneously empowering oneself and 
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enabling others toward a more comprehensive personal and collective human 
development.”52 According to Moyd the empowerment of people to engage in struggles to 
change a world that was always hostile toward them included the rebellions over the 
centuries of their sojourn in America. Through preaching Blacks were impelled and 
sustained in the organization of emancipation and freedom movements. They organized 
churches, educational institutions, labor unions, political groups, burial societies, hospitals, 
insurance companies, newspapers, banks, and business of every sort. These people were 
empowered to form social and liberation organizations including the National Association 
for the Advancement of Colored People (NAACP), the Congress of Racial Equality 
(CORE), the Southern Christian Leadership (SCLC), the Student Non-Violent 
Coordinating Committee (SNCC), and many other like organizations.°3 

The worth of persons has been at the forefront of ministry in the black church. It 
has taught black people that they are children of God. In the midst of slavery, Jim Crow 
laws, and overt racism, the black Church was interpreting scriptures and experience to 
enhance the self-esteem of children and adults who were being dehumanized by laws and 
custom.4 

The ministry of the black church was dedicated to the survival and liberation of 
Black people. Without the black church, the people could not have survived the harsh 
circumstances of oppression. The black church needs to continue in the model of praxis if 


it is to offer alternative strategies for liberation and self-determination. 
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Preaching has been the primary vehicle in the black church that has mobilized 
people: In spite ofall the social, political, and economic obstacles challenging the 
existence and progress of black people, preaching has been the primary vehicle for 
transmitting transcendent theological truths to the homes and hearts of the masses. The 
black church has been the central public institution in the community.°> The preachers 
have always been the central leaders in the churches. 

Empowerment through preaching and leadership empowered church members, 
moved them to action, and brought about social change in the community. Models proving 


that this has been done can be seen in “Chapter Two” of this document. 
Biblical Foundation 


As the researcher continues this theoretical foundation, she will focus on two 
biblical paradigms from the Old Testament (Ez. 37:1-14) and the New Testament (Matt. 
5:1-12) to show how God used preaching to empower people. 

Ezekiel, a priest and prophet whose name means “God will strengthen,” was 
among the Jewish exiles carried away to Babylon between the first and final deportation of 
Judah (2 Ki. 24:11-16). He prophesied outside the land of Judah and his prophecy uses the 
method of symbol and vision. Ezekiel was the voice of the Lord to the whole House of 
Israel. All of the material of Ezekiel’s prophecy is arranged in chronological order as God 
revealed it to him. 

To say it broadly, the purpose of Ezekiel’s ministry was to keep before the people 


born in exile the national sins which had brought Israel so low (Ez. 14:23), to sustain the 
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faith of the exiles by predictions of natural restoration and the execution of justice upon 
their oppressors, and of national glory under the Davidic monarchy. 

Since Ezekiel was called by God (Yahweh) to be a prophet to the House of Israel 
in 593 BCE, until the fall of Jerusalem in 586 BCE, he engaged in the harsh task of 
dismantling the orthodox Yahwistic theology of the day. That theology emphasized God’s 
promises to the Israelites, i.e., the blessings attendant to the covenant forged at Sinai, 
God’s absolute commitment to the Davidic dynasty, and the inviolability of Jerusalem, site 
of God’s temple. Those promises strengthened Ezekiel’s fellow exiles’ resistance to his 
relentless insistence that God had planned utterly to destroy Judah on account of its long- 
lived and ongoing abominations. As the end approached, the writer agrees that Israel’s 
failure to honor the obligations of its covenant with God brought upon them the full 
weight of the covenant curses. Only after Nebuchadnezzar, God’s weapon against Judah, 
destroyed Jerusalem and devastated the land of Judah did the content and tone of 
Ezekiel’s prophecies changed. Although Israel did have a future, their future was under 
God’s control and was designed to ensure that the sins of the past could never be 
repeated. After all, God’s reputation among the nations was at stake.5° 

Afier the deportations of 597 and 586 BCE, the book of Ezekiel excoriated those 
who were left behind in 597 BCE, continuously accusing them and promising punishments 
such as they have never experienced. To Ezekiel, God’s destruction of Jerusalem was fully 
justified and few would survive. Ezekiel believed that Israel’s future depended upon God’s 


dealings with the diaspora living in Babylon. 
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Many of the exiles settled at Tel Abib in the vicinity of Nippur near Chebar Canal, 
part of an intricate system of canals carrying water from the Euphrates River through the 
city and its surroundings. Tel Abib suggests that the Babylonians placed the Israelites in an 
area once inhabited, but subsequently destroyed. Renz notes that one should not presume 
that the Israelites did not have to endure suffering or distress; 


Having been part of Judah’s upper class, they had left behind 
family, social status and material possessions. They had seen people 
dying during the siege and must have had further losses of life on 
the long and arduous journey to Babylonia, where they received a 
humiliating “welcome,” as certainly as Nebuchanezzar made sure 
that he received a hero’s welcome. Even with these events receding 
somewhat in the background, the reality was that they had 
exchanged their hilly homeland and the pleasant climate of 
Jerusalem for the flat and hot Babylonian low lands, and at least 
some of them were certainly not used to the hard manual labour 
now required of them. To this must be added, at the time before the 
fall of Jerusalem, the mixture of hope and fear concerning their own 
and Jerusalem’s situation.>7 


But in God’s own time, when God was good and ready to set the captive Israel 
free, God sent forth Ezekiel to preach in the valley of dry bones, which is the House of 
Israel. Ezekiel was sent to give the oppressed Israel hope through the Word of God so 
they could be transformed by the power of God. Ezekiel declares: 


The hand of the Lord was upon me, and he brought me out by the 
Spirit of the Lord and set me in the middle of a valley it was full of 
bones (V1 NIV). He led me all around them; there were very many 
lying in the valley and they were very dry (V2 NRSV). He asked 
me, Son of man, can these bones live? (V3 NIV). Again he said to 
me, “Prophesy to these bones, and say to them, O dry bones, hear 
the word of the Lord. Thus says the Lord God to these bones:. 
Behold, I will cause breath to enter you, and you shall live (V4-5 
RSV). I will lay sinews on you, and will cause flesh to come upon 
you and cover you with skin, and put breath in you, and you shall 
live; and you shall know that I am the Lord” (V6 NRSV). 
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Ezekiel’s autobiographical vision narrative begins with the statement, “The hand of 
the Lord was upon me (37:1 NIV). This statement probably suggests that Ezekiel 
exhibited behavior associated with spirit possession, perhaps a trance-like state.°* 

The hand of the Lord upon Ezekiel implies that he was endowed by God for this 
particular task. While in God’s hand, Ezekiel claims to have been transported “by the 
Spirit of the Lord” to a “valley” or “plain” and deposited there. The Spirit here is a means 
of transportation.5 “The transportation was in prophetic vision, not in reality.” It is 
believed that the “valley” is a definite place, but scholars are not quite sure what “valley” 
is referred to. It could have been the one mentioned in 3:22 where Ezekiel says: “So I 
arose and went forth into the plain, and, lo, the glory of the Lord stood there, like the 
glory, which I had seen by the river Chebar; and I fell on my face.” To the prophets’ 
astonishment, the valley is filled with bones.®! It was a vast battlefield strewn everywhere 
with the bones of men that had been dead for a long time. The bones were very dry, and 
all the vitality had long left them.®? These bones may have been bones of slain soldiers in 
the Jewish Army.®? In order for Ezekiel to get the full impact of the situation, the Lord led 


him around the bones in the valley. Ezekiel is struck both by their great number and by 
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their extreme dryness.°4 By walking among the bones, Ezekiel could appreciate their vast 
number as well as see their condition. This must have been appalling. “As a priest he was 
not allowed to touch a human corpse. Yet here the hand of God actually takes him for a 
walk to and fro through the grisly scene.”®° 

The researcher believes that God led Ezekiel to move among the bones to make an 
assessment of the situation prior to preaching to them. Ezekiel needed to closely identify 
with the bones or the House of Israel by sharing in their pain and suffering. Although 
Ezekiel would not go through the actual pain and suffering that his people had 
experienced, he was placed in the midst of them so he would be able to empathize. In 
other words, Ezekiel could at least imagine being in their place. It is difficult to help or 
minister to people unless one knows something about their situation. Ezekiel said, “So the 
spirit lifted me up, and took me away, and I went in bitterness, in the heat of my spirit; but 
the hand of the Lord was strong upon me. Then I came to them of the captivity at Telabib 
that dwelt by the river of Chebar and I sat where they sat, and remained there astonished 
among them seven days.”66 

The Lord said to Ezekiel, “son of man, can these bones live?” To Ezekiel, this 
question appeared to be a difficult one. Although Ezekiel responds to the Lord (O’ Lord 
God, you know) it shows that his response was vague. However, throughout Ezekiel’s 


scroll to this point, he has never suggested that anything lies beyond the Lord’s power and 
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control.67 Ezekiel had no answer to the question because it appears to be utterly 
impossible to bring dead bones to life.68 The writer believes that one could also say that 
when Ezekiel made the statement, “O Lord God, you know,” whether or not these bones 
can live, perhaps he was expressing great faith in God. Ezekiel probably believed that God 
could do anything because God has all power and God is all-knowledgeable. Wiersbe 
points out that Ezekiel’s reply did not question the power of God; it only expressed the 
prophet’s conviction that God knew what he was going to do and was able to do it.6° 

Now, as the prophet looks out over the scene, with disinterred bones scattered 
about the valley, it brings home to him the desperate situation of his people.” These were 
fragmentary remains of people no longer personally identifiable.?! The bones counted for 
more in the ancient world than they do with us.72 Pedersen asserts that, “If the bones are 
strong and firm, then the soul is strong; it manifests itself just as well in the bones as in the 
heart or any other vital organ. Therefore the bones are the soul.””73 

There isa message of hope for those who have lost all grounds for hope. Not 
merely does the vision promise that the life of the nation will be renewed in spite of defeat 


and exile, it shows the nation as an army of the living God. From the time of the disaster, 


67 The New Interpreter’s Bible, Vol. IV,1499. 

68 Tid. 

69 Wiersbe, Be Reverent, An Old Testament Study-Ezekiel, 165. 

70 The Interpreters Bible Vol. VI, (New York: Abingdon Press, 1956), 267. 
1! Wright, The Message of Ezekiel, 305. 

72 The Interpreters Bible Vol. VI, 267. 


73 Pedersen, Israel, Its Life and Culture, I-II, 172. 


70 


Israel came forth with a closer unity, a more resolute purpose, and greater aptitude for the 
part that God intends it to play in his purposes.” 

We all have stood at some time or other by the grave of God’s hope and faced 
situations in which there seemed to be no possibility of hope. At such times, one can 
appreciate the message of this vision. It speaks to us of a God who can achieve the 
impossible. God will bring about recovery of Israel. The first requirement would be for 
Ezekiel himself to face the situation at its worst in the name of God. Ezekiel was the agent 
through whom the transformation is effected. He was called by God to prophesy to these 
bones that they may hear the word of the Lord. He spoke the word where there was no 
one to hear, for it created hearers for itself. Even after the nation appears to have perished, 
Ezekiel continues as before to teach and to warn. He did not abandon his mission because 
there seemed to be no hope of success. Ezekiel’s fidelity alone would release the powers 
that would bring new life to the people.’5 

The Lord commanded Ezekiel, who was a spectator, to prophesy to the bones and 
address the situation; to call them to attention and demand that they “hear the word of the 
Lord.” This shows that the power of the prophetic word can quicken even dead people’s 
bones.’© Following the Lord’s formula, “Thus says the Lord God,” Ezekiel was to 
announce to the bones their impending revivification. The outcome is that God will cause 
“breath” or “spirit” to enter them, and they will live. This will be accomplished through a 
four-fold process. First, God will lay sinews (ligaments or muscles) upon them, binding 


bone to bone. Second, The Lord God will cause flesh to come upon them. Third, skin will 
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cover the flesh. This sequence of events reverses the process by which bodies decompose. 
Finally, God will infuse them with breath or “spirit.” As a consequence of these 
procedures, the bones will live. More importantly, the Lord’s greater purpose will be 
accomplished: the revived people, the House of Israel will know and acknowledge who 
Yahweh is.”’ 

So I prophesied as I was commanded; and as I prophesied, there 

was a noise, and behold, a rattling; and the bones came together, 

bone to its bones (V7 RSV). I looked, and there were sinews on 

them, and flesh had come upon them, and skin had covered them; 

but there was no breath in them. Then he said to me, Prophesy to 

the breath, Prophesy, mortal, and say to the breath: Thus says the 

Lord: come from the four winds, O breath, and breathe upon these 

slain, that they may live (V8,9 NRSV). So I prophesied as he 


commanded me, and breath entered them; they came to life and 
stood up on their feet a vast army (V10 NIV). 


God commanded that Ezekiel preach to the bones and he was obedient, which 
brought about an exceedingly dramatic effect. Although these dry bones had no ear, 
Ezekiel was commanded by God to tell the bones to hear. This shows that Yahweh the 
Lord is the giver of life. After doing so, Ezekiel heard a sound, a quaking or rattling. 
Greenberg states that one cannot determine whether the quaking of the earth caused the 
bones to stir or if the ground quaked on account of the animated bones. “The first to 
decompose and be stripped off a corpse is its skin, then the flesh, then the sinews, then the 
bones fall apart.”78 When Yahweh brought the bones together, the first step of the 
vivification process entailed the laying on of sinews (V6). In Ezekiel’s account, by 
contrast, the process commences as bones approach each other, bone to its appropriate 


bone, to constitute skeletons—“and the bones came together, bone to bone. Suddenly they 
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were stitched together by sinews, flesh has come upon them, and they were covered with 
skin.”?9 

The bones have become bodies but, Ezekiel observes, the bodies were lifeless, for 
there was no breath within them. Now in an act unanticipated in verses 5-6, Ezekiel is 
twice commanded to prophesy again, summoning “the breath” or “the spirit.” The matter 
is further complicated when Ezekiel is ordered to follow the Lord’s formula, to evoke “the 
four winds” to “breathe” or “blow” upon “these that are slain.” Wind is yet another 
meaning of breath, and the four winds (or the winds that blow from the four compass 
points—north, south, east and west, implies all winds) appear to be the powerful source of 
the breath or wind Ezekiel is commanded to summon.®° This wind is symbolic of the Holy 
Spirit. 

The verb “breathe” in V.9 is from the same root word as “breathe” in Genesis 2:7, 
which describes how God, having formed a person’s body from the soil, breathes into his 
nostrils the breath of life. There are critics who state that the creation account in Genesis 2 
is educed here because of the fact that in both passages the human body is formed before 
the breath or spirit or wind enlivens it. Ezekiel’s distinction between body and breath is 
not, according to Zimmerli, an expression of the dualistic understanding of human beings, 
which contrasts “a creaturely body which is from below” with “an immortal soul which is 
from above.” Rather, Ezekiel distinguishes between the body, which can be seen with the 


eyes and felt with the hands, and life force, which animates the body, is intangible, but is 
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no less effective and can be discerned in the breath.8! Ezekiel speaks as commanded. The 
breath or wind enters the corpses and the bones come alive. They stood on their feet, “a 
vast army.”’82 

The interpretation of the vision makes it clear that the bones represent the House 
of Israel. There is no suggestion of the resurrection of the individual, only of the nation of 
Israel. The content of death is despair, hopelessness, and the sense of being cutoff. To 
experience these is to experience death.®3 

If God can restore desiccated bones and buried bodies to life, then there are 
sibaslutety no limits to God’s power. Ezekiel’s fellow exiles did not view the vision 
directly as he alleged to have done, but they saw it through his astonished eyes. 

Ezekiel’s fellow deportees lament that they are as good as dead. Their hope has - 
perished and, without hope, they might as well be dead. The future, if one can even speak 
of such, seemed as barren as the past and present experience of exile. Moreover, Ezekiel 
himself had respectively insisted in his revelation of condemnation and judgment, that their 
suffering was God’s just punishment for a history of unrelenting rebelliousness and sin. 
Surely, in the light of Judah’s collapse, Jerusalem’s destruction, the exiles own situation, 
and Ezekiel’s past denunciations, good news was, for many, hard to hear, and impossible 


to envision.*4 
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When, in a vision, the Lord brought Ezekiel out to a broad valley and showed him 
the mounds, all around, of desiccated and dismembered bones, Ezekiel saw them through 
his eyes. As the bones began to come together, Ezekiel’s vision was lifted to a higher 
plane. Now he was viewing the situation not through his own eyes but through God’s 
eyes. The skeletons were clothed with flesh and skin and animated by breath and they 
stood up on their feet a great army.*®> 

In recounting his vision, Ezekiel challenges his fellow exiles and generations of 
readers to view their circumstances not through their own, limited vision, but through 
God’s eyes. When we raise our vision to look beyond what our mundane eyes can see, we 
watch the impossible happen through God’s eyes. It is often said, “I can’t believe my 
eyes,” when we have witnessed an utterly unanticipated and/or seemingly impossible event 
take place. But we can believe God’s eyes and, looking through them, see unimagined 
event take place.*¢ 

Ezekiel urges his audience to view their situation through the eyes of a God for 
whom all things are possible. Ezekiel’s fellow exiles were at the null and void point, as 
good as dead and without hope. Simple words of reassurance could not cut through their 
despair. But Ezekiel invited them to view reality through God’s eyes by means of a divine 
vision where there is hope.®’ 

Israel was to rise from the dead to become the living community of the future to 


live by those things that constitute true Itfe. All this 1s the work of the Spirit of God. When 
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this transformation is wrought, Israel will know that Yahweh had spoken and performed 
it. 

Ezekiel’s vision of the valley of dry bones bears no date because every generation 
needs to hear in its own time that these bones can live again. Like the exiles of old, we too 
can at times feel as good as dead. But if we look through God’s eyes, we can see broader 
realities, bases for hope. God can sustain us and fill our barren experiences with lively 
hope. 

Like Ezekiel, the hand of the Lord has been upon the black preachers/leaders and 
led them to the black community, sometimes referred to as a graveyard by outsiders, to 
preach to those who are considered dry bones. They are dry because they have been 
baking in the heat of despair for so long. They are dry because of limited and/or lack of 
resources in the community for their survival. Although money comes in the community, it 
goes out as fast as it comes in because those who receive the funds do not reside in the 
community. Thus, the people within the community are seemingly in a state of 
desperation, not knowing exactly what to do to solve their problem. The black 
preachers/leaders must continue to preach the Gospel of Jesus Christ so that the people 
will receive hope, liberated by the power of God, and rise up as mighty people of God. As 


a result, they will be able to do for themselves what others are unwilling to do. 
Matthew 5:1-12 


The Gospel of Matthew tells the story of Jesus’ life, ministry, death, and 
resurrection. In this regard, it is similar to the other three New Testament Gospels—Mark, 
Luke and John. But Matthew’s Gospel is distinctive in certain respects: it has the most 


Jewish tone of the four gospels, it presents the clearest and most comprehensive record of 
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Jesus’ teaching, and it emphasizes the continuing validity of the law as a guide to moral 
behavior and the continuing presence of Christ in the institution of the church.** It also 
portrays a more dualistic view of reality than the other synoptic Gospels, which divides 
people and things into clear-cut categories of “good” and “evil” (13:24-30; 36-43). 

Popular Christian tradition accredits this Gospel to Matthew, the tax collector 
who, according to this book, became one of Jesus’ twelve disciples. The Gospel itself, 
however, is anonymous, and few scholars today would credit it directly to one of the 
twelve. Since the book uses both the Gospel of Mark and an ancient collection of sayings, 
it is not likely to have been composed by eyewitnesses. Most scholars think that the work 
was compiled around A. D. 85 by a second-generation of Greeks in a Greco-Roman 
setting.89 

The author and his community were not Jewish Christian (or, as some prefer to 
say, “Christian Jews”). They were ethnically Jewish who continued to believe that their 
faith in Christ was compatible with the traditions of their ancestors. These Matthean 
Christians identify Jesus as the Messiah, called him Son of God (16:15-17), and even 
worshipped him. Orthodox Jews have regarded them as heretics or blasphemous traitors 
to the nation of Israel. Therefore, the Matthean Christians may have been expelled from 
the synagogue and in other ways ostracized by those who they recognized as family (5:11; 
10:17, 23: 21:35). At the time, they discovered a surprising receptivity to the message 
among the pagan Gentiles. The future of the community appeared to lie in cross-cultural 


religion (28:19), though memory of the Jewish past was strong.% 
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Matthew’s Gospel was written to Jewish Christians in transition. The faith they 
confessed had already taken on the character of a religion, which was separate from 
Judaism, although they were not yet prepared to acknowledge this. The inevitable tension 
produced such an identity crisis that it caused a schism within the community, such that 
the Matthean Christians anticipate heresy (7:25; 24:11), apostasy (24:12), and betrayal 
(24:10) even within their ranks. Still the people try to affirm the necessary and promising 
matrix of their faith while at the same time embracing the radical innovation of the 
Christian Gospel. The passage, “God is with us” (1:27), and many other passages that are 
unique to this Gospel explore ways in which God’s presence is manifests in the world. 
This includes traditional affirmations of God’s presence in the Temple (23:21) and more 
innovative declarations of God’s presence in Jesus and his followers (10:40).?! 

The overall story of Matthew’s Gospel concerns the plan of God to send Jesus into 
the world to save people from their sins (1:21). He did this by teaching and preaching in 
ways that fulfilled the law and the prophets by calling sinners to become part of a merciful 
healing community and by giving his own life as a ransom to establish a new covenant of 
forgiveness. Matthew’s story relates the enactment of the divine plan among humans who 
exhibit various levels of resistance. Certain minor characters, notably women and children, 
appear to align with God’s plan. 

Matthew’s Gospel was probably placed first in the New Testament canon because 
it was deemed foundational for the Christian church. Even today, it is frequently called the 


Gospel of the church, “because it contains more explicit instruction for pastoral and 
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ecclesiastical ministry than do the other three Gospels. But portions of Matthew having 
captured the attention of leaders outside the church as well.’ 

The Sermon on the Mount contains the Beatitudes, the Golden Rule, the Lord’s 
Prayer, and joyous sayings of Jesus that have made their way into the repertoire of popular 
proverbs and folk wisdom of contemporary culture. The overall theme of the sermon is 
discipleship or response to the call of Jesus. The sermon follows Jesus’ announcement that 
the kingdom of heaven is at hand and explains the implications of this announcement for 
those who follow him.” 

Matthew chapters 5-7 is called the Sermon on the Mount because Jesus gave it on 
a hillside near Capernaum. This sermon probably covered several days of preaching. In it, 
Jesus revealed his attitude toward the Law of Moses, explaining that he requires faithful 
and sincere obedience, not ceremonial religion. The Sermon on the Mount challenged the 
teachings of the proud and legalistic religious leaders of the day. It called people back to 
the messages of the Old Testament prophets who, like Jesus, had taught that God wants 
heartfelt obedience, not mere legalistic observance of laws and rituals.% 

The most well-known part of the Sermon on the Mount is known as the Beatitudes 
(5:3-10). These are a series of blessings promised to those who exhibit the attributes of 
God’s kingdom. The Beatitudes present a code of ethics for the disciples’ standard of 


conduct for all believers, contrast Kingdom values of what is eternal with worldly values 


93 Ibid., 871. 
94 Tbid., 874. 


°5 Barton and Taylor, Life Application New Testament Commentary, 24. 


719 


of what is temporary, contrast the superficial faith of the Pharisees with the real faith that 
Christ wants and show how the future Kingdom will fulfill Old Testament expectations.” 

When Jesus saw the crowds, he went up the mountain and after he 

sat down, his disciples came to him. Then he began to speak and 

taught them saying: (V.1,2 NRSV). 

Jesus most likely gave these teachings primarily to the twelve disciples, but the 
crowds were present and listening. Much of what Jesus said referred to the ideas that had 
been promoted by the religious leaders of that day. The disciples, the closest associates of 
Jesus, might have been tempted to feel important, proud, and possessive. However, Jesus 
told them that instead of fame and fortune, they could expect to mourn, be hungry, and be 
persecuted. He also assures them that they would receive rewards.’ Christian teaching is 
that the world at large of baptized persons who want to be made disciples will obey these 
commandments of Jesus, which call for a greater righteousness than is exhibited by people 
in general. Jesus gives divine commandments to his disciples who would teach/preach 
them to a church composed of people from all nations.°* Jesus says: 

Blessed are the poor in spirit, for theirs is the kingdom of heaven. (V.3 RSV). 

Blessed are those who mourn, for they shall be comforted (V.4 RSV). 

Blessed are the meek, for they will inherit the earth (V.5 NIV). 

Blessed are those who hunger and thirst for righteousness, for they will be filled 
(V.6 NRSV). 

Blessed are the merciful, for they shall obtain mercy (V. 7 RSV). 


Blessed are the pure in heart, for they will see God (V.8 NIV). 
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Blessed are the peacemakers, for they will be called children of God (V.9 NRSV). 

Blessed are those who are persecuted for righteousness’ sake, for theirs is the 
kingdom of God (V.10 RSV). 

To be blessed is more than to be happy. To be blessed is to be favored and 
approved by God. According to the world’s standards, the kind of people whom Jesus 
described in the Sermon on the Mount do not appear to be particularly blessed by God. 
But God’s way of living is usually contradictory to the world’s way of living. Jesus 
explained that “God blesses those who realize their need for him, for the kingdom is given 
to them.” The people who humbly depend on God are admitted into the Kingdom of 
Heaven.9? 

This blessedness that belongs to the Christian is not a blessedness that is postponed 
to some future world of glory; it is a blessedness that exists here and now. It is not 
something into which the Christian will enter; it is something into which the Christian has 
entered. However, it is true that it will find its fullness and its consummation in the 
presence of God, but it is a present reality for one to enjoy here and now.1 

The word “blessed,” which is the Greek word “makarios,” is used in each of the 
beatitudes.” The word “makarios” describes the gods. “In Christianity there is a godlike 
joy which is serene and untouchable, and self-contained, a joy that is completely 
independent of all the chances and the changes of life.” “No one,” said Jesus, “will take 


your joy from you.”!°! The beatitude speaks of that joy which seeks us through our pain, 
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that joy which sorrow, loss, pain, and grief are powerless to touch, that joy which shines 
through tears, and which nothing in life or death can take away. But the Christian has this 
serene and untouchable joy that comes from walking always in the company and in the 
presence of Jesus Christ.!02 

“Blessed are the poor in spirit.” The word in Greek that is used for poor is the 
word “ptochos.” In Greek, there are two words for poor. The second one is “penes,” 
which describes a person who has to work for a living, the person who services his own 
needs with his own hand. The word that is used in the beatitude is “ptochos” which 
describes absolute and abject poverty. It describes a person who has nothing at all. 
“Blessed is the person who is abjectly and completely poverty-stricken.” Blessed is the 
person who is absolutely destitute, the person who has nothing at all. “Ani” and “ebion” 
describe the poor, humble, and helpless person who has put one’s whole trust in God. 
Therefore, “Blessed are the poor in spirit,” means blessed is the person who has realized 
his/her own utter helplessness, and who has put his/her whole trust in God.!93 

The beatitude is not talking about material poverty for that is not a good thing. A 
place where people live in slums and have not enough to eat and where health decays 
because conditions are all against it, is the kind of poverty that is the aim of the Christian 
gospel to remove. The poverty that is blessed is the poverty of spirit, when persons realize 
their own utter lack of resources to meet life needs and finds help and strength in God. 


The kingdom of heaven belongs to the person with poverty of spirit.!%4 
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Those who appear to be most unfortunate in the world are actually blessed because 
the rule of heaven will right what is wrong and bring them justice. The poor in spirit are 
people who are despondent in the earth and who have no reason to hope in this world. 
These people may have given up on God, but Jesus says that God has not given up on 
them, 1% 

From the time of the composition of the Psalms, “the poor” had been understood 
as a characterization of the true people of God. These are the people who know their lives 
are not in their own control and that they are dependent on God. The phrase “poor in 
spirit” makes this explicit. People who are called blessed are not those who claim a big 
ego and a strong sense of self-worth, but those whose only identity and security is in God. 
Their identity is not about their knowledge, but their identity is in having a certain poverty 
of spirit. The exact phrase “poor in spirit” was not found in any existing Jewish literature 
until it emerged in the Dead Sea Scrolls of the Qumran community, which understood 
itself as the remnant, the true people of God over the Jerusalem hierarchy. What is at stake 
in the phrase for both Qumran and Matthew is neither economics nor spirituality, but the 
identity of the people of God (1:21).!% 

The phrase “poor in spirit” does not mean persons who are weak in spirit, but 
persons who look to God for preservation in the midst of afflictions. They do not live out 
of their own resources, nor rely on their own achievements to overcome the seemingly 


overwhelming difficulties that they face. Above all, their trust is in God.!°7 
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“For theirs is the kingdom.” Jesus has been presented as the king of the present 
and coming Kingdom of God, as the definitive one through whom God’s rule is 
manifested. The Kingdom has been presented as the summary and focus of Jesus’ 
message. In the Sermon on the Mount, Jesus presented the nature of the life of the 
Kingdom he proclaimed and represents. Jesus has reversed the idea of human kingship and 
those to whom his Kingdom belongs correspond to this eschatological reversal. Just as the 
king is meek and poor in spirit, so also are those to whom his Kingdom belongs.!°8 It is 
the poor ones who will receive the Kingdom, rather than those who are proud and 
confident in their moral achievements. !° 

Before we can inherit the kingdom of God, we will experience suffering here on 
earth. Suffering comes in many forms. There is a possibility that “those who mourn” refers 
to persons who are bereaved, but if verse 4 is parallel to verse 3, it may describe those 
who weep because of the present state of affairs in God’s world and long for the coming 
of the new age. God will comfort his people by establishing his Kingdom.!!° The comfort 
that the author refers to is the eschatological salvation expected as the “consolation of 
Israe].”!!! 

This also means that humility, the realization of one’s unworthiness before God, 
also requires sorrow for sins. Whether the followers of Jesus mourn for sin or in suffering, 


God has promised to comfort them. Only God can take away sorrow for sin and he is the 
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only one who can ease the pain. God alone can give comfort to those who suffer for his 
sake because they know their reward is in the Kingdom—for theirs is the kingdom.!!2 

If one wants to inherit the kingdom of God one must exemplify meekness. 
“Meekness” is here a synonym for “poor in spirit” (v.3); it is about a certain attitude one is 
urged to adopt. It characterizes persons who are aware of their identity as the oppressed 
people of God in the world, those who have renounced the violent methods of this worldly 
power.!!3 Moses was called the meekest of men (Num. 12:3) not because of his timidity, 
but because of his awareness of his own limitations and his consequent dependence on 
God.!!4 The meek are the dispossessed people of the earth who have been humiliated and 
deprived of their share of the earth’s resources. !!5 

Aristotle had a great deal to say about the quality of meekness, “proates.” He 
defined every virtue as the means between two extremes. “Proates,” meekness, as 
Aristotle saw it, is the happy medium between too much and too little anger. In “Proates,” 
there is the true humility that banishes all pride. Without humility there can be no such 
thing as love for the very beginning of love is a sense of unworthiness. Without humility, 
there can be no real true religion, for all true religion begins with a realization of one’s 
own need for God. “Proates” describes humility, the acceptance of the necessity to learn 


and of the necessity to be forgiven. It describes the person’s only proper attitude to 


God.!16 
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God has promised that the meek will inherit the earth. The phrase to “Inherit the 
earth” originally referred to the promised land of Palestine, but here it is the eschatological 
metaphor for participation in the new earth (19:28).!!7 According to Revelation 21-22, 
believers will enjoy a new heaven and a new earth. God will one day freely give his true 
disciples what they did not grasp for themselves on earth. 

These people are hungry, thirsty, and tired of the cares of this world. This hunger 
and thirst cannot be satisfied with a snack or a cold drink. It is the hunger of a person who 
is starving for food, and the thirst of the person who will die unless he drinks. To hunger 
and thirst after righteousness is an intense desire for goodness. It is not necessarily the 
person who achieves this goodness, but the person who longs for it with one’s whole 
heart. This blessedness comes to the person who, in spite of failures and failings, still trusts 
the passionate love of God.!!8 Persons who hunger and thirst for righteousness are those 
who long for the coming of God’s Kingdom and the vindication of right, which will come 
with the Kingdom, and who on the basis of this hope actively do God’s will. This longing 
is no empty hope. Jesus promises that “they shall be filled.”!!9 Righteousness in this sense 
appears to refer to holy living. Only those totally devoted to obedience to God will be 
found worthy to see the new age of the establishment of God’s righteous rule over his 
obedient people.!2° These are persons who long for God to make wrong right. They are 
starved for justice and Jesus says their craving for life shall be filled. Righteousness or 


justice refers to total discipleship and complete obedience. This may also refer to justice 
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for the entire world—an end to the sin and evil of the world. In both cases, God’s promise 
is sure: They will receive it in full. God will completely satisfy spiritual hunger and 
thirst.!2! 

The Hebrew word for “mercy” is “Chesedh” which does not mean only to 
sympathize with a person; it does not mean simply to feel sorry for someone in trouble. 
“Chesedh,” means the ability to get right inside the other person’s skin until one can see 
things with that person’s eyes, think things with that person’s mind, and feel things with 
that person’s feelings. !22 

This is not an emotional wave of pity; it is a deliberate effort of the mind and will. 
It is a deliberate identification with the other person. “This is sympathy in the literal sense 
of the word. Sympathy is derived from two Greek words, “syn” which means together 
with, and “paschein” which means to experience or to suffer. Sympathy means 
experiencing things together with another person, literally going through what the person 
is going through. !23 

The word in Matthew for “mercy” is “eleemon,” which refers to concrete acts of 
mercy rather than merely a merciful attitude. Only those who practice mercy can expect to 
receive it from God at the judgment.!24 “Mercy” implies generosity, forgiveness, 
compassion, and a desire to remove the wrong as well as alleviate suffering. This promise 


does not guarantee mercy from people. The believers’ comfort comes in the knowledge 
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that, no matter how the world treats them, God will show them mercy both now and when 
he returns. !25 

Jesus expects his children to be devoted to him. “The ‘heart’ in Semitic speech 
includes the mind as well as the emotions.”!26 When Jesus uses the phrase “pure in heart” 
it means to have a single-minded devotion to God, a monotheistic faith. It is freedom from 
mixed motives. It is not synonymous with chastity, but includes it. Faith in the one God 
requires that one be devoted to God with all one’s heart.!27 “The heart is understood to be 
far more than the seat of emotions; it is the center of the inner life, the source of thought 
and understanding, of will and of decision.” A full transformation of the deepest level ofa 
person’s life is what is demanded. People who have a pure heart are morally pure, honest, 
and sincere. They are people of integrity and single-minded commitment to God.!?8 
Because of their sincere devotion to Christ, they shall see God now through the eyes of 
faith (Heb. 11:27) and finally face to face (I John 3:2). 

In Greek, the word “peace” is “eirene,” and in Hebrew, it is “shalom.” In Hebrew, 
“peace” never means only the absence of trouble; in Hebrew “peace” always means 
everything that makes for a person’s highest good. In the Bible, “peace” means not only 
freedom from trouble; it means enjoyment of all good.!29 

There is no peace in the world, but the Lord promises to bless those with peace 


who are “Peacemakers.” They are those who present positive actions for reconciliation. 
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Peacemaking is reconciliation of conflicting religious and cultural groups. God claims that 
the peacemakers will be called the children of God.!5° To be called the child of God means 
that one has sought to do what God is doing; in this case, it is God’s reconciling work in 
the world in which people are called to participate,!3' so others can be liberated. 

God calls his children to be peacemakers. Peacemakers actively work for peace, to 
cause reconciliation and end bitterness and strife. This peace is not appeasement, but 1s 
dealing with and solving problems to maintain peace. Selfish people do not concern 
themselves with peacemaking. Peacemakers shall be called the children of God because 
they reflect their Father’s character.!3 

Blessed are you when people revile you and persecute you and utter 

all kinds of evil against you falsely on my account. Rejoice and be 


glad, for your reward is great in heaven, for in the same way they 
persecuted the prophets who were before you (V.11,12 NRSV). 


To suffer persecution was to show one’s loyalty to Jesus Christ. Rewards are 
promised to those who join God in alleviating the suffering. Those who excuse the divine 
quality of mercy, whose devotion is ceneand not merely for show, who actually work 
for peace and are willing to suffer so that the will of God may be accomplished are 
blessed. Jesus assures such people that the rule of God had come and the things for which 
we strive, such as peace, righteousness, and mercy will be realized. The coming of God’s 


rule will itself provide the ultimate blessing for those who seek it.!33 
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Jesus bids his followers to be glad in hardship and to leap for joy when persecution 
comes. It must be received with the right motive-for righteousness’ sake and for Jesus’ 
sake. But persecution should never be allowed to produce a martyr complex or morbid 
self-pity, for persecution for Jesus’ sake is great gladness. '>4 

Jesus gives a strong warning to indicate that any who choose to be used by God in 
working for justice and righteousness will themselves become oppressed and persecuted. 
In other words, those who aid the oppressed will become oppressed. Yet, it is to those 
that the establishment of heaven’s rule will be a blessing. 135 

Jesus told his disciples that they should not be surprised when people mock them, 
persecute them, and lie about them. Jesus would face such treatment. He explained to his 
followers that they should expect nothing different (10:18; 24:9; John 15:20). 

Those who will one day share in the kingdom are now expected to accept calmly 
the persecution and reviling which they will receive as result of their devotion to Jesus and 
the work of the gospel. They are to understand their harassment as a sign of God’s favor 
rather than as an indication of his displeasure and, therefore, rejoice for God has already 
laid up for them a reward in heaven.!36 

Jesus described the way the disciples should respond to persecution: “rejoice and 
be glad.” This refers to deep, spiritual joy that is unhindered and unchanged by what 
happens in this present life. A person with righteous character can rejoice and be glad 


because of the promise: “A great reward awaits you in heaven.” Jesus reminded the 
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disciples that the ancient prophets who were followers of God, lived righteously, and 
spoke truthfully—only to suffer for it. Jesus explained that to live and speak for God in the 
face of unjust persecution, as the ancient prophets did, brought great reward in heaven 
then and would bring great reward in heaven now.!37 

If we are going to make a difference and effect change in the black community, we 
must be willing to face persecution and experience low points. The Judean Christian 
tradition is filled with accounts of low points. One example is the crucifixion and death of 
Jesus Christ. For Jesus’ friends and family—those who had pinned their hopes on him— 
the cross must have appeared to be the starkest of the “zeros,” the hardest of deaths, not 
only for Jesus, but also for their hopes. And yet, that instrument of scandalous, disgraceful 
death became for Christians of every age a powerful symbol of hope, of life beyond death, 
and of salvation. , 

In the Sermon on the Mount, Jesus dealt with the disciples’ attitudes. Before one 
can be empowered and moved to effect social change, there must be an attitudinal change. 
One must recognize that he/she is of the community of the oppressed and Jesus is the 
liberator. He has given his life so that those who are oppressed shall be free in mind, body, 


and spirit. 
Theological Foundation 
The term “theology” is derived from two Greek words: “theos,” which is 


translated as “God,” and “logos,” which is translated “word” or “discourse.”!38 Theology 


137 Barton and Taylor, Life Application New Testament Commentary, 24. 


138 Henry C. Theissin, Introductory Lectures in Systematic Theology (Grand Rapids, MI: Wm. 
B. Eerdmans Publishing Co., 1949). 


91 


is the study of God, Christian doctrine, human experience, and God’s relationship with 
creation.!39 Theology includes the study of people’s relation with each other.!4° Theology 
is the situational experience within a definite social setting where God is defined within 
that particular environment:!4! Theology is a faith that seeks after understanding—a 
process of thinking about life in the light of the faith that Christians engage in because of 
their calling.42 Theology is a discipline of interpretation. It is concerned with nature, 
people, and God—how God creates, sustains, and redeems in creation and history. !* 
Theology may begin with the divine existence or it may begin with human existence, either 
way it has to do with God.'!¥ 

The term “theology” is not universal in usage, but is a contextual term. Theology 
comes from humanity experiencing God at a given place, time and situation. The diversity. 
of experiences as they relate to ethnicity prevents one person from writing a theocentric 
theology about God and God’s relationship with all people. James Cone asserts that: 

Theology is not universal language about God. Rather, it is human 


speech informed by historical and theological traditions, and written 
for particular times and places. Theology is contextual language— 
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that gives birth to it. No one can write theology for all times, 
places, and persons. !* 


Therefore, what theology means for one culture is not the same for another 
culture. Theological reflection of God in one cultural setting is not the same as theological 
reflection of God to another cultural setting.!4° Theological reflection is a process that 
involves working with various materials or resources and applying certain skills that can 
be learned and sharpened over time by concentration and practice.!47 

While theology is the study of God’s activities within a contextual setting, black 
theology is the study of God through the black tradition and the black experience. Black 
theology is liberating in its objective, and Christian in its foundation. !48 

The term “Black Theology” can be applied to theologies that arise either from 
African or African American contexts. Both of these are concerned with oppression and 
racism. Their focus is on liberation, political freedom, and justice. Although there are 
differences, there is a common root in both forms of theology, which is in the experience 
of being black.!*9 

Black theology as a discipline and a practice developed into fruition at the National 


Committee of Black Churchmen (NCBC) that was held at the Interdenominational 
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Theological Center in Atlanta, Georgia on June 13, 1969.1°° At this Atlanta meeting, black 
theologians and black clergymen defended their biblical positions on the nature and 
meaning of black theology. The NCBC issued a comprehensive definition of black 
theology. It states that: 

Black theology is a theology of liberation. It seeks to plumb the 

black condition in the light of God’s revelation in Jesus Christ, so 

that the black community can see that the gospel is commensurate 

with the achievement of black humanity. Black theology is a 

theology of “blackness.” It is the affirmation of black humanity that 

emancipates black people from white racism, thus providing 

authentic freedom for both white and black people. It affirms the 


humanity of white people in that it says no to the encroachment of 
white oppression. 


Therefore, black liberation theology emerged in the late 60’s because the 
relationship of God with that part of God’s creation that represents blacks was distorted. 
Black theology of liberation believes in a relationship between God’s freeing activity in the 
Black community and the same liberating activity written in the Hebrew and Christian 
Scriptures. When it comes to the black church, black theology serves as an antidote 
against the oppressive evils of biblical truth. In other words, black theology came into 
existence as the black church’s new perspective of God to affirm their faith. Prior to the 
black liberation theological movement of the late 60’s, white theologians taught that faith 
in God was to approve oppression. Black liberation theology seeks to develop faith in God 
through the black experience. Any faith in God that enhances ungodliness against the poor 
and is oppressive in the name of the God of the Bible should be rejected. James Cone 
stated that, 


Black theology realizes that when a society performs ungodly acts 
against the poor in the name of God, there may come a time when 
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the oppressed might have to renounce all claims to that kind of faith 
in God in order to affirm authentic faith in God.!5! 


Black theology “has always been intrinsic to the struggle for black liberation.” It 
has “always been expressed in the idiom of the black community” and is therefore 
“inseparable from the social context or surroundings,” for black theology “addresses the 
question, what does the gospel of Jesus Christ have to do with the struggle of black 
people for liberation from white oppression?”!*? Jesus is the gospel. It is through faith in 
the gospel of Jesus Christ that people are set free. 

Black theology is liberation theology that has been expressed in many forms 
throughout black history. “Black freedom fighters such as Henry Garnet, David Walker, 
Nat Turner, Gabriel Prosser, Harriet Tubman, and Sojourner Truth used the Scriptures in 
support of their resistance to slavery and oppression.” The black spirituals seen in the past 
as “other-worldly” or eschatological in orientation, are now reco gnized to contain double 
meanings. The spiritual, “Steal Away,” for example meant not only that the person 
believed in ultimate destiny with God, but was also used by Harriet Tubman as a signal of 
freedom for slaves who planned to run away with her to safety. !53 

Black theology places our past and present actions toward black liberation in a 
theological context in an attempt to destroy alien gods and to create valuable structures 


according to the God of black freedom.!*4 Therefore, the black poor find the opportunity 
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for one to make a conscious decision to attain their full humanity and enjoy the new social 
relations on earth and in heaven.!>> 

Black theology as liberation theology was born out of two facts of black Christian 
existence, in which “God has revealed Godself to the black community and that this 
tevelation is inseparable from the historic struggle of black people for liberation.”!5° The 
focus of black theology is on black history as the source “of theological interpretation of 
God’s work in the world because divine activity is inseparable from black history.” “God’s 
work comes to us in and through the cultural situation of the oppressed.”!>7 Black 
theology is a theology that equates liberation with salvation. To be saved means that one’s 
enemies have been conquered and the Savior is he who has the power to gain victory. The 
person who needs salvation is the one who has been threatened or oppressed and his 
salvation consists in deliverance from danger and tyranny or rescue from imminent peril.!58 
To save a person is to communicate one’s own prevailing strength to give him/her the 
power to maintain necessary strength.!>9 Black theology proclaims that the gospel affirms 
the black quest for freedom because the gospel of Jesus Christ is freedom.!° 

Black theology claims that the God of liberation witnessed to in the Bible, 
decisively revealed in the living presence of Jesus, and offered today as an empowering 


Spirit is the same God who desires the divine will to be located in the midst of the plight 
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and struggle of the black poor. In the black community, the vast majority fall into the 
category of workers and the poor, like the workers and the poor in the Hebrew and 
Christian Scriptures. Because God consciously gave the sacred will to live wherever the 
poor are, a black theology of liberation anchors itself in the interests of the black poor. 
This is where God lives and gives life, for it is the divine will for the poor to be free.!6! 

Therefore, the history of revelation and the history of liberation are the same 
history.'©? The God of the Bible is involved in history. His revelation is inseparable from 
the social and political affairs of Israel. Revelation means to unveil. It is the divine self- 
manifestation or self-disclosure. God’s Word is for people. Revelation, in order to 
complete its process, must have a revealer and a revealee. Revelation is transcendent and 
immanent. It is ontological and existential. It is objective and subjective. It comes to 
humanity from God.!©3 God is known and worshipped as the Lord who brought Israel out 
of bondage and raised Jesus from the dead. “He is the active God, the political God, the 
protector of the poor and the establisher of right for those who are oppressed.” God is 
known by his acts in the concrete affairs and relationships of people, liberating the weak 
and helpless from pain and humiliation. !§4 

The significance of black theology then is found in the content of the Christian 
Gospel, which is liberating. Any talk about God that fails to take seriously the 
righteousness of God as revealed in the liberation of the weak and downtrodden is not 


Christian language because it has nothing to do with him who has called us into being and 
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who came to us in Jesus Christ and is present as Holy Spirit with us today. To speak of 
the God of Christianity is to speak of him who is the liberator of the oppressed, Jesus 
Christ.16 

The focus of this dissertation is the writer’s desire to empower church members so 
they could be moved to action to effect social change in the black community. Throughout 
history, God has been liberating people and sending them forth to provide the means so 
others could be free. 

The Old Testament is a history book. To understand it and the divine revelation to 
which it testifies, one must think of the Old Testament as a book that speaks of God’s 
mighty acts in history. The Old Testament tells the story of God’s acts of grace and 
judgment as he calls the people of Israel into a free, liberated.existence.'© “In no other 
portion of Scripture does God the liberator reveal himself in such connection with the 
political plan of human existence.”!67 

The history of Israel begins with Exodus. Through Exodus, God revealed himself 
as the Savior of an oppressed people. The Israelites were slaves in Egypt for over 400 
years and their future was closed. “The people were socially and politically oppressed, in 
harsh servitude.”!58 God “heard their groaning, and remembered his covenant with 


Abraham, Isaac and Jacob; he saw the plight of Israel, and he took heed of it.”169 God 
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took Israel into his own hand and gave her a future, thereby doing for the Israelites what 
they were not able to do for themselves. “With arm outstretched and with mighty acts of 
judgments”!7° God delivered Israel out of Egypt and across the Red Sea. When Israel saw 
the great power which the Lord had put forth against Egypt, they put their faith in him, 
and responded with a song to the Lord: 


I will sing to the Lord, for he has risen up in triumph; the horse and 
his rider he has hurled into the sea.!7! 


In the Exodus event, God is revealed by means of his mighty acts on behalf of a 
weak and defenseless people. He is the God of power and strength who is able to destroy 
the enslaving power of the mighty Pharaoh. 


The Lord is my refuge and my defense he has shown himself my 
deliverer.}72 


The centrality of the Exodus for Israel’s consciousness is seen first through the 
people’s recognition of deliverance. It was further developed at Mt. Sinai, when Exodus 
became the basis for Israel’s covenant with God. God said to Israel, 


You have seen with your eyes what I did to Egypt, and how I 
carried you on eagles’ wings and brought you here to me. If only 
you will now listen to me and keep my covenant, then out of all 
peoples you shall become my special possession; for the whole 
earth is mind. You shall be my kingdom of priests, my holy 
nation.!73 


The covenant God made with Israel was a special invitation to Israel to enter into a 


responsible relationship with the God of the Exodus where he would be her God and she 
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would be his special possession. This invitation placed Israel in a situation of 
decision, because the covenant required obedience to the will of God. To accept the 
covenant meant that Israel must live as God’s liberated people, to become the embodiment 
of freedom made possible through God’s freeing presence. The covenant not only placed 
upon Israel the responsibility of accepting the absolute sovereignty of God as defined in 
the first commandment; it also required Israel to treat the weak in her midst as God had 
treated her. This is the significance of the law in the covenant: 


You shall not wrong a stranger or oppress him; for you were 
strangers in the land of Egypt.!” 


You shall not ill-treat any widow or fatherless child. If you do, be 
sure that I will listen if they appeal to me; my anger will be roused 
and I will kill you with the sword.!”> 


In the Exodus-Sinai tradition, God is disclosed as the God of history whose 
revelation is identical with his power to liberate the oppressed. There is no knowledge of 
God except through his political activity on behalf of the weak and helpless of the land. 
This is the significance of God’s contest with Pharaoh, the plagues against Egypt, and the 
“hardening” of Pharaoh’s heart. The Biblical writer emphasizes that Israel’s liberation 
came not from her own strength, but solely from the power of God, who completely 
controls history. 

Israel was chosen to be God’s holy nation, and their election could not be 
separated from their servitude and liberation. God disclosed that he is the God of history 
whose will is identical with the liberation of the oppressed from social and political 


bondage. The doing of theology, therefore, on the basis of the revelation of God must 
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involve the politics that takes its stand with the poor and against the rich. . . . Theology 
ceases to be a theology of the Exodus-Sinai tradition when it fails to see God as the center 
of history, vindicating the weak against the strong.!7° 

God’s call of Israel is relative to its oppressive condition and to God’s own 
liberating activity seen in the Exodus. By delivering this people from Egyptian bondage 
and inaugurating the covenant on the basis of that historical event, God is revealed as the 
God of the oppressed, involved in their history, liberating them from human bondage. 

Israel’s history also depicts that God is particularly concerned about the oppressed 
within the community of Israel. The rise of Old Testament prophecy is due primarily to the 
lack of justice within the community. The prophets of justice reminded the people that 
God is the author of justice. God’s righteousness is God’s active involvement in history, 
making right what human beings have made wrong. The consistent theme in Israel’s 
prophecy is God’s concern for the lack of social, economic, and political justice for those 
who are poor and unwanted in society. God, according to Hebrew prophecy, will not 
tolerate injustice against the poor; God will vindicate the poor for God is revealed as the 
God of liberation for the oppressed. 

As the Old Testament story continues, the people of Israel did not listen to the 
voice of prophecy, which was God’s word spoken by the prophets. Therefore, Israel went 
into exile—the Northern Kingdom in 722 B. C. E. and the Southern Kingdom of Judah in 


596 B. C. E. The experience of exile was a difficult event for Israel. “They believed that 
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Yahweh had manifested his lordship in Palestine, but could he be worshipped in a strange 
land where other gods seemed to be in control?”!”” 

By the rivers of Babylon we sat down and wept when we 

remembered Zion. There on the willow-trees we hung up our harps, 

for there those who carried us off demanded music and singing, and 


our captors called on us to be merry: “Sing us one of the songs of 
Zion.” How could we sing the Lord’s song in a foreign land?!78 


It was in the midst of Israel that Jeremiah began to speak of the new covenant!” 
and Ezekiel of a new heart and a new spirit.!8° Then the prophet Isaiah began to speak by 
proclaiming the message of God to his people Israel. 

Comfort, comfort my people, says your God. Speak tenderly to 

Jerusalem, and cry to her that her warfare is ended, that her iniquity 


is pardoned, and she has received from the Lord hand double for all 
her sins.!#! 


Once again, God revealed himself as the liberator of the weak and defenseless 
Israel. This was Israel’s second Exodus and, like the first, it was the result of the power of 
God overwhelming those who asserted their power against his people. 

The Israelites returned to their homeland and rebuilt the Temple and rededicated 
the community to the obedience of the Law. But Israel’s story does not end with the Old 
Testament. In order for God to keep his promise to bring freedom, the Old Testament 
could not be the end of God’s dealing with Israel. The Old Testament goes beyond itself 


to a future event that occurred in Jesus Christ. 
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It is believed by Christians that the Old Testament story of salvation is continued in 
the New Testament. They affirm that the New Testament is the witness to the fulfillment 
of God’s act of salvation begun with Israel’s liberation from Egypt. This point is expressed 
in the New Testament: “Do not suppose that I have come to abolish the Law and the 
prophets,” says Jesus. “I did not come to abolish, but to complete.”!8? The New 
Testament writers believed that the God present in Jesus is the God of Abraham, Isaac, 
and Jacob and that through the divine act of Jesus something radically new has happened. 
Jesus is the beginning of a completely new age, and his words and deeds were signs of his 
imminent coming. !83 

The theme of God’s liberation of the people is continued in the story of Jesus’ 
reading in the Nazareth synagogue from the Book of Isaiah. 

The Spirit of the Lord God is upon me, because the Lord has 

anointed me to bring good tidings to the afflicted, he has sent me to 

bind up the brokenhearted, to proclaim liberty to the captives, and 

the opening of the prison to those who are bound; to proclaim the 


year of the Lord’s favor, and the day of vengeance of our God; to 
comfort all who mourn.!*4 


After Jesus finished reading the Scriptures, he commented, “Today, this Scripture 
has been fulfilled in your hearing,” therefore connecting the promised deliverance to his 
own mission. 

The theme appears again when John the Baptist sent his disciples to ask Jesus, “are 
you the one who is to come or shall we expect another.” Jesus replied: “Go and tell John 


what you have seen and heard; the blind receive their sight, the lame walk, lepers are 
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cleansed, and the deaf hear, the dead are raised up, the poor have good news preached to 
them.”!8> 

The reply to John’s disciples, like the saying in the Nazareth synagogue, shows 
that Jesus understood his person and work as the inauguration of the new age, which was 
identical with freedom for the oppressed and health for the sick. Any understanding of the 
Kingdom in Jesus’ teachings that fails to make the poor and their liberation its point of 
departure is a contradiction of Jesus’ presence. 

Jesus’ conquest of Satan and the demons also carries out the theme of the 
liberation of the poor. “But if it is by the finger of God that I cast out demons, then the 
Kingdom of God has came upon you.”!8¢ Jesus’ power to exorcise demons and free the 
oppressed can come about only by overcoming the forces of evil. Jesus saw this victory 
already in hand after his disciples returned from the mission of the Seventy: “I watched 
how Satan fell, like lightning, out of the sky.”!87 

The exorcisms disclosed that God in Jesus had brought liberation to the poor and 
the wretched of the land and that liberation is none other than the overthrow of everything 
that is agaist the fulfillment of their humanity. The gospel means liberation and this 
liberation comes to the poor and gives them the strength and courage to break the 
conditions of servitude. “This is what the incarnation means. God in Christ comes to the 
weak and helpless, and becomes one with them, taking their condition of oppression as his 


own and thus transforms their slave-existence into a liberated existence.”!88 
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This can be seen in the Gospel according to Mark, chapter five. “When Jesus came 
into the country of the Gerasenes and met a man who came out of the tombs with an 
unclean spirit who lived among the tombs and no one could bind him anymore, even with 
chains; for he had often been bound with fetters and chains, but the chains he wrenched 
apart, and the fetters he broke in pieces; and no one had strength to subdue him.” Jesus 
commanded that the demons come out of the man and he was liberated by the power of 
God. He was empowered and freed to live a normal life. 

While at Jacob’s well in Sychar, Jesus met the Samaritan woman who had great 
potential, but suffering from oppression. She had experienced many male relationships and 
probably was a victim of domestic violence. This woman was looking for love and 
happiness in the wrong places. After she met the Man Christ Jesus her life was never the 
same. She was liberated and empowered to do God’s will. She went out into her 
community and shared the good news and as a result others came to Jesus and were 
liberated as well (John 4). 

As Jesus was passing through Jericho, he came in contact with a man named 
Zacchaeus who was a chief tax collector and rich. As a chief tax collector, Zacchaeus had 
contracted for the rights to collect revenues in the district. His neighbors despised him for 
sharing in the Roman domination. The people in the community were oppressed by 
Zacchaeus. As Jesus passed by, Zacchaeus was unable to see Jesus because of the crowd 
and his small stature. Zacchaeus climbed a sycamore tree so he could see Jesus. When 
Jesus came to the place where Zacchaeus was, he looked up and said to him, “come 
down,” and he came down. When Zacchaeus met Jesus, he acknowledged the fact that he 
had stolen from the poor of his day. Zacchaeus said to Jesus, “Behold, Lord, the half of 


my goods I will give to the poor, and if I have defrauded anyone of anything, I will restore 
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it fourfold.” And Jesus said to him, “Today salvation has come to this house, since he also 
is the son of Abraham. For the Son of man come to seek and to save the lost.” Not only 
was Zacchaeus liberated, but those in his house and the poor he had oppressed in the 
community were liberated. The poor were no longer enslaved by Zacchaeus’ domination. 

Boff contends that Christianity can no longer be dismissed as the opium of the 
people, nor can it be seen as merely fostering an attitude of critique. It has now become an 
active commitment to liberation.!8° The New Testament gospel of liberation turns one’s 
priority system upside down and demands that one fight for the freedom of those in 
captivity. This message of liberation cannot appeal to those who profit from the 
imprisonment of others but only to slaves who strive against unauthorized power. The 
gospel of liberation is bad news instead of good news to all oppressors because they have 
defined their freedom in terms of the slavery of others. Only the poor and the wretched 
who have been victims of evil and injustice can understand what Jesus meant when he 
said: “Come to me, all who labor and are heavy laden, and I will give you rest. Take my 
yoke upon you, and learn from me; for I am gentle and lowly in heart, and you will find 
rest for your souls. For my yoke is easy, and my burden is light.”!9° 

God sides with the poor in order to present the universal divine grace to all who 
have ears to hear and eyes to see the materially poor and oppressed—the hungry, the 


thirsty, the homeless strangers, the torn and tattered naked one, the sick who lack 
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resources or health insurance for their illnesses, and those in prisons, the majority of whom 
are overwhelmingly poor.!9! 

The gospel will always be an offense to the rich and the powerful, because it is the 
death of their riches and power. That was why the rich young ruler could not follow Jesus. 
The price was too high: “Sell everything you have and distribute it to the poor, and you 
will have riches in heaven; and come follow me.”!92 This man was incapable of separating 
himself from his commitment to his possessions. There were others who had similar 
problems. They could not follow Jesus because they had priorities higher than the gospel 
of liberation for the poor. There was the person who wanted to bury his father and another 
who wanted to say goodbye to the people at home.!93 One must be willing to let go those 
things that would keep them in bondage. 

Although black theology is Bible-based, some Christian terminology in the Bible 
was oppressive in nature because of its usage. For example: servant, slave, and master are 
all biblical terms. These terms, during the enslavement of blacks, did not have true biblical 
meaning. When white preachers used these terms, black interest was irrelevant. These 
terms were used to dehumanize black people for selfish motives. Slaveholders tried to 
dichotomize the Gospel of Jesus Christ and set one biblical standard for slaveholders and 
another biblical standard for slaves. The slaves did not see the Bible as saying the same 
things as the white preacher. The slave believed in the liberating Word of God and a 


liberating God of the Bible. 


191 Hopkins, Black Theology of Liberation, 27. 
192 Luke 18:22 NEB 
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The life of a black and white slaveholders were radically different. Their thoughts 
about things divine would also be different, even though they might sometimes use the 
same words about God. The life of the slaveholders and others of that culture was that of 
extending white inhumanity to excruciating limits involving the enslavement of Africans 
and the annihilation of Indians. The life of the slave was the ship, the auction block, and 
the plantation regime. . . . Therefore, when the master and slave spoke of God, they were 
not referring to the same reality.!"4 

Though black and white alike professed to be Christian, their beliefs about the 
Scriptures were very different. Any theology that does not embrace the theme of liberation 
is not Christian theology. Christian theology is a liberating theology. Christian theology is 
God’s message to fallen humanity without respect of person. Christian theology begins 
and ends with Jesus Christ. Black theology is Christian theology with black consciousness 
in theological perspectives. “Our justification for a black theology is based upon the 
primary need of all enlightened Christians to think theologically about their affirmation of 
faith.”!95 It was God who sent Jesus Christ to liberate fallen humanity: “for God so loved 
the world, that he gave his only begotten Son, that whosoever believeth in him should not 
perish, but have everlasting life.”!96 Out of this understanding of God’s love and 
involvement came a theological reflection for black people. Out of the black experience 


came what we now call “black theology.” 


194 Cone, God of the Oppressed, 10. 


195 J. DeOtis Robert, Sr., Black Consciousness in Theological Perspective in Quest for a Black 
Theology (Philadelphia, PA: Pilgrim Press, 1971), 67. 
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The black Church must have theological perspectives that are hermeneutically 
based in the black liberating experience. James H. Cone in his book, A Black Theology of 
Liberation, asserts: 

The appearance of black theology on the American scene, then, is 

due primarily to the failure of white religionists to relate the gospel 

of Jesus to the pain of being black in white racist society. It arises 

from the need of blacks to liberate themselves from white 

oppressors. Black theology of liberation, because it is the theology, 

arises from an identification with the oppressed blacks of America, 

seeking to interpret the Gospel of Jesus in the light of the black 


condition. It believes that the liberation of the black community is 
God’s liberation.!%7 


Christian theology is a “radical study of the being of God in the world in light of 
the existential situation of an oppressed community, relating the forces of liberation in the 
essence of the Gospel, which is Jesus Christ.” This means that its main reason for 
existence is to put into ordered speech the meaning of God’s activity in the world, so that 
the community of the oppressed will recognize that its inner thrust for liberation is not 
only consistent with the Gospel but is the Gospel of Jesus Christ. There can be no 
Christian theology that is not identified unreservedly with people who are humiliated and 
abused. Theology ceases to be a theology of the Gospel when it fails to arise out of the 
community of the oppressed for it is impossible to speak of the God of the Israelite 
history, who is the God revealed in Jesus Christ, without recognizing that God is the God 
of and for those who labor and are over laden.!%8 

Theology as the discipline that seeks to analyze the nature of the Christian faith in 


the light of the oppressed arises chiefly from biblical tradition itself. It may not be entirely 


197 Cone, A Black Theology of Liberation, 4-5. 


198 Cleage, Black Christian Nationalism: New Directions for the Black Church, 22. 
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clear why God elected Israel to be God’s people; it is evident that the election 1s 
inseparable from the event of the Exodus. 

The resurrection of Jesus Christ identifies with the oppressed. The resurrection 
event is God’s liberating work and power. The resurrection conveys hope in God. This is 
not the “hope” that promises reward in heaven to ease the pain of injustice on earth. 
Rather it is hope which focuses on the future in order to make one refuse to tolerate 
present inequities. 

Jesus Christ offers love, liberation, and salvation for all of humanity who accept 
the gospel and side with the poor. Jesus Christ’s work of love, liberation, and salvation 
shows itself among particular poor communities. In those communities of struggles for full 
humanity one can see Christ’s universal love, liberation, and salvation. Therefore, the 
universal and the particular, the spiritual and the physical, and God’s salvation history and 
human history all come together in specific movements of the oppressed.!99 

The cross and resurrection of Jesus Christ represent God’s solidarity with the 
oppressed in their struggle for liberation. The oppressed do not have to accept their 
present misery. The good news is that God, the Holy One of Israel, has entered the human 
situation of Jesus and has transformed it through his cross and resurrection. The poor no 
longer have to remain in poverty. They are now free to fight for their freedom because 
God is fighting with them.2°° 

The divine freedom revealed in Jesus is disclosed in the cross and resurrection, 


which is more than the freedom made possible in history that is revealed in the Old 


199 Hopkins, Black Theology of Liberation, 181. 


200 Cone, For My People, 66-67. 
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Testament. While God’s freedom for the poor is not less than the liberation of 
slaves from bondage in Exodus, it is more than historical freedom. The Old Testament 
view of the Savior as the Victor in battle and the New Testament view of the Savior as 
One who “gives up his life as a ransom for many”?°! both stress the historical freedom of 
those who are not free. The freedom in Jesus transcends history and affirms a freedom not 
dependent on sociopolitical limitations. 

The cross and the resurrection of Jesus is at the center of the New Testament 
story, without which nothing is revealed that was not already known in the Old Testament. 
The cross and resurrection events show that Jesus’ ministry with the poor and the 
wretched was God himself effecting his will to liberate the oppressed. The story of Jesus is 
the poor person’s story because God in Christ becomes poor and weak in order that the 
oppressed might be liberated from poverty and powerlessness. God becomes the victim in 
their place and transforms the condition of slavery into the battleground for the struggle of 
freedom. The oppressed are freed for struggle, for battle in the pursuit of others. 

Jesus’ actions have their origin in God’s eternal being. They represent a new vision 
of divine freedom, climaxed with the cross and the resurrection, where God breaks into 
history for the liberation of slaves from societal oppression. Jesus’ actions represent God’s 
will not to let his creation be destroyed by non-creative powers. The cross and the 
resurrection show that the freedom promised is now fully available in Jesus Christ. 

As previously stated, Jesus is the Liberator and Emancipator. He is the revelation 
of the wisdom, power, and love of God. This was the message that the early Christian 


preached and was commissioned to proclaim. They preached Christ. 
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The theology of preaching did not end with the early Church. The theology of 
preaching has been passed on to the black preachers of today. The black preacher must 
continue to address the particular conditions, needs, and aspirations of black people. The 
black preachers are called and empowered by God to preach the gospel of Jesus Christ 
and to carry out his mission here on earth. The black preachers are called upon to preach a 
message that will set the captive free and empower church members so they can move into 
the community and effect social change by empowering others. 

The writer is in agreement with Thomas H. Groome who stated that, “Theology 
must be more than the theology for our heads, it must be theology on our feet; it must be 
both practical and political. We must believe that God sets us free both personally and 
politically, and therefore Christian theology goes beyond the interpretation of the world; it 
must empower the Christians to become involved in changing the world.”?° 

The members of the church must be empowered if they are going to make a 
difference in the world and in the black community and fulfill their mission here on earth. 
The church’s responsibility is to serve God by serving the world in its struggle for 
emancipation, justice, and peace. Because God first and supremely exists for the world, 
the church is to exist, not for itself, but for others. There is much work to be done in the 
black community and it must be done by black people. The time has come for black people 


to do for themselves what they have expected others to do for them in the past. 


202 Groome, Theology on our Feet, 62-63. 


CHAPTER FOUR 


METHODOLOGY 


The purpose for doing this project was to empower church members to effect 
social change in the black community. The methodology used in the implementation of this 
model for ministry consisted of a focus group, pretest, sermons, posttest and Social 


Services Ministry. 
The Context Associates 


When the researcher started choosing the context associates, she chose persons 
she thought would be sensitive to the needs of the project and, therefore, would be a great 
asset to the project. After careful consideration and observation, it was revealed that some 
of the people chosen were not right for the task. Thus, prayer was made to seek the 
direction and guidance of the Holy Spirit. 

The researcher consulted with her pastor, Dr. Arlee Griffin, Jr. who is one of her 
Professional Associates, to get some feedback and assistance in the matter. Dr. Griffin 
pointed out that it was necessary to choose people with whom the researcher could work. 
Then, he requested a list of those people who had been chosen. Dr. Griffin proceeded to 
eliminate people that he felt should not serve. The context associates are nine dedicated 
women. There are no men on the team of context associates because there were 


difficulties trying to get male participation. The men were reluctant to make a commitment 
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to the project. I do acknowledge that the exclusion of the male made a difference in the 
study. Three of the context associates reside in the North Crown Heights community, five 
reside in one of the oppressed communities surrounding the church, and one resides in 
another borough. 

The researcher met with the context associates on two occasions to introduce the 
project and to make them aware of what their task would be in the design and 
implementation of the project. The context associates were to assist with the selection of a 
focus group, to view and approve the questionnaires that were administered as well as 


other materials, and to administer the questionnaire. 
The Focus Group 


The researcher met on two occasions with the context associates to discuss the 
formulation of a focus group. It was decided that the context associates and the researcher 
would move among the congregation at our convenience and randomly select members 
from the congregation to participate in the study and be the subjects. We agreed that this 
would be accomplished within a two-week period. The goal was to choose fifty members 
to be participants in the focus group. A record was kept of particular persons who agreed 
to participate, so we could return to these individuals at a later date with pretest and 
posttest. 

The context associates suggested that the researcher write a letter to be presented 
to the members who were approached to introduce them to the proposed project while 
simultaneously explaining the requirements and expectations of the focus group. This 
would eliminate the context associate from having the responsibility of introducing the 


project, which they felt inadequate to do. The context associates expressed their 
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discomfort and inadequacy to answer questions that might be posed to them by members 
of the congregation about the project. Therefore, the researcher drafted a letter and a 
week later met with the context associates so they could review it, give their feedback and 
approval prior to distribution to the focus group. The context associates expressed their 
satisfaction and gave their approval so the letter was ready for distribution. The context 
associates received copies of the letter and the pretest questionnaire to be administered to 
the focus group. The letter was used to introduce the prospective subjects to the project. 
After two weeks, we met and it was found that we had the fifty persons needed to 


form a focus group for the study. 
The Pretest Questionnaire 


A pretest questionnaire was initiated by the researcher to test the attitude of the 
| 

focus group. Afterwards, a meeting was scheduled by the researcher to meet with the 
context associates to review the questionnaire. It was brought to the researcher’s attention 
that some of the language used in the questionnaire was unclear and unacceptable to the 
context associates and they felt that the members of the focus group would have the same 
problem. The context associates suggested that more familiar or common language be 
used so that all persons involved would be able to clearly understand the questions. After 
the situation was discussed, it was requested from the context associates words that were 
more suitable. Following a short discussion, they came up with words that they felt were 
more suitable for the population the researcher had chosen to study. 

The questionnaire was edited by the researcher. A week later, we met to finalize 
the questionnaire and to get the approval of the context associates. The questionnaire was 


approved and ready to be administered by the context associates and the researcher to the 
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focus group. The group had two weeks to distribute the questionnaires to the subjects, 
which was the focus group, collect the questionnaires, and return them to the researcher. 
This was accomplished on time. Not every person who volunteered to be a part of the 
focus group returned their pretest questionnaire. Fifty pretest questionnaires were 
distributed to the focus group, but only 37 or 74% were returned. It was found that six 


persons were interested in the implementation of a Social Services Ministry. 
The Preparation and Preaching of the Sermon 


The researcher prepared five sermons and preached them at the Berean Missionary 
Baptist Church during the Sunday worship services—one sermon was preached each 
Sunday. The sermons were designed with the social gospel in mind. Rauschenbusch says 
that the social gospel “fuses the Christian spirit and the social consciousness in an outreach 
to God and in remarkable experiences of his comfort and inspiring power.” ! The social 
gospel seeks to bring people under repentance for their collective sins and to create a 
more sensitive and more modern conscience. 

Three weeks after the pretest had been administered and received for study, the 
initial sermon was preached. These sermons were not preached consecutively. They were 
preached over a period of four months. Only one sermon was preached on any designated 
Sunday. When each sermon was scheduled to be preached, the focus group was notified 
by the researcher and the context associates to be in the congregation to hear the message. 


They came faithfully. 


| Walter Rauschenbush, A Theology for the Social Gospel (New York: McMillan, 1918), 5,7. 
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The Posttest 


The researcher did not have to create a new questionnaire for the posttest. It was 
decided that the same questionnaire used to test the subjects’ attitude during the pretest 
would be used in the evaluation of the same subjects to see if there were a significant 
change so a Social Service Ministry could be implemented. The researcher and the context 
associates administered the posttest the same way as we did the pretest. After 
administering the posttest, there was a significant change in the subjects’ attitude. There 
were sixteen persons interested in the implementation of a Social Service Ministry. 
Therefore, the researcher, along with the volunteers, proceeded to establish a Social 


Service Ministry with an employment-counseling component. 
Preparation for Social Service Ministry 


Prior to the implementation of this project, the researcher met with Pastor Griffin 
to get his approval of a possible Social Service Ministry. 

Following the results of the evaluation of the project, the researcher sent letters to 
thank the participants who volunteered to help with the project and to schedule a meeting 
to start the procedure for the implementation of a Social Service Ministry with an 
employment counseling component. The researcher and members of the focus group (the 
subjects) who desired to be part of the Social Service Ministry met once a week over a 
period of three months to work out all the details and to make the project a reality. 

The writer interviewed each person to assess skills, talents, and interests to gather 
information that was used to assign individual functions in the ministry. Wilson in her 


book, How to Mobilize Church Volunteers states, that after people indicate an interest in a 
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particular type of volunteer ministry, it is necessary for someone follow up with them. 
There should be an interview. An interview is just a “conversation with a person,” to allow 
volunteers to tell you about their interests, skills, and feelings about their involvement. 
Flyers were created by the group and distributed in Berean Missionary Baptist 
Church and the surrounding communities and churches. Advertisements were place in the 
community boards’ newsletters, Berean Missionary Baptist church bulletin, and announced 
during church announcements to make the people in the church and the community aware 


of the availability of the ministry. 


2 Marlene Wilson, How to Mobilize Church Volunteers (Minneapolis, MN: Augsburg Publishng 
House, 1983), 55. . 


CHAPTER FIVE 


FIELD EXPERIENCE 


This chapter will discuss the research methods used to address the problem 
involved in empowerment of church members through preaching and leadership to effect 
social change in the black community. The research methodology used in the collection of 
data is the survey, which consist of a pretest and posttest questionnaires. 

Survey research was the primary data collection technique used to obtain 
information from thirty-seven church members of the congregation of Berean Missionary 
Baptist Church who volunteered to participate in the study. The term survey is defined by 
Fink and Kosecoff as “a method of collecting information directly from people about their 
feelings, motivations, plans, beliefs, personal, educational and financial background. The 
survey usually takes the form of a questionnaire that someone fills out with or without 
assistance.” For this particular study, the researcher was interested in testing attitudes to 
see if there were attitudinal changes between the pretest data collected prior to the 
subjects hearing the sermons and the posttest data collected after the subjects heard the 
sermons. Surveys were used to test the attitude of 37 female subjects who participated in 
the focus group. Surveys were also used to collect data for this study. 

The researchers used the qualitative research method and a Likert Scale (Agree, 
Strongly Agree, Disagree and Strongly Disagree) to formulate the pretest/posttest 


questionnaires. For the pretest, fifty questionnaires were administered to the subjects 
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(focus group) and thirty-seven questionnaires or 74 percent were returned for analysis. 
For the posttest thirty-seven questionnaires were administered and thirty-seven or 100% 
were returned for analysis. The analysis and results of the pretest and posttest 
questionnaires are as follows: 


1. Preaching gives specific direction for action and for involvement in the divine 


plan of redemption. 

Agree Strongly Agree 
Pretest 62% 38% 
Posttest 35% 65% 


The research shows that there was a 27% decrease in the category “Agree,” but a 
27% increase in the category of “Strongly Agree” on the posttest, which means more 
people strongly agreed after the sermons were preached. Therefore, there was an 


attitudinal change—from “Agree” to “Strongly Agree.” 


2. Preaching helps people to discern the times and to act with God in improving 


the situations of the oppressed. 


Agree Strongly Agree Disagree 
Pretest 61% 22% 17% 
Posttest 43% 537% 


The research shows that there was a 14% decrease in the category of “Agree” but 
an increase of 35% in the category of “Strongly Agree,” on the posttest, which means 
more people strongly agreed than agreed. After hearing the preaching, the subjects’ 
attitude changed. On the pretest questionnaire 17% disagreed but none disagreed on the 


posttest. 
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3. Preaching heightens awareness and mobilizes people to act to bring about 


social change in the community. 

Agree Strongly Agree Disagree 
Pretest 59% 41% 
Posttest 351% 43% 6% 


The research shows that there was an 8% decrease in the category of “Agree” and 
a slight increase of 2% in the category of “Strongly Agree” on the posttest. In the 
category of “Disagree” there was 6% or three of the subjects changed their mind on the 


posttest, which shows a negative attitudinal change. 


4. Preaching functions as a transformative activity where God uses it as an avenue 


through which lives and the world are changed for the better. 


Agree Strongly Agree Disagree 
Pretest 30% 70% 
Posttest 38% 59% 3% 


The research shows that there was an 8% increase in the category “Agree,” 11% 
decrease in the category “Strongly Agree,” and a 3% “Disagree” on the posttest. After 
hearing the sermons, 3% changed their mind about what they said on the pretest and 


disagreed on the posttest. Overall there were no real attitudinal changes. 


5. Preaching has assisted in the struggle for social change by addressing problems 


which people confront daily and feels real needs in meeting. 


Agree Strongly Agree 
Pretest 65% 35% 
Posttest 29% 71% 


The research shows that there was a 36% decrease in the category “Agree” and a 


36% increase in the category of “Strongly Agree” on the posttest. It shows that attitudes 
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were changed. After hearing the sermons, the largest percentage of subjects shifted from 


“Agree” to “Strongly Agree.” 


6. Preaching is a theological activity, where God is not just involved on Sunday, 


but God is at work daily in the affairs of humanity; and connects Christianity to what is 


actually existing in reality. 

Agree Strongly Agree Disagree 
Pretest 43% 38% 19% 
Posttest 24% 76% 


The research shows that there was a 9% decrease in the category “agree,” a 38% 
increase in the category “Strongly Agree,” which reveals that after hearing the sermons 


there was attitudinal change. Their attitude was strengthened. 


7. Preaching has traditionally given direction for family and community 


development and engaged in direct confrontation with a hostile world. 


Agree Strongly Agree Disagree Strongly Disagree 
Pretest 46% 22% 32% 
Posttest 41% 33% 22% 4% 


The research shows that there was a 5% decrease in the category of “Agree”; an 
11% increase in the category of “Strongly Agree”; 10% decrease in the category of 
“Disagree.” On the pretest, there is zero percentage in the category “Strongly Disagree,” 
but on the posttest 4% “Strongly Disagree.” The results show that there was both a 


positive and negative attitudinal change after hearing the sermons. 
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8. Preaching has responded to the questions raised in life when people’s backs are 


against the wall, is there a word from the Lord. 


Agree Strongly Agree Disagree 
Pretest 35% 54% 11% 
Posttest 46% 54% 


The research shows that there was an 11% increase in the category of “Agree,” 
and there is no change on the posttest in the category of “Strongly Agree.” Also, on the 
pretest, 11% disagreed but, on the posttest, there were none who disagreed. It was 


definitely an attitudinal change. 


9. Preaching interprets and unravels the whole counsel, the whole will, and the 


whole plan of God in the midst of the tribulations of the people. 


Agree Strongly Agree Disagree 
Pretest 49% 8% 43% 
Posttest 36% 49% 15% 


The research shows that the posttest resulted in a 13% decrease in the category of 
“Agree,” 41% increase in the category of “Strongly Agree” and 28% decrease in the 
category of “disagree.” All three categories changed for the better, resulting in an 


attitudinal change. 


10. Preaching proclaims that God would redeem people from their states and 
situations as well as from their sin and guilt. 
Agree Strongly Agree Disagree 


Pretest 56% 20% 24% 
Posttest 41% 56% 3% 
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The research shows that, on the posttest, there was a 15% decrease in the category 
of “Agree,” a 36% increase in the category of “Strongly Agree,” and a decrease of 21% in 


the category of “Disagree,” which resulted in an attitudinal change. 


11. Has preaching empowered you and mobilized you to get involved and effect 


social change in the community. 

Agree Strongly Agree Disagree 
Pretest 27% 16% 57% 
Posttest 32% 41% 27% 


The research shows that there was a 5% increase in the category of “Agree,” 25% 
increase in the category of “Strongly Agree,” and 30% decrease in the category of 


“Disagree” on the posttest. This resulted in an attitudinal change in all categories. 


12. Would you be interested in participating in the implementation of a Social 


Service Ministry? 

Agree Strongly Agree Disagree Strongly Disagree 
Pretest 11% 5% 84% 
Posttest 30% 14% 38% 18% 


The research shows that there was a 19% increase in the category of “Agree,” 9% 
increase in the category of “Strongly Agree,” and 46% decrease in the category of 
“Disagree.” There was no data in the category “Strongly Disagree” for the pretest, but 
18% “Strongly Disagree” on the posttest. The results show that there was an attitudinal 
change in all categories. 

The results of the pretest and posttest show that there was significant attitudinal 
change in nine out of twelve questions (questions 1, 2, 5, 6, 8, 9, 10, 11, 12). The pretest 


resulted in six persons volunteering to participate in the implementation of a Social 
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Service Ministry and the posttest resulted in 16 persons volunteering to participate. The 
program was implemented in October with an employment counseling component. Since 
the implementation of the Social Services Ministry, eight other programs have been added. 


These programs are as follows: 


Social Service Ministry 


Employment Counseling 


Provide counseling to assess the aspirations and skills of potential candidates for 
employment and match them to position with companies that are hiring. Also, provide 


information to assist with the furtherance of career goals. 
Job Developer 


Develop jobs by searching various resources and contacting agencies to find out 


what type of employment is available. 
Career Development 


Conduct six-week workshops to help participants understand the importance of 
knowing their skill levels and the steps it takes to become job ready; Identify potential 
career and job choices by examining work values, job skills, and ambitions; Empower 
persons in job search techniques by arming them with information and strategies that will 
help them find the most suitable job choice; Plan steps that will be needed to achieve 


short-term job readiness goal; Help participants prepare a personal, individual summary of 


12) 


their background, experience, training; and skills and give participants the opportunity to 


discuss and practice successful interview techniques. 
Housing Resources/Referrals 


Keep a running list of apartments and houses, both public and private that are 
available for occupancy and make referral, when necessary, to persons in need of housing. 
Also, assist with application preparation and provide workshops to keep community 


informed. 
Support and Counseling 
To provide supportive services and counseling to persons in need or dealing with a 
crisis situation. 
Senior Services 


To assist seniors with information and referrals relative to entitlements such as, 
Medicare/Medicaid, long term care, estate and asset protection, home care, 
hospitalization, retirement, access-a-ride, meals-on-wheels, half-fare, etc. Also, provide 
religious, social, and legal advice; plan workshops on topics of special interest and needful 


to empower seniors concerning their rights and benefits. 
Health Services Information & Referral 


To provide information on all types of health issues, free health insurance, plan 


workshops on health issues for both adults and children, and make referrals, when 


necessary. 
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Emergency Food Pantry 


Provide food to persons who do not have an income or are in need of food for 


other emergency reasons. 
Clothing Closet 


The clothing closet is made available to anyone who is in need of clothing. In 
addition, at least three times a year a clothing give-a-away is to be held at the church for 
the community. Thanksgiving Day is one of the occasions on which we have a clothing- 


give-away, along with a Thanksgiving dinner. 


CHAPTER SIX 


REFLECTION, SUMMARY, AND CONCLUSION 


After administering the pretest questionnaire, the writer was disappointed when 
only 37 completed pretest questionnaires were returned and not the 50 that were 
administered. Not one of the males returned their questionnaire. Therefore, all my subjects 
were female. Male participation would probably have made a difference in the research. It 
was taken for granted that, just because these people have known me almost all my life, 
they would be eager to participate just to support me, but that was not so. They did not 
explain why they did not return the 13 questionnaires. | 

The implementation of the project went well. Those who worked with the 
researcher were very cooperative and worked hard to make sure we were on target. The 
only thing the researcher would do differently is set aside more time to implement the 
project without having to meet very stringent deadlines. The research was very much 
needed in order to be able to move forward to bring about social change. 

Commitment to social change by the Black Church is essential to make a difference 
in the community in which she resides. God sent Jesus Christ to effect social change. Jesus 
came to deliver the oppressed from captivity. As an extension of Jesus’ ministry, the Black 
Church is called upon to set the captive in the Black community free from oppression 


whether it is physical or spiritual. 
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The purpose of this project was to empower members of Berean Missionary 
Baptist Church to participate in ministry to effect social change in the community. This 
area of ministry was chosen because there is a great need for church members to be 
empowered so they can move beyond the wall of the church to provide ministry to the 
oppressed of the community. This can be accomplished by leadership through preaching. 

There have been many events in the life of the writer that have afforded her the 
opportunity for growth, development, empowerment, and the realization of great 
satisfaction from involvement with oppressed groups. My journey through life, my 
upbringing in a Christian environment, studying God’s Word, accepting Jesus as my 
Savior and Lord, and my call to ministry have impacted my life tremendously. The writer’s 
experiences have shaped and equipped her to minister to those who have been rejected, 
poor in spirit, discouraged, hopeless and oppressed. The writer knows firsthand what it is 
like to be rejected, discouraged, helpless, and oppressed within and without. Therefore, 
the writer can be sensitive and empathetic to those who feel as though their back is against 
the wall and feel trapped in their situation or environment. The power of God will effect 
change in any situation and empower not only church members but also the marginalized 
in the black community. 

Acquired skills led the writer in her pilgrimage where this particular ministry focus 
is significant. God has ordered the writer’s steps throughout life and has made it possible 
for her to acquire the skills necessary to be an effective witness and servant. The writer 
has years of experience as a Social Worker and a Psychotherapist, providing services to 
the poor, rejected, and the oppressed of society, especially in the black community. 

The writer’s context of ministry is Berean Missionary Baptist Church, located in 


the urban area of Brooklyn, New York, North Crown Heights Community. Brooklyn 1s 
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the largest city in New York State. Surrounding Berean Missionary Baptist are South 
Crown heights, East New York, Brownsville, Bedford/Stuyvesant and Flatbush 
communities in which all are poverty-stricken. 

According to the 2000 census, Brooklyn has a total population of about 2,465,596 
residents. It includes several ethnic groups, 34.7% are white non-Hispanic, 34.4% 
Black/African American non-Hispanic, 7.5% Asian or Pacific Islander non-Hispanic, 
0.27% American Indian and Alaska/Native non-Hispanic, 3.5% two or more other races 
non-Hispanic, and 19.8% Hispanic origin. 

As of 2000, the total population in North Crown Heights community where the 
Berean Missionary Baptist Church is located is 126,765, 20% of the total population in 
Brooklyn. There is a high rate of unemployment and people living at the poverty level. 
The number of people at the poverty level in North Crown Heights community is 30% 
higher than all Brooklyn combined, which is 20%. There 1s a high rate of poverty and 
people living at the poverty level. With a high rate of poverty and the absence of regular 
jobs for many of its citizens, drug trafficking provides an alternative source of income. 

The writer reviewed several books that were used to support the final document. 
One of the books was A Theology of Social Gospel by Walter Rauschenbush. It was used 
to support the foundation of the document—historically and theologically. One of the 
important areas Rauschenbush discusses is “the social gospel.” Rauschenbush talks about 
how we spend too much time focusing on individualistic sin and focus too little on the 
sinfulness of the social order, and how it participates in the sins of individuals within it. 

During slavery, black preaching was very important to those who felt their backs 
were against the wall. It was preaching that gave blacks hope in their situation. Black 


preaching originated in a context of marginalization and struggle. It was the interaction of 
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marginalized black experience and biblical interpretation that enabled them to confront 
biblical texts in a compelling and creative manner.! 

Because all forms of organized social effort were forbidden among the slaves, the 
black preacher played an important role in social change. The black preacher was called to 
the office, and through personal qualities achieved a position of authority, which allowed 
them to preach to the social ills of their context. The strong sense of feelings of their 
experience indicated that God had chosen the preacher as a spiritual leader. 

Blacks have always held their preachers in high honor. The Black Church has 
recognized for a long time that, despite the frailties of the human preacher, the word of life 
can enable one to declare a gospel that heals. It calls the preacher to exhort, so people 
may know the peace of God who knows suffering and injustice but still conquered demons 
and death to free the world from the sin of oppression,? 

Black people have understood preaching to function in several ways. Preaching has 
functioned as transformative activity. God uses preaching as an avenue through which 
lives are transformed, thereby the world can be changed for the better. Preaching is a 
theological act that involves God in the day-to-day affairs of humanity and links 
Christianity to the concrete.3 Perkins affirms that preaching the gospel brought them face 
to face with the physical needs of the people, then they reached out to make them whole 


by implementing programs to provide for their physical needs.* 


1 Evans, We Have Been Believers: An African American Systematic Theology, 50. 
2 Felder, Troubling Biblical Waters, 82. 


3 Quinton Hasford Dixie and Cornell West, The Courage to Hope: From Black Suffering to 
Human Redemption (Boston, MA: Beacon Press, 1999), 22. 


4 Perkins, A Quiet Revelation, 66. 
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Because of the many problems blacks were faced with, they were constantly 
looking for ways to survive. Blacks required from the preacher a dialogue that 
appropriately addressed both real life issue themes of survival and nourishing certainty, 
because this is what Black people live by and preach. 

The writer has given several models to support this document to show that 


preaching can empower to effect social change: 


John Perkins 
The Voice of Calvary Ministries, Mendenhall, Mississippi 


Perkins, a native of Mississippi was called by God while he was in California and 
sent back to Mississippi to minister to his oppressed people. Perkins and his team did a 
tremendous work in Mendenhall to effect social change, such as teaching the people the 
Word of God, starting a Bible Institute, Day Care, Head Start, Feeding Program, Tutoring 
and Recreation for Children, Leadership Development, Vocational Training, Adult 


Education and Black Coop. 
David Wilkerson, Teen Challenge 


David Wilkerson of Teen Challenge, after sensing a call from God, left the 
pastorate of his country-church in Pennsylvania to preach the gospel on inner city street 
corners in New York. Wilkerson’s message challenged the toughest group on their own 
turf. The organization has grown worldwide with 120 centers in the United States and 60 
centers overseas. He started the Times Square Church, which is one of the largest 
congregations in New York City with five thousand members. The Times Square Church 
staffs and operates the Upper Room, a center for feeding and clothing people, weekly 


ministry to inmates in fourteen New York City prisons, and providing food, clothing, and 
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toys to children and families of hundreds of inmates. The church owns and operates a 
mobile ministry, which is used daily to distribute hot food, beverages, gloves, blankets, 
and sweaters to the poor and needy. The church operates residential facilities for homeless 
men and women in an eight-story warehouse known as Isaiah House, a center for multiple 
charity outreach. 

Two biblical paradigms were used to support this document—Ezekiel 37:1-14 of 
the Old Testament and Matthew 5:1-12 of the New Testament. God uses Ezekiel to 
preach to the House of Israel, which is referred to as dry bones to empower them, give 
them hope, and bring about social change. God uses His Son, Jesus Christ, to preach to 
his disciples and the multitude to empower them and bring about social change. 

The methodology used in implementation of this project was a pretest, focus 
group, sermons and posttest. A focus group was formed that consisted of fifty persons to 
be used as the subjects for the project. The main purpose of the focus group was to listen 
to the five sermons that were preached by the researcher. A pretest was administered to 
the focus group prior to preaching of the sermons to test the attitude of the subjects. After 
the five sermons were preached, a posttest was siemnnend to the subjects to see if there 
was anty attitudinal change after the preaching. It also checked to see if someone was 
interested in participating in a Social Service Ministry. The results of the research show 
that there was attitudinal change. Also, the pretest revealed that stx persons were 
interested in participating in a Social Service Ministry. The posttest revealed that sixteen 
persons were interested in participating in a Social Service Ministry. 

The Social Service Ministry with an Employment Counseling component was 
implemented and is presently serving the church and community. Since the implementation 


of the project, eight other components have been added such as, Career Development, Job 
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Developer, Senior Services, Health Services Information & referral, Housing Resource & 
Referral, Support & Counseling, Emergency Food Pantry and Clothing Closet. 

The black church since its inception in slavery has been committed to social change 
by the liberation of the oppressed in the black community. The black church has served as 
a continuous reminder to black people that oppression was unacceptable and that slavery 
was inhumane and rejected by God. 

The worth of persons has been at the forefront of ministry in the black church. It 
has taught black people that they are children of God. In the midst of slavery, Jim Crow 
laws, and overt racism, the black church interpreted scriptures and experience to enhance 
the self- esteem of its people who were dehumanized by laws and customs. 

The black church has always been committed to social change. Preaching has been 
the primary vehicle of theology in the black churches that has mobilized people. In spite of 
all the social, political, and economic obstacles challenging the existence and progress of 
black people, preaching has been the primary vehicle for transmitting transcendent 
theological truths to the homes and hearts of the masses. The black church has been the 
central public institution in the community. The preachers have always been the central 
leaders in the churches to empower their members. 

It has been proven by the writer that leadership through preaching does empower 
church members and lead them to effect social change in the black community. As a result, 
a Social Services Ministry was implemented to provide services in the community. This 
model of ministry can be implemented in any church or organization that is interested in 


empowering its members and effecting social change in their community. 


APPENDIX A 
SERMONS 
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Text: Mark 5:25-34 
Subject: Somebody Touched Me 

I am quite sure all of us know what it is like to be touched by someone. Perhaps it 
was a favorite song or a prayer. Perhaps it was some kind words that you needed during a 
low moment in your life. Perhaps it was that special teacher who always encouraged you 
and would not let you give up on yourself. . .. Maybe it was your mother, father, sister or 
brother who did something special for you that really touched you life. Just maybe it was a 
very good friend who was by your side when you needed him or her most and it really 
made a difference in your life. 

As Jesus and his disciples crossed the Sea of Galilee and landed in Capernaum, a 
large crowd gathered and followed them. A man by the name of Jairus approached Jesus 
and requested that he come to his house and touch his little girl who was at the point of 
death. The synagogue was the local center of worship, and Jairus was a lay person elected 
as one of the leaders. When Jesus was on his way to heal Jairus daughter, he was 
interrupted by a certain woman, The bible does give her a name, title, position or place of 
resident. It only says a “certain woman” because her pedigree is unimportant. 

Jesus was known for having large crowds around him. In this crowd that was 
pressing him there was a person in need of divine help. A woman “who, had had a 
hemorrhage for twelve years.” This hemorrhage was probably the result of a menstrual or 
uterine disorder. The bleeding caused the woman to be in a constant condition or ritual 
uncleanness found in Lev.15:25-33. She was considered an outcast. It was unlawful for 
anyone to touch her or touch those things that she touched. It was unlawful for anyone to 
use anything that she used or they would become unclean. She could not worship in the 


synagogue because she would have caused the other people to become unclean. She could 
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not have social relationships, for anyone who came into contact with her would also 
become unclean. This woman was also treated almost as severely as a leper and as the 
people with HIV/AIDS of our day. She had to be isolated until the issue of blood dried up. 
Sometimes it was for seven days or it could be for seven years. In her case it was for 12 
years. She had suffered much and become destitute of trying to get a cure. 

I am so glad that Jesus is the fulfillment of the law. He came into the world to 
fulfill the law and to break down the middle wall of partition that separates us from him 
and from one another and to give us hope. 

This woman was in a hopeless situation. “She suffered many things of many 
physicians.” This woman probably was wealthy. She did not just go to one or two doctors, 
but she went to many physicians, seeking a cure. She probably went to different 
specialists, such as gynecologists and neurologists until she spent all her money. She 
probably used some of the most up-to-date medications. Instead of getting better, she got 
worse. This woman wanted a cure so badly; she kept right on going back to the doctors, 
hoping, seeking and asking for help. Once she became penniless and living in poverty, they 
no longer looked for a cure. Those doctors were similar to some of the doctors we have to 
contend with when we go for medical attention. As long as you have money, as long as 
you have an HMO, you can keep right on coming back, knowing they are unable to help 
you with your problem. Thank God for doctors and for their knowledge, but they are 
limited in what they can do. They don’t know everything about the human body. Only 
God has that information. But I thank God for Dr. Jesus who is limitless in his abilities. I 
thank God for Jesus who made us and knows everything about us. J thank God for Dr. 
Jesus who is our healer and has all power. Jesus says, “All power is given unto me in 


heaven and in earth.” There are some things that only God can do. There are some things 
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that only God can fix. Jesus is our healer and he is able to heal all manner of diseases. 
With Dr. Jesus, even if your money run out your can keep right on coming for his 
blessings are without money and ‘without price. 

Our extremity is God’s opportunity. Our impossibility is God’s possibilities. Those 
things that are impossible with us are possible with God. Jesus says, “All things are 
possible if you only believe. Jesus is your doctor in the sick room. Trust in the Lord. You 
can depend on him. He will not let your down. He knows what you are going through. He 
knows all about your problems. He is in the midst of your suffering. He feels your pain. 
The Lord will make a way for you. He may not come when you want him but he is Always 
on time. As the songwriter has said, “You can’t hurry God, you know you just got to 
wait. You must trust him and give him time no matter how long it takes. He is a God you 
can’t hurry. He will be there don’t you worry. He may not come when you want him but 
he is right on time." 

I imagine this woman was distressed and discouraged. All hope was gone. She 
didn’t know what to do. God knows when we are at our lowest moment. When we feel 
hopeless and can’t go any further, God will always show up. When we feel all alone as if 
nobody cares, God will always show up. For God really cares about you. 

“When she heard about Jesus.” In those days in which the woman lived, you could 
not turn on “Family Radio” and hear about Jesus twenty-four hours a day. In those days, 
you could not turn on Cable TV and hear evangelists most of the day, preach Jesus and 
him crucified. In those days, there was no TD Jakes. In those days, there were no radios 
or televisions, cassettes and CDs. In those days, there was no New York Times, the New 


York Post, and the Daily News. Somebody had to tell her about Jesus. 
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Although this woman was separated from the people of God, somebody had to. 
give her the good news. I am quite sure it was not a man, because men and women did not 
have it like that. Women were not counted. I am quite sure it was not a man, because men. 
were afraid of her and kept their distance. There is always one courageous soldier in a 
crowd who will take risks. There is always some bold soldier in the church with great 
faith. There is always one humble servant in the church that is not afraid of what others 
will say about her and go the extra mile. I imagine a good sister told this woman about 
Jesus. This was probably a sister that was not afraid to risk her life to save somebody else, 
an unselfish person. Perhaps, a person concerned about the well being of others. Perhaps, 
it was a sister who had been blessed by the Lord, just couldn’t keep it to herself. I imagine 
she might have told the woman how Jesus healed her sin sick soul and made her whole; 
how Jesus of Nazareth made the lame to walk, the guilty was forgiven, the lepers 
cleansed, the sick healed and the blind eyes were opened. I know a man who can heal all 
manners of diseases and his name is Jesus. Now that you have tried everything else, why 
don’t you try my friend Jesus? I tell:you, He is all right. He is a Doctor above all doctors. 
Can’t nobody do you like My Jesus. He will pick you up and turn your life around and 
plant your feet on a firm foundation. He will make your life worth living. Why don’t you 
try Jesus? 

The Word of God is powerful. God’s word is powerful and sharper than any two- 
edged sword. God’s Word can change your life. God’s Word is a lamp unto my feet and a 
light unto my path. God’s word is food when I am hungry and water when I am thirsty. 
God’s Word is a burning fire. Jeremiah said, when I didn’t want to preach the word, I just 


couldn’t help myself, it was like burning fire shut up in my bone. IJ had to tell somebody. 
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When we truly hear the Word of God; When the Word of God get out of our head 
and into our heart and then saturate our spirit and cause us to believe, something will 
happen. A change will take place. 

When the woman heard about Jesus her faith was activated. “Faith comes by 
hearing and hearing by the Word of God.” Jesus is the incarnate Word. The Word of God 
made flesh. “In the beginning was the Word and the Word was with God, and the Word 
was God. And the Word became flesh and dwelt among, full of grace and truth; we have 
beheld his glory, glory as of the only Son from the Father. When the woman heard about 
Jesus, she heard the living Word. The Word of God is Spirit and it is life. We ought to be 
about our Father’s business. We ought to tell somebody about a man who can set the 
captive free. We ought to tell those without hope about a man who can give them hope. 
Somebody asked a homeless man one day about his identity. The homeless man replied, 
“I am just a nobody going around telling everybody about somebody who can save 
anybody.” We need to tell the story. Somebody needs to hear that Jesus is the answer for 
the world today, for there is none other, Jesus is the way. Do you know him? Do you 
know Jesus Christ God’s Son? If you know him, you ought to tell that woman, tell that 
man, tell that boy, tell that girl, tell that mother, tell that father, tell that sister and tell that 
brother who is going through difficult times that they can make it. Jesus will lift them out 
of their hopelessness. He will make a way where there seems to be no way. Has not he 
made a way for you? He has certainly made a way for me and keeps right on making a 
way. “There is no secret what God can do, what he does for others, he can do the same 
thing for you, With arms wide open he will pardon you.” Nothing is too hard for our 


God. 
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Sometimes the world will draw lines for us, but we should not let any line prevent 
us from being blessed. The woman could have heard about Jesus and not made any efforts 
to cross over the line that had been drawn for her by society. Many lines have been drawn 
for us as a people but you don’t have to accept it and stay behind that line. You can cross 
over the line. They said you were not going to be nothing, but didn’t you cross over the 
line? Jesus touched you and made you somebody. They said you were incompetent, but 
didn’t you cross over the line? Jesus touched you and made you somebody. They said you 
could not achieve because of your race, but didn’t you cross over the line? Jesus touched 
you and made you somebody. You can do anything, be anything, you want to be through 
Jesus Christ. 

This woman could have said if I go out there, I am going to contaminate those I 
touch and make them unclean as I try to make my way to Jesus. But when you want 
something bad enough, you will get up out of your slump as she did, and make every 
effort to reach your destination. This woman’s destination was Jesus. She had to put those 
thoughts in the back of her mind and step out by faith. Some of us hear the Word of God 
every Sunday and even sometimes during the week, but when trouble comes our way; 
when sickness attacks our body; when the load gets heavy, instead of stepping out on 
faith, we cry, Lord why me? Why not you? Why not me? Why Jesus Christ? None of us 
will escape suffering, but keep on pressing your way by faith. You have the blessed 
assurance that Emanuel is with you. He will never leave you alone. He will always be with 
you no matter what your problems are. 

“When the woman heard about Jesus, she came behind, and touched his 
garments.” The woman had to push her way through the crowd to get to Jesus. It was not 


easy, but she was persistent and determined to get to Jesus. The woman started talking to 
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herself but she was not crazy. She was physically impaired but not mentally impaired. 
Sometimes we need to talk to ourselves. We can talk to ourselves when we can’t talk to 
no one else. At least we don’t have to worry about hearing it again. This woman started 
talking to herself. She said, “ If I could just touch the hem of his garment I will be made 
whole.” She began to organize herself. She set her goal. She wrote the objectives of how 
she planned to accomplish her goal and then she put her plan into action by pressing 
toward her goal, which was Jesus. For she said, if I touch even His garment, I shall be 
made whole. And immediately the bleeding ceased and she felt in her body that she was 
healed of her disease. Supernatural power went through her body. The disease she had for 
twelve long years that had weakened her body suddenly disappeared. This woman knew 
that something miraculously had happened in her body. She could feel the difference and 
knew not only that the pain had ceased. She was also completely healed of the disease. 

When God blesses you, you ought to give him the praise, glory and honor. The 
woman fell at Jesus feet in giving him glory and honor. For the Lord is worthy to be 
praised. I have a lot to praise God for. We could have been sleeping in our graves, but 
God made old man death behave. He woke us up this morning, clothed us in our right 
mind. You need to give him the praise. Somebody should say thank you Jesus. Somebody 
ought to say hallelujah. Somebody ought to shout for joy. For the Lord is worthy to be 
praise and to receive glory and honor. 

“And Jesus immediately knowing in himself that power had gone out of him, 
turned him about in the press, and said who touched me? The healing was immediate. 
Jesus’ knowledge of the healing was immediate. As the woman felt that her body was 
being healed, Jesus felt the supernatural “healing power” going out of him. Jesus was 


aware that someone had touched him in order to be healed. It was not Jesus clothes that 
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brought about the healing. Jesus said that it was the woman’s faith, “your faith has made 
you whole.” God acts on our faith. Some of us talk about having great faith or a lot of 
faith. Talking about how much faith we have is not enough. Faith must be acted upon in 
order to have a living faith. Faith must be tested. Faith without works is dead being alone. 
It is not about how much faith you have; it is what you are doing with your faith. Jesus 
says, if you have the faith as a grain of mustard seed, you can move mountams out of your 
way and nothing will be impossible with you.” 

When Jesus perceived that someone had touched him, he says, “Who touched my 
clothes? Jesus knows everything. But whether he knew who touched him or not is 
insignificant. What is important is that Jesus wanted to establish a relationship with the 
person. Jesus looked around in the crowd. He knew the recipient of his healing power 
could not have gone far. The woman probably wanted to go away quietly and undetected. 
God is concerned about the whole person. He is concerned about both our personal and 
spiritual well-being. Jesus having healed the woman physically wanted to heal her 
spiritually. 

The disciples were surprised by Jesus’ question, “Who touched me?’ How can you 
ask so foolish question? A lot of people are touching you. The disciples thought he was 
unreasonable. But there was not one person in the crowd understood what Jesus was 
talking about but the woman he touched. This was not a physical or natural touch. It was 
not the crowd around Jesus pressing him. The woman had touched Jesus with her faith. 
The touch was a spiritual touch. It was a touch you cannot see with the naked eyes. You 
can only feel it on the inside deep within your spirit. 

For Jesus, this suffering woman was not to be overlooked. As God’s creation, she 


deserved attention and respect. God is on the side of those who are suffering. God is on 
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your side. God is on the side of the oppressed. Those who are heavy laden. Jesus said to 
the woman, daughter your faith has made you whole; go in peace, and be whole of the 
plague. Not only was the woman healed physically, she was healed spiritually. She came 
for healing and received it. She had a relationship, and peace with God because of her faith 
in Jesus, 

God took this woman who was considered a nobody and made her a somebody. 
God took this woman an ordinary person who was dying, healed her body, soul and spirit, 
made a platform in the midst of the crowd and afforded her an opportunity to tell her 
story. 

This woman probably never thought she would one day speak to such a huge 
crowd. She probably never thought that she would have the opportunity to tell her story 
to so many people. 

If God be for us and I know he is, He will open doors that nobody will be able to 
close. If God be for us and I know he is, he is more than the whole world against us. If 
God be for us and I know he is, we don’t have to worry about anything, he has already 
worked it out. He has supplied all your needs through his Son, Jesus Christ. 

Is there anybody here who has been touched by the Lord? Is there anybody here 
whose life has been made whole? Has God blessed you? Has he provided for you? Has he 
put food on your table and showed you that he is able? Do you need a touch? Jesus is 
passing your way. Why don’t you reach out and touch him by faith. If you reach out to 
Jesus, he will reach out to you. “One day I was shackled by a heavy burden, beneath a 
load of guilt and shame. Then the hand of Jesus touched me, now I am no longer the 
same. He touched me. Yes, Jesus touched me and oh what joy that floods my soul. 


Something happened and now I know he touched me and made me whole. Jesus is able to 


144 


carry your through no matter what the world may do, try Jesus, he satisfies. He is waiting 
just to hear your cry. Trust Him in everything your do. I know he will bear the load for 


you. He is able, able, able, able to carry you through. 
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Text: Acts 16:25-34 
Subject: The Zero Hour 

The zero hour is the scheduled time for the start of an operation or action, 
especially a concerted military attack; a time of warfare. The zero hour is a time of 
excitement; a time of disturbances; low moments in our lives when we as soldiers in God’s 
army are faced with attacks from the enemy. The zero hour is a time when our faith is 
tested, our strength in God is measured, and our loyalty to God is questioned. The zero 
hour is a time when we are faced with the troubles of this world; a time of intense 
darkness or gloom, when we have to bear our burdens in the heat of the day. When our 
load gets so heavy we don’t know what to do. It is a time when it appears as though the 
whole world around you is collapsing. Seemingly, we are pushed against the wall and are 
unable to move or escape. It is a time when we stand at the cross-road of life not knowing 
which way to go, whether to go to the right or go to the left, to go forward or to go 
backwards. All we can do is stand still, and wait on the Lord. During the zero hour, we 
must make sure we have on the whole armor of God. So we can stand against the wiles of 
the devil. When we are dressed in our war clothes, we are well protected from the fiery 
darts of the devil. Then we are ready for combat. Midnight is also referred to as a zero 
hour because midnight concludes the day and seconds after midnight a new day begins. 
None of us will escape or bypass the zero hour. If you have never experienced a zero 
hour, keep on living. Jesus is the truth and his Word is truth. Jesus declares: “In the world 
you shall have tribulations (zero hour) but be of good cheer, I have overcome the world.” 
Since Jesus is our Savior and the head of the church has overcome, we as his body will 
also overcome through him. When you are going through your zero hour, you do not have 


to worry, trust God for he is a mighty good deliverer. There is joy in knowing that God 
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will make a way. The Word of God says, “Many are the afflictions of the righteous, but 
the Lord delivers him or her out of them all. Even in your zero hour, you have the blessed 
assurance that God will deliver. Not only will he deliver but Paul says, “. . . God will 
supply every need of yours according to his riches in glory in Christ Jesus.” Has he not 
supplied all your needs? Has he not made you enemy behave? Has he not made your 
enemy your footstool? 

Paul was a Pharisee who later became a Christian. Prior to his conversion, Paul 
was known as the persecutor of the church. On the Damascus road to arrest more 
Christians and to put them in prison, Paul, who was then known as Saul, met Jesus. God 
saved Paul and made him an Apostle of Jesus Christ and sent him to be an Apostle to the 
Gentiles. 

Later, Paul and Barnabas were commissioned by the Holy Spirit and sent on their 
| first missionary journey. Barnabas was a leader in the early church. He was a good man, 
full of the Holy Spirit and faith. When Paul arrived in Jerusalem, after his conversion, the 
Christians there thought he was a spy. It was Barnabas who introduced him to the pillar 
apostles, convinced them of Paul’s conversion, his sincerity to the faith, and that Paul had 
truly been born again. He was no longer zealous for the devil but was on fire for the Lord. 

On their first missionary journey, Paul and Barnabas ran into problems. One of 
their helpers named John Mark deserted them. Paul was very upset, did not want anything 
to do with John Mark. Barnabas wanted to give John Mark another chance and take him 
with them on their second missionary journey, but Paul said no. Although John Mark was 
a companion of Paul and Barnabas, it is believed that he was much younger and immature. 
This could have attributed to him giving up on the job. We need to encourage our young 


people and to let them know that we are with them. Oftentimes, young people are not 
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committed to a job like older people. We were not always as committed to the job as we 
are today. So we should be patient with them. 

It is amazing how quickly Paul forgot how gracious and merciful God had been to 
him. God could have wiped him off the face of the earth for his wicked ways when he was 
hurting and oppressing God’s people, but God gave him another chance. Yet John Mark 
messed up once and Paul was unwilling to give him a second chance. 

We must be careful how we write people off. God is patient and long-suffering 
with us, we should be the same towards others. We are flesh and blood. We are nothing 
but dust and as long as we are in the world we are prone to failure and make mistakes. 
People may write you off, but God does not write us off. I am so glad that God does not 
stop at second chances. If he did, I would not be here. If he did, you would not be here. 
God will give us as many chances as we need. For his grace is always sufficient. God’s 
mercy is fresh every day. We are not here because we deserve to be here. We are not here 
because we are so good and great. We are here because of God’s grace and mercy. 
Instead of God giving us what we deserve, God gives us his grace and mercy. 

Is there anybody here who God gave a second chance? Has not he looked beyond 
_ your fault and saw your need? Has he been gracious to you? Has he not given you fresh 
mercy every day? “Surely goodness and mercy shall follow me all the days of my life.” 
When I think about how good the Lord has been to me; when I think about how my sleep 
last night was not into eternity. Every now and then I find myself singing, “Your grace and 
mercy brought me through; I am living each moment because of you; I want to thank you 
and praise you too; Your grace and mercy brought me through.” When I think about what 
the Lord has done for me, how he gave up his home in heaven, came down to earth 


through forty-two generations, suffered and died for me. I should have died but Jesus took 
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my place. As long as I live, “Amazing grace shall always be my song of praise. For it was 
grace that bought my liberty. I do not know just how he came to love me so. He looked 
beyond my faults and saw my need.” 

After Paul kicked John Mark to the curb, Paul and Barnabas experienced their first 
zero hour. The contention was so sharp between Paul and Barnabas that they had to 
separate. Barnabas decided to take John Mark with him and Paul decided to take Silas 
who was a leader in the Jerusalem Church whom God blessed with prophetic gifts. Paul 
and Silas sailed for Philippi. 

In the city of Philippi, Paul and Silas experienced their zero hour. As they were on 
their way to pray, they recognized that a young girl had been following them around for 
several days. The girl was a soothsayer or better known today as a fortuneteller or an 
astrologer. Fortunetellers have deceived many people including church folk. Fortune- 
telling will do you more harm than good. Why go to the enemy for advice? When you can 
go to God. Why go to the devil to give you direction for your future? God is the only one 
who can tell you about your future. Only God knows your destiny. The Bible says, 
“Commit your ways unto the Lord and look to Jesus the author and finisher of veel faith. 
Trust in the Lord with all your heart and lean not unto your own understanding, in all your 
ways acknowledge him and he will direct your path.” If you give your life to Jesus, if you 
let him take complete control, Jesus will lead and guide you all the way from earth to 
heaven, 

Paul and Silas were led by the Lord. The girl followed Paul and Silas around day 
after day saying, “these men are servants of the most high God,” which show unto us the 
way of salvation. What the girl said about Paul and Silas was very true, but they discerned 


that the girl was demon possessed. 
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There are two spirits at work in the world—The Holy Spirit, which is from God 
and an evil spirit, which is from Satan. Just because a person can quote scriptures does not 
mean that he or she is on the Lord’s side or born again. Satan knows the scriptures also. 
He used to be in heaven with God as one of his beautiful angels until he was kicked out. 
Satan knows who Jesus is but he does not know Jesus in the sense of the new birth. 

One Sunday morning, as I was worshipping in a particular church a woman came 
in who was demon possessed. This woman stood up, swinging her arms and quoting 
scriptures as fast as they could come out of her mouth. Some of the worshippers were 
deceived because the woman was able to quote scriptures so intelligently. Most of those 
around her were impressed and excited over what they heard and saw. They began to 
worship the Lord. Unlike Paul and Silas, they were unable to discern the demonic spirit in 
the woman. It is very important to know what spirit you are dealing with. We need to 
know when God is at work and when the devil is at work so we will not be seduced by the 
shrewdness of the enemy. Apostle John says: “Beloved believe not every spirit, but test 
the spirit to see whether they are of God.” 

Paul and Silas were able to test the spirit and found it to be demonic. They used 
their spiritual weapon, which is the Word of God as they were moved by the Holy Spirit. 
They had power. They were dressed in their war clothes. Paul and Silas knew their 
privilege in the Lord. They knew that in the name of Jesus they had the authority to cast 
out demons. Jesus says, “These signs shall follow them that believe, in my name shall they 
cast out demons. 

Some of the biggest problems that some Christians have are, they don’t know who 
they are, whose they are and what they have in Christ. If you know who you are and 


whose you are, and know what you have in Christ and believe it, then you will be able to 
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stand firm in the Lord and the power of his might. You don’t have to live your life 
defeated. You are a great and mighty people of God. We are born into a royal family and 
Jesus Christ is our King. We are soldiers in God’s army. Surrounding the battle and in the 
midst of battle are God the Father, God the Son, and God the Holy Spirit. God has given 
you the weapons you need to fight in this spiritual warfare. He has given you his Word, 
which is the sword of the Spirit. He has given you the authority to use the name of Jesus 
against your enemy. He has given you his power. You are mighty in this world. Everything 
that happens in your life is working for your good. God will take your adverse situations 
and turn them into blessings. 

Paul used what God had given him. Paul being grieved by the evil spirit in the girl, 
took authority over the devil and said, “I command you in the name of Jesus to come out 
of her. And it came out the very same hour.” The devil cannot stand at the name of Jesus. 
“That name the Father has highly exalted and given him a name that is above every 
name—Jesus. The only name given under heaven whereby we may be saved.” There is 
power in the name of Jesus. There is deliverance in the name of Jesus. There is salvation in 
the name of Jesus. There is love in the name of Jesus. There is joy in the name of Jesus. 
There is victory in the name of Jesus. “In the name of Jesus, In the Name of Jesus, we 
have the victory. In the name of Jesus, In the name of Jesus, Satan you have to flee. Tell 
me who can stand before us when we call on that great name Jesus, Jesus, we have the 
victory.” Who Jesus set free is free indeed. 

After the girl was set free she was no longer able to practice fortune-telling and 
make money for her masters. When her masters saw that the hope of their gain was gone, 
they caught Paul and Silas and took them to the magistrate. Paul and Silas were falsely 


accused: “these men being Jews exceedingly trouble our city and teach customs which are 
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unlawful for us to receive or observe being we are Romans. The crowd rose up against 
Paul and Silas and the magistrate commanded that they be beaten, thrown into a prison 
cell, and their feet put in stocks. 

Paul and Silas appear to be in a state of hopelessness. They could have set in 
prison and felt sorry for themselves. They could have cried like babies. They could have 
whined and drove each other crazy. They could have done like many of us when we are 
faced with our problems, blame God. They also could have had a pity party. I think all of 
us probably have heard about a pity party. Usually at a pity party nobody is there but the 
person who is giving the party. People who love to party are not interested in a pity party. 
A pity party magnifies the problems and makes you think they are larger than they really 
are. A pity party saps your energy and causes you to focus on the problem rather than the 
problem solver. A pity party will defeat you rather than bless you. A pity party is for those 
who have no hope, but you have hope in Jesus. 

When you are going through your zero hour, trust God, he will take care of you. 
All you may need, He will provide, God will take care of you. Nothing you ask will be 
denied. God will take care of you. 

Paul and Silas had to make some very serious decisions. They had to decide 
whether or not to give up or give in to their situation and let it consume them or to look 
beyond their circumstances, take control of it in the name of Jesus and trust God to deliver 
them. 

Let us consider what Paul and Silas did when they were faced with their zero hour. 
At midnight (zero hour), Paul and Silas prayed. If you are faced with situations that are 
beyond your control, you need to pray. Jesus says, “we ought to always pray and not to 


faint.” Prayer will give us power. Prayer will keep you strong in the Lord. Prayer will help 
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you stay connected to the “throne of grace where you can obtain mercy and find the grace 
to help in the time of need.” In prayer, you can make your request known unto God. The 
Word of God says, “Have no anxiety about anything, but in everything by pray and 
supplication with thanksgiving let your requests be made known to God, and the peace of 
God which passes all understanding, will keep your hearts and your minds in Christ 
Jesus.” 
When you are able to look beyond your circumstances and focus on what the 

Lord has already done, you can worship and praise the Lord no matter what the problems 
are. At midnight (zero hour) Paul and Silas sang praises unto God. Somebody said when 
the praises go up, blessings come down. Your praise is not dependent on your situations. 
Your praise is not dependent on your circumstances. God called us out of darkness into 
his marvelous light so we can praise him. Your praise is in the Lord. Clap your hands oh 
you people, and shout with the voice of triumph for the Lord is at hand. “I will praise the 
Lord at all times, his praises shall be continually in my mouth.” No one should have to 
coerce you to praise the Lord. You ought to give him the highest praise, hallelujah. For 
when I think of the goodness of Jesus and all he has done for me, my very soul cries out 
Hallelujah, I thank God for saving me. He saved me from all my troubles. He saved me 
from myself. He saved me from my sin. He saved me from sickness and disease. I love to 
praise him. I love to praise his name. Jesus is worthy to be praised. Worthy is the lamb 
that was slain for our sin. Worthy is the Lamb to receive glory and honor and praise. 

The Word of God says that when Paul and Silas prayed and sang praises to the 
Lord, the prisoners heard them. The other prisoners were listening intently as Paul and 
Silas sang and prayed. People are watching and listening to us whether we know it or not. 


They are watching to see how we deal with our difficult situations. How we respond to 
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our troubles, our suffering, and our trials can play a major role in how others will respond 
to the Lord. If we act like we serve a dead God who cares nothing about us, that will send 
a negative picture to the world. The world needs to see that we serve a God who is 
concerned about what ails us. The world need to know that our God 1s for those who are 
oppressed; those whose backs are against the wall. The world needs to know that our God 
is a liberator. God will not leave us in that predicament but will bring us out m his own 
time. “Wait on the Lord, be of good courage, and he shall strength your heart.” 

In Paul and Silas situation, the answer to prayer came suddenly and in the authority 
of a “great earthquake,” which shook the foundations of the prison, bursting open doors, 
and breaking the chains of every prisoner. 

The guards were responsible for making sure their prisoners were held in prison 
and held accountable for their escape. Their punishment was usually the same sentence 
that would have been the prisoner’s. Sometimes the guards were executed. I imagine to 
avoid the possibility of living with the shame of his failure to do his job, the jailer “drew 
his sword to kill himself.” But Paul says, “Do thyself no harm, we are all here.” 

The jailer “called for lights” and when he got where Paul and Silas was, he fell 
down before them, and “brought them out.” Then he asked Paul and Silas the most 
profound and important question in life, “what must I do to be saved?” If you want to be 
saved, the answer is to believe on the Lord Jesus you will be saved, you and your 
household. I am so glad that I know for myself that Jesus saves. One day I was lost and 
undone. I had no God on my side, but Jesus picked me up and turned my life around and 
planted my feet on the Rock to stay. Do you need salvation? To the utmost, Jesus saves. 
He will pick you up and turn you around, hallelujah, Jesus saves. To the utmost, Jesus 


saves. He will pick you up and turn your life around, hallelujah, Jesus saves. 
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Text: Ezekiel 37:1-14 
Subject: A Word From The Graveyard 

Ezekiel, son of Buzi, Judean Priest who, along with his compatriots, was exiled to 
Babylon in 597 BCE by Nebuchadnezzar, King of Babylon. Nebuchadnezzar carried away 
all the people of Jerusalem except the poorest people of the land. 

Since Ezekiel was called by God to be a prophet to the House of Israel in 586 
BCE, he engaged in the harsh task of dismantling the Orthodox Yahwistic theology of the 
day. That theology emphasized God’s promises to the Israelites such as, the blessing 
attending to the covenant forged at Mount Sinai, God’s absolute commitment to the 
Davidic dynasty, and the inviolability of Jerusalem, site of God’s temple. Those promises 
strengthened Ezekiel’s fellow exiles’ resistance to his relentless insistence that God had 
planned utterly to destroy Judah on account of its long-lived and ongoing abominations. 
As the end approached, Israel’s failure to honor the obligations of its covenant with God 
brought upon them the full weight of the covenant curses. Only after Nebuchadnezzar, 
God’s weapon against Judah, destroyed Jerusalem and devastated the land of Judah did 
the content and tone of Ezekiel’s prophecies change. Although Israel did not have a 
future, their future was under God’s control] and was designed to ensure that the sins of 
the past could never be repeated, After all, God’s reputation among the nations was at 
stake. 

After the deportations of 597 and 587 BCE, the book of Ezekiel excoriated those 
who were left behind in 597 BCE, speaking continuously accusing them and promising 
punishments such as they had never experienced before. For Ezekiel, God’s destruction of 
Jerusalem was fully justified and few would survive. Ezekiel believed that Israel’s future 


depended upon God’s dealings with the Diaspora living in Babylon. 
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Many of the exiles settled at Tel Abib in the vicinity of Nippur near Chebar Canal, 
part of an intricate system of canals carrying water from the Euphrates River through the 
city and its surroundings. Tel Abib suggests that the Babylonians placed the Israelites in an 
area once inhabited but subsequently destroyed. 

Ezekiel says: “The hand of the Lord was upon me.” Ezekiel probably was in a 
trance-like state, taken over by the Spirit. While in God’s hands, Ezekiel claims to have 
been transported “by the Spirit of the Lord” to a valley or plain and deposited there. The 
“Spirit” here is a means of transportation. It is believed that the valley is a definite place, 
but scholars are not sure which valley. In the valley, there was a vast battlefield strewn 
everywhere with the bones of men that had been dead for a long time and had been 
exposed to the sun and wind. The bones were very dry, and all the vitality of life had long 
left them. In order for Ezekiel to get a full impact of the situation, the Lord led him round 
about the bones in the valley. Ezekiel was given a tour so he could make an assessment 
and identify with the suffering and oppressive condition of his people. It is difficult to 
minister to anyone without first assessing the situation and sharing in their experiences, 
and feel their pain. Ezekiel is struck both by the great number of bones and by their 
extreme dryness. 

The Lord meets Ezekiel and, as they look over the bones in the graveyard, rather 
than the Lord giving Ezekiel an order as usual, there is a question for him to answer. This 
poignant question, which resonates through the ages, is asked of Ezekiel by the Lord. 
Ezekiel, tell me, “Can these bones live?” Historically Ezekiel is known for prophesying 
and usually against some evil. But today’s question is not against anything, however it 
places him in a position to do something. It is easy to prophesy when all you are asked to 


do is speak against something. It is sometimes difficult when you are required to pray for 
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something. Ezekiel probably stands there perplexed. Perhaps wondering if the Lord had 
given up on the possibility of any hope for the resurrection of those who resides in the 
valley, and the remnants of those who once occupied this place. Perhaps Ezekiel’s faith 
was put through a test. Perhaps Ezekiel thought this was a foolish question that the Lord 
asked him since God already knows the answer to the question. The Lord is omniscient— 
he knows everything. I can imagine Ezekiel must have hesitated and thought for a 
moment. He probably thought about how to answer the Lord because He knew the 
greatness of God’s power. Yet, Ezekiel did not argue with the Lord. Ezekiel probably 
wondered why would the Lord bring him to such a place as this, where there was nothing 
but dead bones, bones that had been dead for so long they were dried up? 

This is a question that resonates to those of us who are called upon by God to be 
workers in the world in which we live to work toward the betterment of the human 
condition. Even in the time in which we live there are many who have classified our 
communities as graveyards. People without hope. People who are hurting and unable to 
ease their pain. It is a community that is dried up. These are the communities that the 
media writes about. These are the communities that the newscasters report about. These 
are people who, although they are breathing, as far as they are concerned are no longer 
worthy of being viewed as human beings. They have decided no matter what the problems 
are there is no need to respond to them because it really will not make a difference. | 

So the question that is asked of you this morning is one that we must first deal 
with if we expect others to also respond affirmatively to the question as well. We cannot 
afford to believe that we are laboring in a graveyard. For these are our people and these 


are the bones and remnants of a people who were once great, but have lost their hope and 


157 


cannot see their way. They have given up on life and chosen death as a way of relieving 
themselves from misery. 

So in order for you to fully appreciate Ezekiel’s question, I must ask you the 
question. Somebody needs to answer the Lord’s call, if there is to be hope for our people 
in the Valley, “Can these bones live?” 

There are too many voices of cynicism, too many voices of negativity, that they 
cannot see the reality of their call to try to bring life to somebody else. The Lord wants to 
know from you, “can these bones live?” The Lord is depending on you to bring life to the 
dead bones in the place where you live. 

Who are these remnants? Who do these bones represent? For Ezekiel, the bones 
represent the House of Israel. For us, the bones represent the children who died because 
of a lack of affordable health care. They died because there was no prenatal or postnatal 
care for their mothers, so there was no care for them. Who are these remnants? They are 
the children whose mothers and fathers were on drugs when they were conceived. 
Therefore, they had to suck for the very essence of life. These babies had to stay in 
incubators in hospitals trying to find enough air to be able to grow; ultimately emerged 
from the incubator and go into the world only to discover when they get there that the 
drugs in their system had already put them at a major disadvantage. Who are these bones? 
These bones are young persons whose rage has been so internalized, that their hate has 
come to a point where although there may not be an object of the hate, they have inflicted 
themselves through the abuse of alcohol and drugs. Who are these bones: These bones are 
young people who committed suicide because they are unable to deal with the stresses of 
life. Who are these bones? These bones are grandmothers overwhelmed by the 


responsibilities of raising their grandchildren who are out of control and lost all hope. Who 
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are these bones? These bones are desperate parents who are unable to find employment so 
they can support their families. Who are these bones in the graveyard? These are the bones 
that do not know Jesus. Who are these bones? These are the bones who have not been 
washed in the blood of Lamb, Jesus Christ. Who are these bones? These are bones whom 
we have failed to be a witness. Therefore, the people have no hope and filled with despair. 

The Lord is depending on us to bring life to the dead bones in the graveyard where 
we live. We cannot expect outsiders to do it for us. We have been in this community for 
one hundred and fifty three years. We are not here by accident. We are here to be a 
blessing to the community. It is time for us to rise up and do what we have been called to 
do. It is time to start the mission that God has called us to do. It is time to spend less time 
on church work and be about our Father’s business doing the Lord’s work. 

I believe that if we fulfill our responsibility to bring the message to the graveyard, a 
word will come from the graveyard. The Lord gives us the ability to appreciate that it is 
possible to receive a word from the graveyard. As Ezekiel sees himself standing in the 
graveyard, he has not answered the question that the Lord has asked, Ezekiel, “can these 
bones live?” Ezekiel has no answer. He is like most of us; our tongues are tied. We don’t 
have the answers for the problems in the graveyard either, except the Lord reveal it unto 
us. Sometimes when the answer is forthcoming from the academies, the answer adds to 
the problems rather than move us to a solution. You need to stand for a while where 
Ezekiel stood and think about the power of God to work miracles and bring deliverance 
and salvation to his people. When you recognize your limitations and the awesome power 
of the Lord, then you will be able to say, Lord, I don’t know, but you know. I don’t have 
the answer but you do. Somebody told me that you could do everything. Somebody told 


me that you were omnipresent—you are everywhere at the same time. Somebody told me 
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you are omniscient—you know everything, have all knowledge. Somebody told - that 
you are omnipotence—have unlimited power. Somebody said you are God all by yourself. 
I can’t answer the question because I am finite and you are infinite. Lord I don’t know but 
you know. Do you believe that these bones can live? Ezekiel is there a word from the 
graveyard? Oftentimes, people get caught up in the bones coming together, but the 
question is not whether the bones can come together but can these bones live. One of the 
problems with the church is that we always want to bring people together to have 
meetings but rarely does something worth anything ever come out of them. We must do 
more than meet and plan; we must act if we are going to make a difference in our 
communities. We can talk about our faith all we want, but we must act on our faith. James 
says: “Faith without works is dead being alone.” Therefore, we must put our faith to work 
and be a blessing by serving others. 

There is a word from the graveyard that will help our people to rise from the 
predicament they find themselves in. There is hope in God. He has already worked out a 
plan to set the people free. God said to Ezekiel I want you to prophesy to these bones. 
Ezekiel I need for you to preach to the bones and command that they hear the Word of the 
Lord. When you truly hear the Word of the Lord something exciting will happen. Your 
faith will be activated you will rise up and do something. You will be able to move from 
negativity about those in the graveyard to be able to say positively surely these bones can 
live. 

The Lord commands Ezekiel, a spectator, to preach to the bones and address the 
situation; to call them to attention and demand that they “hear.” Sometimes people don’t 
want to hear the Word of the Lord, but we must command them to hear. There is power 


in the Word of the Lord that can quicken even dead people bones. Apostle Paul says, “I 
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am not ashamed of the gospel of Jesus Christ for it is the power of God unto salvation to 
everyone who believes.” Preaching is God’s method of getting out the message of Jesus to 
the unsaved so that the world may be saved. “For the message of the cross is foolishness 
to those who are perishing, but to the one who is being saved it is the power of God... 
for since, in the wisdom of God, the world did not know God, it pleased God through the 
foolishness of the message preached to save those who believed.” Salvation from states 
and circumstances as well as liberation from oppression, sin and the consequence. 

God was the one who, according to his own plan of redemption, redeemed the 
Israelites from the Egyptian bondage. God was the one who redeemed the Hebrew 
children from the fiery furnace. God is the one who has ordained a plan of redemption and 
is in the process of redeeming the oppressed and dispossessed from human caused 
suffering now. | 

Preaching strengthens you in your faith. Preaching brings you face to face with the 
physical needs of the people, and gives you an opportunity to reach out and meet those 
needs. Preaching brought Ezekiel face to face with the needs of his people, Israel, so he 
could minister to them. The reason why some of us don’t want to get involved in the 
community is because some of us don’t want to be brought face to face with the problems 
in the community. If we are not careful, we will spend our entire life focusing on ourselves 
only, and block out the world around us. There are those who wiil say, I am only 
concerned about me and nobody else. Not one of us is an Island. We are on this island 
together. We have other sisters and brothers who are hurting and are crying out in 
negative behaviors for our assistance, but very few people hear their cry. Those who have 
ears let them hear. God, open our ears so we can hear what you are saying to the 


churches. 
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God is in the day-to-day affairs of humanity and links Christianity to the concrete. 
Christianity is not just about coming to church on Sunday. Christianity is about serving 
others. John Perkins affirms that preaching the gospel brought them face to face with the 
physical needs of the people, and then they reached out to make them whole by 
implementing programs to provide for their physical needs. A wholistic ministry was 
implemented to meet the total needs of the community. People are more than spirit; they 
are also flesh and blood. They have more than spiritual needs, but physical needs as well. 
God is concerned about the whole person. He is concerned about meeting the total needs 
of people. People don’t want to hear the gospel when they are hungry, naked and cold. 
First, their immediate needs must be met. Jesus says, “for I was hungry you gave me food, 
I was thirsty and you gave me drink, I was a stranger and you welcomed me, I was naked 
and you clothes me, I was sick and you visited me, I was in prison and you came to me 
. . . as you did it to one of the least of these my people you did it unto me.” 

God uses preaching to transform lives and thereby the world and to bring about 
change for the better. There is a great need of transformation in our communities. If we 
don’t work to bring about that change, nobody else will. We certainly can’t depend on the 
president or other elected officials to do what we can do for ourselves. It is time that we 
wake up out of our sleep and out of our dreams and come to the realization that if we 
don’t do something to help ourselves and our people, it will not be done. God sent Ezekiel 
to his own people to bring about social change. God has sent us to our own people to 
bring about social change. If you truly want to be blessed, you should reach out and touch 


somebody and help them rise up from the graveyard. 
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There is a message of hope for those who have lost all grounds for hope. Not 
merely does the vision promise that the life of the nation will be renewed in spite of defeat 
and exile, it shows the nation as an army of the living God. 

We all have stood at some time or other by the grave of God’s hope and faced 
situations in which there seemed to be no possibility of hope for the present moment. At 
such time, we can appreciate the message of this vision. It speaks to us of a God who can 
do the impossible. God will bring about recovering of his people, for Israel and for Blacks 
as well. 

“Thus says the Lord God unto these bones; behold, I will cause breath to enter 
into you and you shall live: and I will lay sinews upon you, and will bring up flesh upon 
you, and cover you with skin, and put breath in you, and you shall live; and you shall 
know that I am the Lord.” 

Ezekiel was obedient to the Lord’s command. As Ezekiel preached to the bones, 
there was a noise, and a shaking, and the bones came together—bones approached each 
other, bone to its appropriate bone to constitute skeletons, and suddenly they were 
stitched together by sinews, flesh has come upon them, and they were covered with skin. 

Although the bones have become bodies, Ezekiel observes, the bodies were 
lifeless, for there was no breath in them. The Lord commanded Ezekiel to pray. Prayer 
changes things. There is power in prayer. Jesus says if we don’t pray we will faint, become 
weak and lifeless just like bones, no spiritual life and no spiritual power. We must pray. 
We need to commune with our Father. The Lord said to Ezekiel, prophesy to the wind 
and say to the wind, “Thus saith the Lord God: come from the four winds, O breath, and 
breathe upon these slain, that they may live. Wind and breath means the Holy Spirit or the 


Spirit of the Lord. The four winds are believed to be the four compass points, North, 
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South, East, and West. In Genesis, God having formed a man’s body from the soil, and 
breathes into his nostrils the breath of life and he became a living person. Ezekiel tells the 
wind to come from the North, South; East and West. As Ezekiel commands the Holy 
Spirit to come and breathe on these bones, the breath enters the corpses and they came 
alive. They stood on their feet, “as a vast army.” 

If God can restore desiccated bones and buried bodies to life, then there is 
absolutely no limit to God’s power. Ezekiel’s vision of the dry bones bears no date 
because every generation needs to hear in its own time that these bones can live again. 
Like the exiles of old, we too can at times feel as good as dead—despair, hopelessness, 
the sense of being cutoff from God. But if we look through God’s eyes, we can see 
broader realities, bases for hope. God can, and will sustain us and fill barren experiences 


with lively hope. 
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Text: Esther 4:5-17 
Subject: The Great Intercessor 

Esther was one of the children of the captivity. The captivity that took place in 597 
B.C.E. when Nebuchadnezzar destroyed Jerusalem and took the best of the people and 
left the poorest people behind. Esther was a Jewess and shared with her people in 
bondage. She was an orphan; her mother and father were both dead. She was “beautiful, 
fair of form, good of countenance.” Mordecai, “brought up Hadassah, that is Esther, his 
uncle’s daughter; and took her for his own daughter.” 

The King of Persia, Ahasuerus, was in love with Esther. “The king loved Esther 
above all the women, so he set the crown on her head and made her queen.” The king did 
not know that Esther was a Jew because she was commanded by Mordecai not to reveal 
her identity. “As queen, Esther did the commandment of Mordecai, as it were when she 
was brought up with him.” 

Mordecai set at the king’s gate daily. He was one of the doorkeepers of the court. 
Mordecai discovered a plot against the life of the king. God now gives Mordecai an 
opportunity of doing the king a good service. A plan was designed against the king by two 
of his servants who “sought to lay hands on him, not only to make him a prisoner, but to 
take his life.” Mordecai got notice about their treason and revealed it to the king. The 
traitors were hanged. This whole matter was recorded in the king’s journals, with a 
particular remark that Mordecai was the man who discovered the plot of treason. 

Mordecai ran into a big problem with Haman, a prince, probably the descendant of 
Agag. The king hiked Haman, made him his favorite, his confidant, his prime minister of 


state. Haman was not a man of honor, justice, courage or stable conduct, yet he was 
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considered a man of power, a leader. Haman was proud, passionate and revengeful; yet he 
was promoted, and there was none so great as Haman. 

Mordecai adhered to his principles and refused to reverence Haman as the rest of 
the king’s servants. Mordecai reverenced the only true God. Mordecai’s associates urged 
him to bow to Haman, they “spoke daily to him” to persuade him to conform to Haman 
ways by bowing to him but Mordecai did not listen to them, but told them plainly that he 
was a Jew and could not in good conscience bow to Haman. 

Too many people are bowing to Haman when they should be bowing to the 
almighty God. God has said, “you shall have no other gods before me.” Mordecai stood 
for something. If we do not stand for something, we will fall for anything. We must let the 
world know that we are on the Lord’s side. Standing for a cause can be risky. When we 
stand for a cause it can cause you to lose your life. When we stand for a cause we must be 
ready to oppose people who consider themselves important such as kings, queens, pastors, 
bishops, or even employers. There may be times when we have to put our lives on the line 
for what we believe. We must be very sure that the cause we are risking our lives for is 
worth it all. When we refuse to bow to Hamans in the world we please God. When you 
are under pressure to take a stand for the Lord, God will give you the power to stand. It is 
for God I will live and for God I will die. 

Because Mordecai refused to bow to Haman, Haman mediated revenge. Those 
who hoped to gain favor with Haman took news to Haman of Mordecai’s rudeness and 
wanted to see if Mordecai would break under pressure. Somebody is waiting to see if you 
will break under pressure but God is in control. God is with you. God will give you 


whatever you need to stand. As long as you stand for Lord you will not break. 
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Haman observed Mordecai’s behavior himself and was “full of wrath.” It was soon 
resolved by Haman that Mordecai must die. Haman thought nothing of a precious life. 
Haman thought nothing of the thousands of innocent and valuable lives that would be 
sacrificed because of his indignation. Therefore, Haman vows to destroy all of Mordecai’s 
people because of Mordecai being a Jew was the reason Mordecai gave why he did not 
reverence Haman. 

Haman goes to the king to get permission to destroy all the Jews because of one 
man, Mordecai. Haman makes a false malicious representation of the Jews, and their 
character, to the king. “and Haman said unto King, there is a certain people scattered 
abroad and dispersed among the people in all the provinces of your kingdom, and their 
laws are diverse from all people; neither keep they the king’s laws; therefore it is not for 
the king’s profit to suffer them.” 

Haman wants the king to believe that the Jews were despicable people; therefore it 
was not good to keep them. These Jews are as fugitives, vagabonds on the earth, and 
prisoners in all countries. They are burdensome and scandalous in the places where they 
reside. They are a dangerous people and have laws of their own. They do not conform to 
the statutes of the kingdom and may be looked upon as disaffected to the government, 
which may end in a rebellion. 

The king gives Haman permission to destroy all the Jews. “Let it be written 
therefore that they may be destroyed. If the king would give Haman orders to massacre 
the Jews, Haman promised to give the king a present of “ten thousand talents,” which 
would be paid into the king’s treasures. I imagine that by destroymg so many people’s 


lives, the government would lose revenue. This was probably Haman’s way of making up 
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for the objection of his plan. Haman was willing to pay for the massacre of the Jews so the 
government would not lose money. 

Haman was given full commission to do what he would with the Jews. The king 
was so deceived by Haman that he was willing to believe the worst considering the Jews 
and gave them up into the hands of the devil, Haman. It was just like feeding lambs to 
wolves. “The king said to Haman, “The people are yours, do with them what seems good 
to you.” Haman then consults with the soothsayers to find out what would be a good day 
to plan the massacre of the Jews. The edict is drawn up, signed with the king’s ring, 
published, giving orders to the militia of every province. “Letters were sent by couriers to 
all the king’s provinces, to destroy, to slay, and to annihilate all Jews, young and old, 
women and children, in one day, and to steal their goods. The people were to be ready for 
that day.” Although the Jews are not charged with a crime, they must die without mercy. 
Jesus says the “thief comes not but for to steal, to kill and to destroy. The thief is Satan 
and Haman was a representation of Satan. After Haman put his plan into action, “The king 
and Haman sat down to drink. They decided it was time to party and have a good time. 
Some people will rejoice at your downfall. Every time Satan destroys an individual, he 
rejoices. The city was sad about what was about to happen. The city of Shushan was 
perplexed. It was not just Jews in Shushan. Therefore, their neighbors that had any 
principles of justice and compassion were upset. It is grievous to see people that lived 
peaceably treated so barbarously. Oftentimes when we try to hurt one individual we hurt 
whole groups of people. But the king and Haman were just like officials of our day who 
have many opportunities to help the oppressed in our communities and provide justice 


where needed but they care nothing about justice and peace. 
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When Mordecai heard about the edict to annihilate the Jews, Mordecai cried 
bitterly, “rent his clothes and put on sackcloth.” Mordecai let the people know that he was 
not ashamed to be a friend to the Jews, and a fellowsufferer with them. Mordecai was not 
afraid to take a stand. Mordecai knew that Haman was doing all of this because of him but 
the rest of the Jews were in danger. It troubled Mordecai greatly to see his people suffer 
for his actions. Mordecai went up to the entrance of the king’s gate, for no one was 
allowed to enter the king’s gate clothed with sackcloth. In every province, whenever the 
king’s command and his decree came, there was great mourning among the Jews, with 
fasting and weeping and lamenting, and most of them lay in sackcloth and ashes. Nobody 
was allowed to come near the king in a mourning outfit, because he was not willing to 
hear their complaints. He was not willing to hear their cry. I am so glad God is not like 
people. People will distance you in the time of trouble. The word of God says “Draw nigh 
to God, He will draw nigh to you.” I thank God that He is always willing to hear our 
complaints. I thank God He is always willing to hear our cry. God will not turn us away 
no matter what may be the problem. The Lord bids us to come. Jesus says, “come unto 
me, all you that labor and are heavy laden and I will give you rest. Take my yoke upon 
you and learn of me, for my yoke is easy and my burden is light.” 

Mordecai was to keep his distance and not to come before the gate, nor to take his 
place in the gate. Mordecai had no peace, All of the Jews in every province took it to 
heart what Haman was doing. They fasted and cried and “they lay in sackcloth and ashes. 
When Esther heard about the trouble Mordecai was in, “she was exceedingly grieved.” 
Esther loved Mordecai so his grief became hers. Esther loved her people so their pain 
became hers. When we truly love someone we share in their pain and suffering. Although 


Esther was in the king’s house, she identified with her people. Esther sent Mordecai 
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clothing so he could get out of the sackcloth and ashes but Mordecai would not accept 
them because he wanted to express his grief. Mordecai wanted Esther to know that this 
was a serious matter and he did not want to be comforted. 

Mordecai was not able to talk to Esther directly for the Persia law prevented him 
from having any contact with her. Mordecai only means of contact was by sending 
messages by Hatach whom the king had appointed to attend to Esther. Mordecai sent 
Esther a genuine account of the situation with a charge to Esther to intercede with the 
king for her people, the Jews. 

Esther sent word back to Mordecai that in order for her to intercede for her people 
she would have to put her life on the line. For whosoever come to the king uncalled 
should be put to death unless the king -was pleased to hold out the golden scepter to them. 
The palace was off limits to Esther. The king could not be reached to hear the people 
grievances. The palace was little better than a prison. I thank God for the King of kings. In 
God’s court, we can come to the footstool of God’s throne of grace where we may at any 
time come boldly and by faith be sure to get an answer of peace to the prayer of faith. We 
can come to God at anytime. Somebody said God sits high but He looks low. God is on 
the mainline tell him what you want. God is on the side of those who are hurting. God is 
on the side of those who are suffering. God is on the side of the oppressed. God is on your 
side. God will never leave you nor forsake you. 

‘Mordecai insisted that Esther run the risk of going to see the king. It is a good 
thing if nobody has to die. But it is better for one person to die than for a whole nation of 
people. Sometimes a life must be sacrificed to save others. If we are not willing to die then 
we are not ready to live. All around us are those who need somebody to intercede for 


them. All around us there are people who need to be delivered from Haman. God needs 
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somebody who is willing to put their life on the line so that the people might be saved. 
God needs somebody to take a risk and go into these communities and spread the good 
news of Jesus Christ so the captive can be set free. God needs somebody who is not afraid 
of Haman and take a stand in the black community so the oppress can be free. Can the 
Lord count on you? Martin Luther King and many others during the Civil Rights 
Movement put their life on the line to save their people from oppression and to make a 
difference in the world. Dr. King as well as others lost their life because they took a stand 
for justice. Are you willing to take a stand for justice? Perhaps you are just happy coming 
to church on Sunday and getting your shout on and go back home and wait for the next 
Sunday. Just like Esther’s people needed her to intercede for them, our people need us to 
intercede for them. We are not here by accident. We are here on this earth to serve others. 
It is not just what I can get out of life. It is about what I can do to make a difference in the 
world. 

Mordecai made it plain and simple to Esther that she was a Jew and “Think not 
that you shail escape in the king’s house and the palace would be her protection and her 
crown shall save her head. If the other Jews be cutoff, you will be cutoff too.” Esther, “If 
you should decline the service, enlargement and deliverance will arise to the Jews from 
another place.” Esther, you are not the only one. If you don’t do it Esther, God will raise 
up somebody else from another place to intercede for us. If one person will not step up to 
the plate and take on the responsibility, we must believe that God will raise up another. 
God always has a ram in the bush. God is with and for his people and he will deliver them. 
We can depend on God. God is great and mighty. God is able. God has more power than 


all the Hamans in the world. Haman is no match for our God. 
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Esther, if you decide not to help us, “you and your father’s house shall be 
destroyed, when the rest of the families of the Jews shall be preserved.” Perhaps you are 
queen for a reason. Perhaps God brought you to the throne for such a time as this. Every 
one of us should consider where we are and why God has us where we are at this time. 
We are not where we are in the living of our days by accident. We are where we are 
because it has been ordained by God for such a time as this. People all around us are 
oppressed and are in great need of deliverance. When we have an opportunity to serve 
God and serve our people we must take advantage of it. This might be a costly task. It 
might even cost us our life but if God is with me, it is well with my soul. “For me to live 
is Christ but to die is gain.” 

When the devil starts messing, you need to be wise to what he is up to. Esther was 
fully aware of the devil’s plan and began to put her own plan into action. Esther sent word 
to Mordecai concerning all the Jews in Shushan to, “Sanctify a fast and call a solemn 
assembly.” It was important that Mordecai call the people together and unify them. There 
is strength and power in unity. They must come together and to fast and pray. Esther said, 
“When we have sought God in this, I will go in unto the king to intercede for my people. I 
know it is not according to the king’s law, and if I perish, I perish.” I can imagine Esther 
might have said it is better to do my duty and die with my people than to sit back and do 
nothing. But God was with Esther because she sought God’s direction. When we seek the 
direction of God in any situation, we cannot go wrong. We are covered by God’s grace 
and mercy. God did not want his people to die. He wanted to use Esther to be 
instrumental in their deliverance from the enemy. 

Afier the fasting and prayer were finished, Esther lost no time. On the third day, 


she went in to see the king. “Esther laid aside her fast clothes, put on her royal apparel 
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that she might better present herself to the king. When the king saw her she obtained favor 
in his sight.” He protected her from the law and assured her that she is safe, “by holding 
out to her the golden scepter.” Esther presented herself to the king as a humble petitioner. 
When we come before the Lord, to bring our petitions to him we must come with 
humility, reverencing him for who he is, God and beside him there is none other. The king 
anxiously awaited Esther’s request. He encouraged her to make her request known to him. 
Esther was afraid that she might die, but God gave her favor. Jesus says, “we ought to 
always to pray to our God and not to faint.” Esther came to a proud imperious man; we 
come to the God of love and grace. Esther was not called; but we are called by God to 
come to him at any time, the Spirit says come and the bride says come. Esther had a law 
against her; but we have a promise, many promises in favor of us: Jesus says, “ask and it 
shall be given you.” Esther had no friend to introduce her or intercede for her, while the 
one who was the king’s enemy is now her enemy; but we have an advocate with the 
Father, in whom he is well pleased, and his name is Jesus. “Let us therefore come boldly to 
the throne of grace.” 

Esther prepared a banquet and invited the king and Haman. Esther’s request was 
that the king would come to her place and bring Haman with him the next day. Haman 
was puffed up with pride. He felt honor of being invited to Esther’s feast. He was “joyful 
and glad of heart” at it. Haman thought it was because Esther was exceedingly charmed 
with his conversation; the next day Esther invited him to come with the king. What Haman 
failed to realize was that he was being set up. 

Mordecai was as determined as ever: “he stood not up, or moved for Haman.” I 
imagine Haman would have loved to kill Mordecai for not bowing to him, but he was 


hoping shortly to see Mordecai fall along with all his people, the Jews. 
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As Haman mediated revenge, Haman was assisted by his wife and his friends. They 
advised Haman to set up gallows so as soon as the warrant was signed the execution 
would begin. They advised Haman to go early in the morning and get an order from the 
king to hang Mordecai. Be careful how your take advice from people. If you are getting 
advice about hurting God’s people you are headed in the wrong direction. Sometimes 
people will give you advice from their flesh and not from God. They may tell you they 
have a word from the Lord for your life, but in actuality they have a word from 
themselves. 

When Satan put it into the heart of Haman to contrive Mordecai’s death, God put 
it into the heart of the king to contrive Mordecai’s honor. God saw to it that Mordecai 
would be honor. One “night the king could not sleep. His sleep fled away. When he could 
not sleep he called to have the book of records, the journals of his reign, read to him.” 
God was at work for his people. The king later found out that it was Mordecai who 
discovered a plot that saved his life, which prevented his execution. When the king learned 
that nothing had been done for Mordecai for his eminent service, he used Haman, 
Mordecai’s enemy to honor him. Sometimes God will use your enemies to bless you. God 
says I will make your enemy you footstool and I know God will do it. I have seen God 
take those who exalt themselves and bring them down. Haman hated Mordecai above all 
men. Haman was filled with pride, while Mordecai exemplified humility, modesty and self- 
denial. “Pride goes before destruction, and an haughty spirit before a fall.” “A person’s 
pride shall bring him low; but honor shall uphold the humble in spirit.” Haman was headed 
for destruction but Mordecai would be exalted. 

The king said to Haman “what shall be done unto the man whom the king delights 


to honor” Haman thought the king was referring to him. Haman said to the king, “let the 
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royal apparel be brought which the king uses to wear, and the horse that the king rides 
upon, and the crown royal which is set upon his head: and let this apparel and horse be 
delivered to the hand of one of the king’s most noble princes, that they may array the man 
with whom the king delights to honor, and bring him on a horseback through the street of 
the city, and proclaim before him . . . Then the king said to Haman, make haste, and take 
the apparel and the horse, as you have said, and do so to Mordecai the Jew, that sits at the 
king’s gate; Let nothing fail of all you have spoken. Then Haman took the apparel and the 
horse and arrayed Mordecai, and brought him on horseback through the streets of the city, 
and proclaimed before him, Thus shall it be done unto the man whom the king delights to 
honor. If God is for us he is more than the whole world against us. 

After Haman honored Mordecai, he was sad. He went home and fell on his face 
mourning. Haman’s wife, the very person who helped him plan Mordecai’s execution told 
Haman of his fate. Haman wife said to him, “If Mordecai be of the seed of the Jews, 
before whom you have begun to fall, you shall not prevail against him, but shall surely fall 
before him. 

On the second day of the banquet, Esther said to the king, “ If I have found favor 
in your sight, O king, and if it please the king, let my life be given me at my petition, and 
my people at my request. For we are sold, I and my people, to be destroyed, to be slain, 
and to perish. The adversary and enemy is this wicked Haman. The king ordered Haman 
to be hanged on his own gallows. We better be careful how we dig ditches for other, 
because you may fall mto your own ditch. When God starts blessings can’t nobody stop 
him. When God exalts you, can’t nobody bring you down. Mordecai was lifted to a high 
position and Esther set him over the house of Haman. Mordecai became a great man in the 


king’s house. 
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Esther’s second request to the king was to reverse the letters devised by Haman to 
destroy the Jews who are in all the king’s provinces. The Jews was vindicated. “The 
people of the city of Shushan rejoiced.” The Jews had light, and gladness, and joy, and 
honor. They praised God for what he had done. Is not God good to you? You ought to 
praise him for he is worthy to be praised. 

Although Esther put her life on the line for her people in order to save many, she 
did not have to die. God had Esther in the right place at the right time to intercede for her 
people so they could be saved from destruction. But Jesus is the great intercessor. He had 
to die so we could live. Jesus had to die to save us from destruction. Jesus had to die so 
we could come to the throne of grace and make our request known unto God. Jesus is 
seated on the right hand of God making intercession for us. Therefore, you can come to 
God at any time and make your request known unto him. Mordecai needed Esther, but 
you need Jesus. If you have Jesus, you have enough. You have everything. He is your all- 
sufficient Savior. He is all that you need. I don’t know how you feel about it, but I am so 
glad that Jesus prayed for me. He had me on his mind. He took the time to pray for me. I 


am so glad he prayed. I am so glad he prayed. I am so glad he prayed for me. 
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Text: Matthew 9:35-38 


Subject: The Lord Has Need of Workers 


A worker is one who works. All of us who have ever held a job or presently 
employed, whether it is taking care of the home or outside employment where we earn 
wages, knows what it is to work. Work is physical or mental effort or activity directed 
toward the production or accomplishment of something. Work is something that one is 
doing, making or performing, especially as a part of one’s occupation, a duty or task. 

Jesus came into the world, sent by God his Father on a mission to work. Not to do 
his own will but the will of his Father. Jesus says, “my meat is to do the will of him that 
sent me. “I must work the works of him who sent me, while it is day; the night comes 
when no one can work.” Jesus was zealous about doing the work of his Father. Jesus was 
enthusiastic and diligent in pursuit of his mission. Jesus was not confused in any way about 
his purpose on earth like some of us. He was fervent in his service. “God anointed Jesus of 
Nazareth with the Holy Spirit and with power; who went about doing good; and healing 
all that were oppressed of the devil, for God was with him. And he opened his mouth and 
taught them as one having authority. Blessed are the poor in spirit for theirs is the 
kingdom of God.” 

As Jesus concludes his earthly ministry in Galilee, he went about all the cities and 
villages teaching in their synagogue and preaching the gospel of the kingdom and healing 
every disease among the people. Jesus visited not only the great and wealthy cities but also 
the poor and obscured villages of his day. There Jesus preached and healed all manner of 
diseases. Nothing is too hard for our God, He cleansed the lepers. He gave sight to the 


blind. He made the lame walk. He made the dumb to talk. Jesus ministered to all in need. 
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All souls are precious in the Lord’s sight. The people that are considered the meanest in 
the world are precious in the sight of God and should also be precious in our sight. We 
have a tendency to love those who are lovable or love us. But praises be to God, he loves 
everybody, no matter who they are, no matter how mean they are, no matter how bad we 
think they are, Jesus loves them. Even if they do not love the Lord, the Lord still loves 
them: I thank God that he is not like people. For if God loved certain people, I might not 
be included in that number. But I am so glad that Jesus loves me. I am so glad that Jesus 
loves you. Jesus is not just concerned about the so-called good folks. God is concerned 
about the whole human race. Jesus did not come to call the righteous but sinners to 
repentance. Jesus did not give his life as a ransom for some but for many. Jesus did not 
come into the world to save a few, but that the world through him might be saved. Jesus 
did not come for those who are not need of a physician. He came for those who are sick in 
their soul, sick m their spirit. Jesus came to preach the gospel to the poor, those who are 
oppressed. Jesus came to set the captive free so they can walk in the newness of life. 
Jesus did much of his work in synagogue. The synagogue was a place where Jesus 
went for public worship. It was a place where much of his preaching and teaching took 
place. As early as twelve years old we see Jesus in the synagogue teaching the people. 
These were people of high status. The people who confessed to be righteous, such as the 
Pharisees and the scribes. Jesus attended the synagogue regularly because it was his 
custom to do so and the custom of his people the Jews. The synagogue was a place where 
the spirit of God dwelled. Jesus taught in the synagogue that he might bear testimony of 
their solemn assembly. That he might have an opportunity to preach to persons who were 
gathered for public worship, to preach to those who were there expecting a word from 


God, a word that would set the captive free, and to preach the good news about the 
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kingdom. The good news about the kingdom was the long awaited Messiah had finally 
come in Jesus Christ. His healing miracles were a sign that his ministry was true. 

We come into the Lord’s house on the Sabbath or on Sunday, or on the first day of 
the week to hear a word from the Lord, to hear what thus says the Lord, to hear the good 
news of Jesus Christ. After going through a week of struggle, heartache, pain and trouble, 
we come into the Lord’s house bringing our hurts, burdens and disappointments. 
Expecting a word from the Lord through the preached word, from those whom God has 
placed before us. When we come into the Lord’s house our spirit cry out like those of 
King Hezekiah’s day, “Is there a word from the Lord?” Is there a word that can heal our 
wounded spirit? Is there a word that can speak to us in the midst of despair? Is there a 
word that can give us hope in the midst of trouble? Is there a word that can lift us to 
higher heights? Is there a word that can give us peace in the midst of the storm? Is there a 
word that can help us in our current situation? Is there a word that can give us the victory? 
Somebody needs to know there is victory in Jesus. “O Victory in Jesus, my Savior forever. 
He sought me and bought me with his redeeming blood. He loved me O I knew him with 
all my love is due him. He plunge me to victory beneath the healing flood.” Somebody 
needs to be affirmed in their faith. They need to know that they already have the victory in 
the name of Jesus. Jesus defeated Satan and won the victory for you when he got up out 
of the grave with all power given unto him in heaven and in earth. 

As Jesus walked along the countryside, he saw the crowds and he was moved with 
compassion on them because they fainted and were scattered abroad as sheep having no 
shepherd. Following Jesus was huge crowds, but Jesus was not just interested in the 
crowds following him, but took notice of the crowds as he passed along the countryside. 


These people were in need of help and had no one who was willing to help. During Jesus 
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earthly ministry he was moved with compassion or pity on many folks. The word pity is 
the deep mercy of God. Jesus noticed how the nation of Israel had grown. This was the 
effect of God’s blessing on Abraham. But the people needed somebody to care for them. 
Oftentimes people are told they are loved but in actuality, the person cares nothing about 
their well-being. Anybody can say I love you. Love is an action word. Love must be acted 
out. After you tell me you love me, then you need to show me by your actions. Actions 
speak louder than words. People are smarter than we give them credit for. The average 
person knows the difference between true love and no love at all. 

If we are going to help people, we must have compassion or pity on them. Jesus 
pitied the people and was concerned for their welfare. He did not pity these people as he 
did the blind, the lame, and the sick who received temporal blessings. Jesus had pity on 
them because they needed spiritual blessings. Jesus pitied them because they were ignorant 
and ready to perish for lack of vision. The word of God says, “without a vision, people 
perish.” The people were perishing for they had no leader. They had nobody who cared 
enough about them to show them the way. The Lord has need of workers. The people 
need somebody to tell them that Jesus is the way the truth and the life. The people need 
somebody to tell them that Jesus is the answer for the world today for there is none other, 
Jesus is the way. It was pity to people that brought Jesus from heaven to earth, and from 
the earth to the cross. 

Jesus pitied the crowds because the people fainted. The people were destitute, 
vexed and wearied. They wanted help for their souls but had nobody to help them. The 
scribes and the Pharisees filled them with vain notions, therefore they fainted; for they 
were spiritually dead. For what spiritual health, life and vigor would people have if they 


eat junk food or if they were fed with husk and ashes, instead of the bread of life? 
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When we look over our communities we see people who are like sheep without a 
shepherd. There are those who are destroying themselves and others through the use of 
drugs, homicide, black-on-black crimes because they have no hope. Their life has no 
meaning so they do not care about the other person. Many of them are filled with anger. 
They are ready to take your life if you simply look at them. They think if they wear clothes 
with a name spread across their back or front it makes them somebody. Clothes have 
never made a man or a woman. We are somebody because of Jesus Christ and what he has 
done for us. There is much work to be done, but the laborers are few. The Lord has need 
of workers to lead the lost at any cost to Jesus Christ. In these communities, there are 
three or four churches on almost every block. People are jumping and shouting while the 
people are perishing and it seems as though nobody really cares. Oh, did not we have 
church today? We say we come to church to worship and go out to serve. Who are we 
serving? God is in need of workers. You say that our people do not love each other. You 
say that our people will not help one another. So what are you doing to change that? Talk 
is very cheap. What is your contribution to the situation other than talking about it? What 
do you have to offer that will change the situation? God has need of workers who will not 
just sit in the church house and talk about the problem but are willing to become a 
problem solver and make a difference in our communities; make a difference in the world. 
We expect these people to come to church to get a word. Everybody is not coming to 
church unless we compel them to come. Therefore, we have been commanded by God to 
go where they are and be a witness to them. God does not give us power without leading 
us to service. Jesus says, “But you shall receive power, after that the Holy Ghost has come 
upon you and you shall be my witness . . .” “Go ye therefore and make disciples of all 


nations...” God has need of workers. The harvest is plenteous, but the laborers are few. 
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Jesus had pity on the people because they were scattered abroad as sheep having 
no shepherd. Ezekiel compared “Israel to sheep without a shepherd.” No creature is more 
apt to go astray than a sheep. Sheep is said to be dumb and in need of guidance and 
leadership. When sheep go astray they are helpless, shiftless, exposed and is most likely 
not to find their way back home. Jesus came to be our Shepherd, the one who could show 
us how to avoid life’s pitfalls. Sinful people are just as lost as sheep; they need the care of 
shepherds and not hireling to bring them back home. The difference between a shepherd 
and a hireling is that the shepherd cares about the sheep. The shepherd will put his life on 
the line for the sheep. A shepherd will help the sheep when he/she is in trouble. A hireling 
cares nothing about the sheep. A hireling will run away when the sheep gets in trouble. A 
hireling only cares about himself/herself. The only thing the hireling cares about is a fat 
pocket money. The people do not know where to go for help. They either have no 
ministers at all, or those they have are as bad as having none for they seek their own 
things, and not the things of Christ. These corrupt preachers are more concerned about 
position of power and money rather than saving souls. They would rather be praised than 
to praise and glorify God. They do not have time for the people. They do not have time to 
hear the people cry. They do not have time to comfort those in distress. They do not have 
time to listen to the people problems. They need somebody to tell them that Jesus is the 
light of the world. The Lord is in need of workers. 

Those we pity we should pray for. Jesus looked at the crowds along the 
countryside and referred to them as a field ripe for harvest, but the workers to bring in the 
harvest are so few. These “workers” in Jesus day was the disciples, then few in number. 
But the “workers” in our day are every person who is born again, who are many. Jesus 


commanded his disciples to pray to the Lord who is in charge of the harvest; ask him to 
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send out more workers for his fields. These workers must warn the people of coming 
judgment and call them to repentance. Jesus says, the harvest is truly plenteous, but the 
laborers are few. Many people are ready to give their lives to Christ if someone would 
show them how. We are to pray that people will respond to this need for workers. 
Oftentimes we pray for something, God answers our prayers by using us. Can God use 
you to show others the way? There was a great deal of work to be done and a great deal 
of good likely to be done during Jesus’ day and ours. We are God’s ambassadors in the 
world. We are God’s workers in his vineyard. God needs your hands to do the work. God 
needs your mouth to speak his word to a dying world, to the oppressed, to those whose 
backs are against the wall, to those who are unable to find their way. How can they know 
except somebody tells them? You have the word of life. Why don’t you give it to some 
dying soul so they can live? God needs people who are willing to go into the field and 
spread the God news of Jesus Christ. It is not strange that there are crowds all around us 
that need instruction in the word of God but often they do not desire it, but we must give 
it. It is good to be in love with preaching. God needs somebody in the valleys where it is 
covered over with corn, and where there is no hope of it being gathered in. A harvest-day 
should be a busy day. It is a pity that laborers are so few. The corn will shed and spoil and 
rot upon the ground because there are no reapers; loiterers are many, but laborers very 
few. Many are standing around gazing at the situation, but how many are willing to work? 
We must pray for laborers, Jesus says, “Pray you therefore the Lord of the 
harvest.” When things look discouraging, we should pray more and we should complain 
and fear less. God is the “Lord of the harvest.” It is for God and to God, and to his service 
and honor that the harvest is gathered in. God himself presides in it, who will be sure to 


order all for the best. We are and should be laborers in God’s harvest; harvest work is 
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needed; work that requires everything to be done in its seasons, and diligence to do it 
thoroughly; but it is pleasant work; “they reap in joy.” It is God’s work to send forth 
laborers. All of us who love Christ and people should show it by our earnest prayers to 
God, especially when the harvest is plenteous, that he would send forth more skillful, 
faithful, wise, and industrious laborers into the harvest. Can the Lord count on you? 

“The Lord has need of workers, to till his field today, so kindly he has led me to 
walk in wisdom’s way; I pray for grace to help me with all my heart to say, O blessed 
Savior count on me. I count on thee dear Master, for cleansing in thy blood, For constant 
streams of blessing, a never failing flood; to ever new fruition, I see thy mercies bud, O 
blessed Savior count on me. Now gird me for the battle when evil powers oppose, and 
give me faith ad courage to conquer o’er thy foes; I pledge thee my allegiance, my soul no 
other knows, O blessed Savior count on me. I'll bear another’s burden along a lonely way, 
or teach that burden bearer with confidence to pray; In service ever loyal, at home or far 
away, O blessed Savior count on me. Count on me, count on me, For loving hearted 


service glad and free; yes count on me, count on me, O blessed Savior count on me.” 


APPENDIX B 
PRETEST/POSTTEST QUESTIONNAIRE 
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PRETEST/POSTTEST QUESTIONNAIRE 


Please check your answer. 


1. Preaching gives specific directions for action and for involvement in the divine plan 
of redemption. 


Agree ___ Strongly Agree ___ Disagree ____ Strongly Disagree 


a 


2. Preaching helps people to discern the times and to act with God in improving the 
situations of the oppressed. 


Agree ____ Strongly Agree ___ Disagree ___ Strongly Disagree 


i 


3. Preaching heightens awareness and mobilize people to action to bring about social 
change in the community. 


___Agree ___ Strongly Agree ___ Disagree ___ Strongly Disagree 


4. Preaching functions as a transformative activity where God uses it as an avenue 
through which lives and the world are changed for the better. 


___ Agree ___Strongly Agree ___ Disagree ___ Strongly Disagree 


5. Preaching has assisted in the struggle for social change by addressing problems which 
people confront daily and feels real needs in meeting. 


__ Agree ___ Strongly Agree ___ Disagree ___ Strongly Disagree 


6. Preaching is a theological activity, where God is not just involved on Sunday; but God 
is at work daily in the affairs of humanity; and connects Christianity to what is actually 
existing in reality. 
___Agree ___ Strongly Agree ___ Disagree ___ Strongly Disagree 
7. Preaching has traditionally given direction for family and community development and 
engaged in direct confrontation with a hostile world. 


___Agree ___ Strongly Agree ___ Disagree ___ Strongly Disagree 
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8. Preaching has responded to the questions raised in life when people backs are against 
the wall, is there a word from the Lord. 
___ Agree ___ Strongly Agree ___Disagree ___ Strongly Disagree 


9. Preaching interprets and unravels the whole counsel, the whole will, and the whole 
plan of God in the midst of the tribulations of the people. 


___Agree ___ Strongly Agree ___ Disagree ____ Strongly Disagree 


10. Preaching proclaims that God would redeem people from their states and situations 
as well as from their sin and guilt. 


Agree ___ Strongly Agree ___ Disagree ___ Strongly Disagree 


11. Has preaching empower you and mobilized you to get involved and effect social 
change in the community. 


Agree ____ Strongly Agree ____ Disagree ___ Strongly Disagree 
12. Would you be interested in participating in the implementation of a Social Service 
Ministry? 


Agree ___ Strongly Agree ___ Disagree ___ Strongly Disagree 


Thank you for taking the time to fill out this questionnaire. 
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